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Tlluminated “W” used to rep-
resent the sound of the initial
letter of the Latin word Vere.
The figures represent Ecclesia
and Synagoga. Detail from
the Missal of Paris, France
12" century, Paris, Biblio-
théque Nationale, Ms. Lat.
8884, fol. 130.

WEL-WyY

WELENSKY, SIR ROY (Roland; 1907-1991), Rhodesian
statesman. Welensky was a leading figure in the political life
of Northern Rhodesia (now Zambia) and Southern Rhodesia
for nearly 25 years. He was a member of the National Council
of the Railway Workers’ Union and a founder of the Northern
Rhodesia Labor Party. During World War 11 Welensky was di-
rector of manpower and a member of the executive council
(1940-53). He campaigned for federation of the two Rhode-
sias in close association with Sir Godfrey Huggins (Lord Mal-
vern), the first prime minister of the Federation, whom he suc-
ceeded in 1956. Welensky advocated a policy of “partnership”
between the white and non-white races of the Federation.
The partnership failed, either because it was unworkable or
because, as many claimed, it was never properly applied ow-
ing to white opposition, and the Federation broke up in 1963
despite all Welensky’s efforts. He retired from politics, settling
as a farmer in Southern Rhodesia, and wrote an account of the
Federation in Welensky’s 4,000 Days (1964). In 1966, Welensky
tried to come back to politics but was defeated in the election.
One of 13 children of Michael Welensky (from Lithuania), a
boardinghouse keeper, and his Afrikaner wife who converted
to Judaism on their marriage, Welensky maintained links with
Jewry. In his teens he was a railroadman, took up boxing, and
in 192628 was the heavyweight champion of the Rhodesias.
He lived his last year in England.

BIBLIOGRAPHY: D. Taylor, The Rhodesian (1955); G. Alling-
ham, The Welensky Story (1962). ADD. BIBLIOGRAPHY: ODNB 0On-

line; R. Welensky, Welensky’s 4000 Days: The Life and Death of the
Federation of Rhodesia and Nyasaland (1964).

[Lewis Sowden]
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WELLER, MICHAEL (1942- ), U.S. playwright. Born in
New York, Weller was educated at Brandeis and Manchester
University. He entered the New York theater scene in 1972 with
his play Moonchildren. He followed this great success with
a number of finely crafted scripts, including Fishing (1973);
The Greatest Little Show on Earth (1974); The Bodybuilders
(1975); Grant’s Movie (1976); Dwarfman (1977); Loose Ends
(1978); and Spoils of War (1988). Weller’s other plays include
Split (1979); Barbarians (1982); The Ballad of Soapy Smith
(1985); Ghost on Fire (1987); Lake No Bottom (1991); Buying
Time (1995); What the Night Is For (2002); and Approaching
Moomtaj (2004).

Weller wrote the screenplay for the film version of the
musical Hair (1979) as well as for Ragtime (Oscar nomination
for Best Screenplay, 1981); Lost Angels (1989); the TV version
of Spoils of War (1994); and was a writer/producer of the Tv
series Once and Again (1999-2002).

Weller was a co-founder of the Mentor Project at the Off-
Broadway Cherry Lane Theatre. He also worked as an adviser
for several emerging theater companies. In 2005 the Broken
Watch Theater Company named its new venue in New York
City the Michael Weller Theater.

[Jonathan Licht / Ruth Beloff (274 ed.)]

WELLESZ, EGON JOSEPH (1885-1974), musicologist and
composer of Jewish origin. Wellesz, who was born in Vienna,
was a pupil of Arnold *Schoenberg and one of the first to fol-
low his twelve-tone system. He was also his first biographer
(1921). He studied musicology with Guido *Adler and in 1913
became a lecturer at the University of Vienna. In 1929 he was
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appointed professor of the history of music and specialized
in research on Baroque opera.

Wellesz’s greatest significance, however, lies in his study
of Byzantine church music, and the music of the Oriental
churches in general, on which he came to be considered
the greatest authority of his time. As early as 1915 he discov-
ered the Oriental maqama *principle in the Serbian liturgy.
Soon afterward he found the lost key for deciphering the mu-
sical notation of the medieval Byzantine chant. This caused
a general reorientation in the study of the early history of
music.

Wellesz was forced to leave Austria in 1938. He went to
Oxford, where from 1940 he lectured on the history of music.
In 1948 he was appointed university reader in Byzantine music.
His History of Byzantine Music and Hymnography (1949, 1963%)
has become an undisputed standard work on this subject, on
which he also wrote a great number of special studies.

In 1931 Wellesz became general editor of Monumenta Mu-
sicae Byzantinae, in 1957 coeditor of the monumental New Ox-
ford History of Music (of which he himself edited Vol. 1), and in
1966 coeditor of the periodical Studies in Eastern Chant.

Wellesz was also very productive as a composer, his
compositions including some ten operas and ballets, eight
symphonies, and a great number of orchestral and chamber
music.

BIBLIOGRAPHY: R. Schollum, Egon Wellesz: eine Studie (1963);
Redlich, in: Musical Quarterly, 26 (1940), 65-75; Reti, ibid., 42 (1956),
1-13, incl. bibl,; Tillyard, in: E. Wellesz and M. Velimirovi¢ (eds.),
Studies in Eastern Chant, 1 (1966), XIII-XV; MGG s.v.; Grove, Dict,

and supplement.
[Edith Gerson-Kiwi]

WELLESZ, JULIUS (1872-1915), Hungarian rabbi and
scholar. Wellesz, born in Budapest, was ordained at the Bu-
dapest Rabbinical Seminary in 1890 and received a Ph.D. at
Budapest University (1895) for a thesis on Abraham de Balmes
as a philologist, Abrahdm de Balmes mint nyelvész. An emi-
nent preacher, Wellesz served as rabbi in several Hungarian
cities, including Csurgo, Nagybittse, and Obuda. Some of his
speeches were published separately, and others in the Hun-
garian Jewish homiletical review, Magyar Zsinagéga. He also
devoted himself to philological research and contributed vari-
ous studies on the Hebrew Bible, Midrashim, and Jewish folk-
lore, but his main interest was in researching Franco-German
responsa literature of the 11th-13th centuries.

Among his writings are Isaak b. Moses Or Zarua (in
MGWT, 48 (1904)); Ueber R. Isaak b. Moses Or Sarua (in JJLG,
4 (1906)); Hayyim b. Isaac Or Zarua (in REJ, 53-59 (1907));
and Meir b. Baruch of Rothenburg (in REJ (1909-11), 2 parts).
His excellent monograph on Rashi, Rasi Elete és mikodése
(Hung., 1906) was acclaimed by Jewish scholars and attracted
attention abroad.

BIBLIOGRAPHY: M. Weisz, in: Magyar Zsid6 Szemle, 32 (1915):
I. Schmelczer, in: Studies in Bibliography and Booklore, 8 (1966),

10-16.
[Imre Schmelczer]

°WELLHAUSEN, JULIUS (1844-1918), German Semitist.
Born in Hameln, Wellhausen was the son of a Lutheran cler-
gyman, He studied in Goettingen under H. Ewald and was
professor of theology in Greifswald from 1872 to 1882. How-
ever, he resigned from this position because he did not believe
himself equal to the task of “preparing the students for serving
the Protestant Church” He was professor of Oriental studies
in Halle from 1882 to 1885, in Marburg from 1885 to 1892, and
in Goettingen from 1892.

Wellhausen summed up the conclusions of the 19t-cen-
tury Pentateuch criticism and based upon it a new comprehen-
sive view of the history of Ancient Israel. He also analyzed the
Gospels of the New Testament and the pre-Islamic and early
Islamic tradition of the Arabs. In his first important book,
Der Text der Buecher Samuelis (1871), Wellhausen made con-
sistent use of the Septuagint in order to arrive at the original
text of Samuel; in his second important book, Die Pharisaeer
und die Sadducaeer (1874), he followed mainly Josephus and
the New Testament in his description of the two parties and
their relationship. He then turned to the tradition concerning
the beginnings of Ancient Israel. In Die Composition des Hexa-
teuchs (1889), he put forward a new and modified hypothesis
concerning the four sources: Jahwist (3), Elohist (E), Deuter-
onomy (D), Priestly Code (p). Taking as his starting point the
works of K.H. Graf and A. Kuenen, he reversed the chrono-
logical order: he dated the Priestly Code, which had until then
been regarded as the oldest source (Grundschrift, “primary
source”), from the period after the Babylonian Exile. In 1878,
he analyzed the remaining historical books (Bleek-Wellhau-
sen, Einleitung in das Alte Testament, “Introduction to the Old
Testament,” 4-6t editions, 1878-93) and he applied the con-
clusions of this research in his historiography Geschichte Israels
(1878; later Prolegomena zur Geschichte Israels, 1882; Prolego-
mena to the History of Ancient Israel, 1885) in which he revived
the theses of W.M.L. de Wette and W. Vatke. He considered the
Priestly Code and Chronicles as sources not for the history of
Ancient Israel but only of post-Exilic Judaism. Ancient Israel
did not yet know theocracy as a hierocratic institution but only
as an idea. The actual law originated only shortly before the
Exile (Deuteronomy); after the Exile it became the basis of the
canon in the form of the ritual law written down by the priests.
In 1894, Wellhausen wrote his Israelitische und juedische Ge-
schichte (“The History of Ancient Israel and of the Jews”)
as a development of the sentence “YyHWH the God of Israel,
Israel the people of yYHwH,” which he called the “foundation
on which the collective consciousness of Israel has rested at
all times” He included in this history, as a matter of course,
a chapter on the Gospels, though later he published this only
with reservations. He concerned himself with the Arabs first
of all for the sake of the history of Ancient Israel, namely in
order to “become acquainted with natural man in whom the
law of the Lord was implanted by priests and prophets” He
believed that the best explanation of the religion of Ancient
Israel was to be found in the religion of the pre-Islamic Arabs
(Reste arabischen Heidentums, 1887). Here also, a critical ap-
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praisal of the sources led him to a historiographic synthesis:
Das arabische Reich und sein Sturz (1902).

Wellhausen was not only a penetrating analyst, but also
an excellent writer. He had a great deal of effect even on his
adversaries, who attacked him vehemently, for instance with
the claim (today definitely disproved) that he was a Hegelian.
The driving force behind his historiography was a delight in
the free development of human individuality. His view of An-
cient Israel has been corrected in many details by the further
development of literary criticism (H. Gunkel) and recent re-
search on the Ancient Near East.

BIBLIOGRAPHY: A. Rahlfs, in: K. Marti (ed.), Studien zur semi-
tischen Philologie and Religionsgeschichte (1914), 353-68; O. Eissfeldt,
in: RGG?, 6 (1962), 1594-95: L. Perlitt, Vatke und Wellhausen (1965); E
Boschwitz, Julius Wellhausen, Motive und Masstaebe seiner Geschichts-

beschreibung (1968).
[Rudolf Smend]

WELLS (Heb. X3, beer, pl. NX3, once (Jer. 6:7) 7", per-
haps rather to be read 1°2), shafts dug from the surface of the
ground to the groundwater. They are of utmost importance
in countries with limited rainfall, where springs and peren-
nial streams are few, and particularly vital in nomadic soci-
ety, since they provide water for the tribe and their livestock
(Gen. 29:2). At times rivalry develops among the nomads for
the possession of a well. Wells range in size from great shafts
many feet deep to shallow pits, depending on the geological
formation of the area and its general water level. Biblical wells
were located in the wilderness (Gen. 16:14), in valleys (Gen.
26:17), near cities (Gen. 24:11), in fields (Gen. 29:2), and in
courtyards (11 Sam. 17:18). In order to keep the water supply
uncontaminated and to prevent people or animals from falling
in, wells were covered (Gen. 29:3; Ex. 21:33). Wells were often
designated by specific names in order to commemorate tribal
history, such as Esek, Sitnah, and Rehoboth (Gen. 26:20-22).
Bebr is an element of several place-names, e.g., Beer-Lahai-
Roi (Gen. 16:14) and Beer-Sheba (Gen. 21:14), indicating the
existence of well-known wells in these places.

Wells are to be distinguished from *cisterns (713, pL
Ni7i2), i.e., subterranean waterproof chambers which store
the runoff from roofs, etc. (cf. Lev. R. 18:1, where R. Akiva
sees in the word 7°X772 (Eccles. 12:1) a combination of X3, 712
and X713).

In the Aggadah

Among the “ten things which were created on the eve of the
Sabbath” (cf. Creation, i.e., which are of semi-miraculous char-
acter) is enumerated “the mouth of the well.” The reference is
to the well mentioned in the Song of the Well (Num. 21:16-18).
According to the aggadah this well, which was created to re-
ward *Miriam for singing the Song of the Sea (Exod. 15:21,
Num. R. 1:2), accompanied the children of Israel throughout
their wanderings in the wilderness, and disappeared when she
died. It was, however, restored through the merit of *Moses
and *Aaron, who are the “princes” who “dug it” (v. 17), and it
disappeared on Moses’ death (Shab. 35a, Ta'an. 9a). According
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to some, however, the references are to the well of the rock
which Moses struck (Num. 20:7-11).

WELLSTONE, PAUL (David; 1944-2002), U.S. senator.
Wellstone was born in Washington, p.c., and raised in Ar-
lington, Va.; his parents were Russian immigrants. He earned
his degrees at the University of North Carolina (B.A. 1965,
Ph.D. 1969) and taught political science at Carleton College,
Northfield, Minn., from 1969 to 1989. He ran unsuccessfully
for Minnesota state auditor in 1982. He was the co-chair of
the Minnesota Democratic presidential primary campaign of
Jesse Jackson in 1988. In 1990 he was elected to the U.S. Senate,
defeating an incumbent Republican, Rudy *Boschwitz, mark-
ing the first time in American history that two self-identified
Jews had run for the Senate against one another. Boschwitz,
itching for a rematch, passed up an open seat in 1994 and ran
against Wellstone in 1996, but Wellstone again prevailed, this
time handily. While running for reelection again against an-
other Jew, Norman Coleman, Wellstone was killed in a plane
crash, along with his wife, daughter, and five other people in
October 2002.

Wellstone was an activist in progressive causes from the
time he was an undergraduate. He marched for civil rights
for African Americans and wrote his doctoral thesis on black
militancy. At Carleton, he demonstrated against the Vietnam
War and supported other causes, such as ending South Afri-
can apartheid and providing legal assistance to the poor. In
the Senate, Wellstone took active liberal positions on social
and political issues, including human rights, health care, social
security, worker safety, the environment, abortion, gun con-
trol, and campaign finance reform. He sought to strengthen
government health, welfare, and education programs and in-
crease their funding.

He opposed the North American Free Trade Agreement
(NAFTA) in 1993; he opposed both the Gulf War of 1991 and the
Iraq War of 2003, whose authorization he voted against in one
of his last Senate votes in October 2002 - the only Democrat in
a close race for reelection to do so. He was a loving and critical
supporter of Israel, and vigorously opposed Israeli settlements.
He enthusiastically supported the peace process. He also was
sharply critical of the Palestinian Authority and its failure to
conclude peace and accept moves toward a two-state solution.
A Wellstone legacy is that he brooked no double standards on
human rights and peace and was widely respected for the in-
tegrity of his views and for his personal decency. This integrity
and decency made him a respected senator, one who could
work with the arch right winger Senator Helms on religious
freedom and with Conservative Senator Domenici on mental
health strengthening government support.

Wellstone had also grown as a Jew, visiting Israel for the
first time in 1991, studying Judaism with Rabbi Bernard Ras-
kas of St. Paul, who secured a commitment from Wellstone
to study a Jewish text for at least 15 minutes daily. Wellstone
felt comfortable in Jewish Progressive circles. He and his wife
had not raised their children as Jews, yet their three children
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felt themselves to be Jews, an example of what Daniel Elazar
calls the permeability of identity boundaries in contempo-
rary America.

Former vice president Walter Mondale was coaxed into
running for Wellstone’s seat in the last days before the elec-
tion; Norman Coleman defeated him.

[Drew Silver (24 ed.)]

WELNER, PINCHES (1893-1965), Yiddish and Danish au-
thor and journalist. Born in Lodz, Poland, he joined the *Bund
in 1904, emigrated first to Argentina, then to Denmark in 1913,
and earned his livelihood as a weaver and tailor. Later he made
his name as a Yiddish writer and as DenmarK’s chronicler of
East European Jewish life. He also wrote for the general and
Jewish press in Scandinavia and other countries and contrib-
uted to Yiddish journals in many countries.

Welner’s books only appeared after World War 11 (his
early works were generally written originally in Yiddish, but
published first in his Danish translation). In Yene Teg (“In
Those Days,” 1958; Danish tr. I hine Dage, 1949) deals with
the Nazi persecution of the Danish Jews and their famous es-
cape across the Qresund in 1943, a theme that also inspired
a later work, Bay di Bregn fun Oresund (“On the Shores of
the @resund,” 1957; Danish tr. Ved Qresunds bredder, 1953).
The Polish shtetl, with its traditional Jewish types, retained
its hold on Welner’s imagination and provides the setting for
Den Brogede Gade (“The Confused Street,” 1960); there is also
some vivid description and autobiographical material in Fra
Polsk jode til dansk (“From Polish to Danish Jew;” 1965), which
depicts Jewish refugee life in Denmark before and during
World War 1. Welner published several other books, the last
of which, Fremmed fugl (“Strange Bird,” 1966) is a collection of
short stories. A vice president of *Y1vo, Welner was an active
Zionist, serving as president of the Danish branch of the Thud
Olami (*Poalei Zion), which he himself had founded. In 1946
he published Krigen mod joderne (“War against the Jews”), an
attack on the British policy in Palestine.

BIBLIOGRAPHY: Dansk skonlitteraert forfatterleksikon 1900-
1950, 3 (1964), 5.v. ADD. BIBLIOGRAPHY: LNYL 3, (1960), 483-5.

[Torben Meyer / Jerold C. Frakes (24 ed.)]

WELSH, ARTHUR L. (AL 1881-1912), pioneer U.S. avia-
tor. Welsh, who was born near Kiev, Russia, was taken to the
United States in 1890. In 1905 he joined the U.S. Navy, serv-
ing for four years. His interest in flying led him to join Orville
Wright's flying class in 1910, and after several months, when he
had learned to fly solo, he joined the Wright Brothers Aviation
School in Dayton, Ohio, as an instructor. He tutored many im-
portant U.S. aviators, including General Henry H. Arnold, U.S.
Army Air Force Chief of Staff during World War 11. Welsh es-
tablished many flying records and won a number of trophies,
including the George Campbell Cup for altitude at Belmont
Park in 1911. His trophies and records are at the National Air
Museum of the Smithsonian Institution in Washington, p.c.
In 1912 Welsh was assigned by the Wright Brothers to super-

vise flight training for the War Department at College Park,
Maryland. He died in a plane crash during a flight intended
to establish a new altitude record.
BIBLIOGRAPHY: S.H. Holland, in: The Record (Jewish Histori-
cal Society of Greater Washington), 4 (1969), 9-22.
[S.H. Holland]

WELT, DIE (“The World”), the first modern Zionist weekly,
founded by Theodor *Herzl, which first appeared in Vienna
on June 4, 1897, and, starting with the Fifth *Zionist Congress
(Dec. 1901), served as the official organ of the *World Zionist
Organization until World War 1. From January 1906, after the
Zionist Executive had moved to Cologne (1905), the paper was
accordingly published there, but, from October 1911 until its
last issue of September 25, 1914, in Berlin.

The paper was initiated by Herzl as a privately financed
venture to disseminate the Zionist idea, to prepare the first
Zionist Congress, and to reply to Jewish critics like W. *Bam-
bus. Herzl was assisted by his brother-in-law, Paul Naschauer
(1867-1900), as official publisher, and by S.R. *Landau as first
editor-in-chief, who was succeeded by S. *Werner on Octo-
ber 8, 1897. Herzl himself, who had attended to almost every
technical detail and initially supplied much of the content,
agreed to stay anonymous in order to defuse a severe conflict
with his employers at the Neue Freie Presse, E. *Bacher and
M. *Benedikt, who strongly opposed Zionism. In the first two
years Herzl spent a great deal of his own money on Die Welt,
until he founded a separate joint-stock company together with
Heinrich Rosenbaum. Although the paper, after ten months,
had only found 280 subscribers in Vienna, its circulation even-
tually rose to a high of 10,000 a week.

In his first editorial, on June 3, 1897, Herzl defined the
guidelines of the new paper: “Our weekly is a ‘Jew Paper’
[Judenblatt]. We take this word, which is supposed to be a
term of calumny, and wish to make it a word of honor. ... Die
Welt will be the organ of those men who wish to lead Jewry
out of these times into a better era” Herzl deliberately chose
a yellow cover, once the *“badge of shame,” now to become a
“badge of honor,” and inserted a *Magen David with a depic-
tion of the Eastern Mediterranean in the title, designed by H.
*York-Steiner. Appearing on Fridays, Die Welt reported on
Jewish and Zionist events, fought antisemitism and assimila-
tion, introduced Hebrew and Yiddish literature in translation,
and demanded improvements in the Jewish life of the Dias-
pora and Erez Israel. As Elon stated in his biography of Herzl
(1975), the paper was “a new turn in ‘parochial’ Jewish jour-
nalism in the West; aggressive, polemical, belligerent, witty,
it dared to discuss Jewish problems and travails openly, with
uncommon candor.”

Until April 1899, Die Welt was edited by S. *Werner, suc-
ceeded by Erwin Rosenberger (until June 1900), Isidor Mar-
morek (until Dec. 1900), B. *Feiwel (until July 1901), A.H.
Reich (until March 1902) and Julius Uptimny (until Dec. 1905).
From January 1906, Feiwel, together with A. *Coralnik, con-
tinued the paper in Cologne, succeeded by Julius Berger, and
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finally Moritz Zobel, who remained its editor also in Berlin
from October 1911. A Yiddish publication of the same name
appeared for about a year (1899-1900). From 1907, the He-
brew *Haolam (“The World”) also served as an international
Zionist organ until 1950. Die Welt ceased publication in Sep-
tember 1914. The title of Herzl’s paper was revived by the
Vienna weekly Die Neue Welt (1927-38) of R. *Stricker and
again, in 1947, by the Vienna monthly Neue Welt, which has
continued to appear in the early 21° century as Illustrierte Neue
Welt. Digitized versions of Herzl's Die Welt and Stricker’s Die
Neue Welt are available online in Compact Memory’s “Inter-
netarchiv juedischer Periodika.”

ADD. BIBLIOGRAPHY: A. Boehm, Die Zionistische Bewe-
gung (2 vols., 1920-21); A. Bein, Theodor Herzl (1934); R. Lichtheim,
Die Geschichte des deutschen Zionismus (1954); A. Elon, Herzl (1975);
M. Faerber, in: The Jewish Press That Was (1980), 354-9; J. Toury, in:
Zionism, No. 2 (1980), 159-72; idem, in: Smanim, No. 6 (1981), 51-67;
idem, Die Juedische Presse im Oesterreichischen Kaiserreich (1983),
92-102; Y. Eloni, Zionismus in Deutschland (1987); R.S. Wistrich, The
Jews of Vienna in the Age of Franz Joseph (1990); J.H. Schoeps, The-
odor Herzl 1860-1904 (1995).

[Josef Fraenkel / Johannes Valentin Schwarz (224 ed.)]

WELTSCH, FELIX (Baruch; 1884-1964), philosopher and
publicist; cousin of Robert *Weltsch. Born in Prague, from
1910 to 1939 Weltsch served as a librarian at Prague University
and from 1940 at the National Library in Jerusalem. From 1919
to 1938 he was editor of the Zionist weekly *Selbstwehr (“Self-
Defense”) in Prague. He left Czechoslovakia with a group of
150 emigrants to Palestine on the night preceding the occu-
pation by the Germans (March 14-15, 1939). In his first book,
Anschauung und Begriff (“Intuition and Concept,” 1913), writ-
ten together with Max Brod, he developed his own theory on
the relation of concept to observation. In 1918 he published
ajuridical-philosophical study called Organische Demokratie
(“Organic Democracy”), followed by his major philosophical
work, Gnade und Freiheit (“Mercy and Freedom”).

Among his major essays are: “Nationalismus und Juden-
tum” (“Nationalism and Judaism,” 1920); “Zionismus als Welt-
anschauung” (“Zionism as an Encompassing Philosophy;”
1925), written together with Max Brod; “Judenfrage und Zi-
onismus” (“The Jewish Problem and Zionism,” 1929); Palaes-
tina — Land der Gegensaetze, (“Palestine — Land of Contrasts,”
1929); Anti-semitismus als Voelkerhysterie (“Antisemitism as
Hysteria of the Nations”, 1931).

In Das Wagnis der Mitte (“The Daring of the Center,”
1937, 1967°) he developed his philosophy of the creative center.
In his pamphlet Allgemeiner Zionismus (“General Zionism”)
he tried to apply this philosophy to Zionist ideology and
policy.

Among Weltsch’s later works is Ha-Dialektikah shel ha-
Sevel (“The Dialectic of Suffering,” 1944), in which he revealed
his general theory of the dialectics of the “spiral” Thought goes
around in a circle, but it rises above it. Thus, from despair,
from the destruction of the idea in matter, the flame of the
idea bursts forth anew and recharges itself toward its forma-
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tion in a new reality. In Teva, Musar u-Mediniyyut (“Nature,
Morals, and Policy;” 1950) he considered how the feeble spirit
can survive in the body and the material world. The solution
was not the subjugation of nature by the spirit, but the “Law
of Minimum.” Nature does not have to fill all the vacuum of
possibilities, but only a part of it that is required by the spirit
in order to exist in the world. In political terms this means
security, but the minimum of security; armament, but the
minimum of armament; and likewise, the minimum stan-
dard of living, violence, etc. In 1954 Weltsch edited Prag vi-
Yrushalayim (“Prague and Jerusalem”), a collection of essays
on Jewry and Zionism in Bohemia and Moravia in memory
of Leo Herrmann.

Weltsch was a close friend of Franz Kafka. Among his
articles about Kafka are “The Rise and Fall of the German-
Jewish Symbiosis: The Case of Franz Kafka” (in the Year Book
of the Leo Baeck Institute, Vol. 1, 1956), “Religion und Humor
im Leben und Werk Franz Kafkas” (“Religion and Humor in
Franz Kafka’s Life and Work”, 1957; Heb. 1959), and “Franz
Kafka’s Geschichtsbewusstsein” (“Franz Kafka’s Conscious-
ness of History”) in Deutsches Judentum, Aufstieg und Krise
(1963). He also published a work on the philosophy of Henri
Bergson and a study entitled Das Raetsel des Lachens (“The
Enigma of Laughter;” 1935).

BIBLIOGRAPHY: S.H. Bergman, in: Haaretz (March 5, 1937;
Oct. 20, 1950); MB (Nov. 27, 1964); M. Brod, in: Zeitschrift fuer die
Geschichte der Juden, 1 (1964), 201—4.

[Samuel Hugo Bergman]

WELTSCH, ROBERT (1891-1982), Zionist editor and jour-
nalist. Born in Prague, while a student he joined the Zionist
students’ society Bar Kochba. During World War 1 he served
as a frontline officer in the Austro-Hungarian army. In 1920 he
participated in the Prague Conference at which the Erez Israel
*Ha-Poel ha-Za'ir Party formed a union with *Z¢’irei Zion
organizations in Eastern and Central Europe (Hitahadut). In
the same year he was appointed editor of Die *Juedische Rund-
schau, the organ of the Zionist Federation of Germany, which
was widely read by German-speaking Zionists all over Europe.
In 1921 he was elected by the 12 Zionist Congress at Carls-
bad as alternate member of the Zionist Executive representing
Hitahadut. Weltsch retained his post as editor of Die Juedische
Rundschau until 1938, when he left Berlin and settled in Jeru-
salem. Until 1945 he edited the German-language weekly
Yediot shel Hitahadut Olei Germanyah (afterward also the or-
gan of the Aliyah Hadashah Party) and also contributed arti-
cles to Haaretz. From 1946 he lived in London as the Haaretz
correspondent there. He lived his last years in Jerusalem.

In the Zionist movement Weltsch called for an under-
standing with the Arab national movement, and for many
years he was close to the *Berit Shalom movement, which
supported the creation of a bi-national state in Erez Israel. A
series of articles he wrote in 1933, after Hitler came to power,
earned him fame throughout the Jewish world and had a pro-
found effect on the morale of German Jews; one of the articles,
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published on April 1, 1933, bore the title “Tragt ihn mit Stolz,
den gelben Fleck” (“Wear It with Pride, The Yellow Badge”),
which became the slogan for German Jews who had found
their way back to Jewish values. The entire series was pub-
lished in a special volume under the title Ja-Sagen zum Juden-
tum. In 1963 he edited Deutsches Judentum, Aufstieg und Krise.
Festschriften were published in his honor for his 60t and 70"

birthdays (1951, 1961).
[Walter (Shlomoh) Gross]

°WENCESLAUS IV (1361-1419), German emperor from
1378 to 1400 and king of Bohemia from 1378 to 1419; son of
Charles 1v. Wenceslaus, who was in constant pecuniary need,
continued his father’s policy of relinquishing his legal and eco-
nomic rights over the Jews (see *servi camerae regis) in return
for financial benefits. After protracted negotiations, on June 12,
1385, he concluded a treaty at Ulm with the Swabian *League,
whereby, for an indemnity of 40,000 florins, any debts to Jews
of less than one year’s standing were to carry no interest, while
the others were to be computed as capital and interest and the
total reduced by one quarter. In order to carry out this project,
all the Jews in the kingdom were imprisoned simultaneously,
their pledges and records were confiscated, and they were
thrown on the mercy of the city councils which were given the
right to arbitrate in disputes between them and their debtors.
This measure, which barely alleviated Wenceslaus’ financial
needs, caused economic havoc throughout the country. Five
years later Wenceslaus arrived at an agreement with the chief
princes of his lands, secular and clerical, whereby they were
to be freed from all debts to Jews in return for high indemni-
ties. This measure, a severe blow to the cities in possession of
the promissory notes given by Jews, was not fully carried out.
In 1398 Wenceslaus had to promise that he would not again
cancel debts to Jews.

Though Wenceslaus offered special rights to the Jews of
*Eger (Cheb) in return for compensation, he was prompted
by economic considerations. He acquiesced in the massa-
cres of the Jews in *Prague and *Goerlitz in 1389, and tried to
profit from them.

BIBLIOGRAPHY: A. Sussmann, Die Judenschuldentilgungen
unter Koenig Wenzel (1907); Baron, Social?, 9 (1965), 160f., 202, 318;
Bondy-Dworsky, nos. 154, 190.

WENDLAND, PAUL (1864-1915), German classical scholar.
Wendland was professor at the universities of Kiel, Breslau,
and Goettingen. His main field of study was the religious
beliefs of the classical world and their relations to Judaism
and early Christianity (Die Hellenistisch-roemische Kultur in
ihren Beziehungen zu Judentum und Christentum (1912%). He
also edited the Greek text of the Letter of Aristeas (Aristeae
ad Philocratem epistula ..., 1900), as well as some writings by
Philo (Neu entdeckte Fragmente Philos ...,1891). He wrote the
following works on Philo: Philo’s Schrift ueber die Vorsehung
(1892) and Philo und die kynisch-stoische Diatribe (1895).

[David Flusser]
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WENDROFF, ZALMAN (pseudonym of Zalman Ven-
drovsky; 1877-1971), Yiddish author. Born in Slutsk, Belo-
russia, Wendroff moved to Lodz at the age of 16, worked in
a factory, studied dentistry, and published his first articles
about Jewish life in Lodz, in the journal Der Yud. Emigrating
to England, he was befriended by the anarchist thinker Ru-
dolf Rocker, who helped him publish short stories in anarchist
and Zionist journals. The 1905 Revolution found him back
in Russia, where he worked as a teacher of English. With the
collapse of the revolution, he left for the U.S. In New York, he
wrote humorous sketches, articles and short stories for both
the anarchist Fraye Arbeter Shtime and the Orthodox daily,
Morgn-Zhurnal. When the latter journal sent him as its cor-
respondent to Russia, he made his home in Warsaw for seven
years, also writing for Warsaw’s Yiddish daily, Haynt. From
1915, he lived in Moscow, working for Jewish organizations
during World War 1 and in the Commissariat for Nationali-
ties after the 1917 Revolution. At the same time he continued
to act as correspondent for Yiddish dailies in New York, War-
saw, and Vilna.

Wendroft’s stories appeared in various periodicals, in
booklets which sold for a few pennies each, and in collections,
beginning with Humoresken un Ertseylungen (“Humoresques
and Stories,” 1911, 1921%). Most popular were two Yiddish vol-
umes which appeared under the Russian title Pravozhitelstvo
(the legal term for the right to live outside the *Pale of Settle-
ment; 1912). In humorous and tragic tales were described the
life of Jews who, though not allowed to dwell outside the Pale,
somehow managed to circumvent Czarist restrictions and to
carry on a harried existence in forbidden cities as artisans,
businessmen, and students. Wendroff had difficulty finding
his place in Soviet literary circles, and Moses Litvakov criti-
cized him for taking the line of least resistance and becoming
an imitator of Sholem Aleichem. In the 1920s, his articles ap-
peared regularly in the New York Forverts.

His book, Afn Shvel fun Lebn (“On the Threshold of
Life,” 1941), appeared just before the German assault upon
Moscow. During World War 11 he worked for the Moscow
foreign-language radio service. After the war he was accused
of cosmopolitanism and contact with enemy agents and was
arrested in 1950 and condemned to ten years’ imprisonment.
Released in 1956, he returned to Moscow, where he was treated
as the doyen of surviving Yiddish writers and contributors to
Sovetish Heymland. His last Yiddish book, Undzer Gas (“Our
Street”) appeared in Moscow in 1967.

BIBLIOGRAPHY: Rejzen, Leksikon, 1 (1926), 1002-07; LNYL,
3 (1960), 487-90; Pinkas Slutsk (1962), 134f., 389f. ADD. BIBLIOG-
RAPHY: Z. Vendrof [Wendroft], When It Comes to Living (2004);
G. Estraikh, In Harness: Yiddish Writers’ Romance with Commu-
nism (2005).

[Jerucham Tolkes / Gennady Estraikh (274 ed.)]
WENGEROFF, PAULINE EPSTEIN (1833-1916), author of

Memoiren einer Grossmutter. Bilder aus der Kulturgeschichte
der Juden Russlands in 19. Jahrhundert (“Memoirs of a Grand-
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mother: Scenes from the Cultural History of Russian Jews in
the Nineteenth Century”; 2 vols., Berlin, 1908, 1910). Wenger-
off was born in Bobruisk into the upper echelons of Russian
Jewry. The prosperous Epsteins were pious and strict in their
religious practice, but Pauline’s father, Judah Epstein, an ac-
complished Talmud scholar, was also an enthusiast of Haska-
lah and encouraged his daughters in their study of German.
In 1849, Pauline married Chonon Wengeroff, who became a
successful banker and served on the city council of Minsk. The
couple had seven children. The first volume of Memoiren einer
Grossmutter, published when Wengeroff was in her seventies,
details the observance of the Jewish holy days and festivals in
her parental home in the 1840s. Following the success of this
work, she wrote a second volume that expanded her childhood
recollections into a complex autobiography.

Written after the end of the Russian Haskalah, the mem-
oirs depict traditional Jewish culture and family, their disinte-
gration, and the emergence of Jewish modernity from a female
perspective. Wengeroff’s two volumes, whose significance for
the history of Jewish folklore, haskalah, and assimilation was
recognized from the beginning, were republished during her
life and posthumously. They are a significant source on wom-
en’s ritual practices, socialization of girls, and the role of gen-
der in the experience of Jewish modernity. Skillfully crafted
and written, they are also the first full-fledged self-referential
writing by a woman in the history of Jewish literature to re-
fract an age through the experience of women and to achieve
publication through the author’s efforts. Wengeroff is not sim-
ply an apologist for tradition; she shared many of the core val-
ues of the Haskalah and wrote in German. But she excoriates
the wanton abandonment of tradition by modernizing Jewish
men and their encroachment on women’s control of the fam-
ily, which robbed women of the ability to transmit Judaism,
with catastrophic results.

Wengeroft’s children included Semyon *Wengeroff, a
prominent historian and critic, who converted to Christianity.
Her daughter, Zinaida (1867-1941), was a renowned Russian
literary critic who emigrated to the United States. Wengeroft
considered the conversions of several of her children her great-
est tragedy. In her later years, in addition to writing Memoi-
ren, she devoted herself to providing vocational and Jewish
education to impoverished young women.

BIBLIOGRAPHY: J.R. Baskin, “Piety and Female Aspiration
in the Memoirs of Pauline Epstein Wengeroff and Bella Chagall,” in:
Nashim, 7 (2004), 65-96; S. Magnus, “Women and Pauline Wenger-
oft’s Writing of an Age,” in: Nashim, 7 (2004), 28-64; idem, “Sins of
Youth, Guilt of a Grandmother: M.L. Lilienblum, Pauline Wenger-
off, and the Telling of Jewish Modernity in Eastern Europe,” in: Po-

lin, 18 (2005).
[Shulamit S. Magnus (27 ed.)]

WENGEROFF (Vengerov), SEMYON AFANASYEV-
ICH (1855-1920), Russian literary and intellectual historian.
Wengeroff’s numerous works include monographs on Tur-
genev, Goncharov, and Gogol, as well as studies of literary
critics such as Belinsky. Wengeroff was also a renowned bib-
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liographer and editor of scholarly reference works, including
the unfinished six-volume biobibliographical dictionary of
Russian writers and scholars, Kritiko-biograficheskiy slovar
russkikh pisateley i uchenykh (1889-1904). His other achieve-
ments include the establishment in 1917 of the Russian Book
Chamber (Rossiyskaya knizhnaya palata), which was still
publishing weekly guides to all printed matter published in
the U.S.S.R. 50 years after his death. Wengeroff ultimately
converted to Russian Orthodoxy, probably because baptism
was indispensable to a scholarly career in Czarist Russia. His
mother, Pauline *Wengeroff, recalled in her memoirs (in L.S.
Dawidowicz (ed.), The Golden Tradition (1967), 160-8) that
her son was once expelled from school for refusing to kneel
before an icon. Of Wengeroft’s sisters, one married the writer
Nikolai *Minski, another Leonid *Slonimski, a third was Zi-
naida Wengeroff (see Pauline *Wengeroft), and another was
Isabel Wengeroff (Vengerova) 1877-1956), pianist and music
teacher at the Curtis Institute in Philadelphia.
BIBLIOGRAPHY: A.G. Kalentyova, Viyublyonny v literaturu:
ocherk zhizni i deyatelnosti S.A. Vengerova (1964); A.G. Fomin, S.A.
Vengerov, Kak organizator i pervy direktor Rossiyskoy knizhnoy pal-

aty (1925).
[Maurice Friedberg]

WERBEL, ELIAHU MORDECAI (1806-1880), Hebrew au-
thor. Werbel was born in Ternopol, East Galicia, and educated
at the secular Jewish school established by Joseph *Perl. From
1839 he taught at a similar school in Odessa founded by Bezalel
Stern, until the school’s closure by government order in 1874.
He wrote a long literary poem Edim Neemanim o Huldah u-
Vor (“Faithful Witnesses or a Weasel and a Hole,” 1852).

The poem’s theme is borrowed from an ancient legend,
mentioned in the Talmud and elaborated upon in the Arukh,
of a weasel and a hole who avenge the disloyalty of a man to
a young lady whom he had promised to marry. The poem is
written in the euphuistic style of the period and was the source
for the play Shulamit (1886), by Abraham Goldfaden (son-in-
law of Werbel) and for poems by many other authors. Werbel
contributed regularly to the monthly Ha-Boker Or, in which
his Tokhen Alilah, four literary poems on the blood libel, ap-
peared in 1881. His Hebrew translations of poetry and prose
were collected in his book Siftei Renanot (1864). He also com-
pleted the Hebrew translation of Lessing’s Nathan der Weise
begun by Abraham Ber Gottlober (1874). Unlike many of his
contemporaries he neither criticizes nor satirizes the older
generation.

BIBLIOGRAPHY: E Lachower, Toledot ha-Sifrut ha-Ivrit ha-
Hahadashah, 2 (1963), 168-70; G. Bader, Medinah va-Hakhameha

(1934), 93-94.
[G.EL]

WERBER, BARUCH (1810-1876), Hebrew author and edi-
tor. Born in Brody, Galicia, he began his literary career writ-
ing for the Hebrew weekly Ha-Mevasser. In 1865, he founded
the weekly Ivri Anokhi in Brody, editing it until his death.
This was devoted primarily to news and popular science, and
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although it had a conservative and moderate orientation,
sharply attacked the ultra-Orthodox Galician followers of
the rebbe of *Belz. Among his writings are: Megillat Kohelet,
an introduction and commentary to Ecclesiastes (1862, 1876);
Toledot Adam, a biography of the French public figure, Albert
Cohen (1870).
BIBLIOGRAPHY: Gelber, in: Arim ve-Immahot be-Yisrael, 6
(1955), 219-20; Kressel, Leksikon, 1 (1965), 703-4.
[Gedalyah Elkoshi]

WERBLOWSKY, RAPHAEL JUDA ZWI (1924~ ), scholar
in the field of comparative religion. Born in Frankfurt on the
Main, Werblowsky lectured at Leeds University, the Institute
of Jewish Studies, Manchester University (1951-56), and then
at the Hebrew University, Jerusalem, where he was a professor
from 1962, and served as dean of the Faculty of Humanities
from 1965 to 1969. Among his published works are Lucifer and
Prometheus, a Study of Miltons Satan (dissertation, with an
introduction by C.G. Jung, 1952); Das Gewissen in juedischer
Sicht (1958); Joseph Karo — Lawyer and Mystic (1962; dealing
mainly with Karo’s mystical experiences as recorded in his
Maggid Meisharim); Anti-semitisme, anti-Zionisme (with H.
van Praage, written in Dutch, 1969); and Beyond Tradition and
Modernity (1976). Werblowsky translated from Dutch into
English J.L. Palache’s Semantic Notes on the Hebrew Lexicon
(1959) and was editor of the Encyclopedia of Jewish Religion
(with G. Wigoder, 1965, 1990%) and The Oxford Dictionary of
the Jewish Religion (1997). He represented Israel at many in-
ternational conferences on Jewish-Christian relations. For the
first edition of the Encyclopaedia Judaica he was a consulting
editor and the divisional editor of Judaism.

WERFEL, FRANZ (1890-1945), Austrian novelist, play-
wright, and poet. The son of a prosperous Prague manufac-
turer, Werfel was a friend of Max *Brod and Franz *Kafka.
He rejected the business career his father chose for him, and
echoes of their disagreement are apparent in the story, “Nicht
der Moerder, der Ermordete ist schuldig” (1920). While work-
ing as a publisher’s reader in Leipzig (1911-14), Werfel attended
the university there. His earliest verse collections, Der Welt-
freund (1911), Wir sind (1913) and Einander (1915), substituted
religious intoxication for the skepticism and sophistry to
which his Austrian contemporaries were largely addicted. In
his Euripides: Die Troerinnen (1915), an expressionist adapta-
tion of the classical tragedy, war is seen through the eyes of the
conquered and enslaved. Three years in the Austrian army on
the Russian front (1915-17) confirmed Werfel in his pacifism,
and the war poems of Der Gerichtstag (1919) voiced his long-
ing for the rejuvenation of a blood-drenched world through
love and universal brotherhood. After the war Werfel became
a freelance writer in Vienna and Berlin. In Beschwoerungen
(1923) he ecstatically called for a new, Dionysian comrade-
ship with all creation - man, beast, and stone. Werfel’s mar-
riage in 1918 to Alma (Schindler) Mahler, the daughter of a
famous Austrian painter and widow of the composer Gustav
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*Mahler, established him in Viennese society. Turning to the
theater, he triumphed with the trilogy Spiegelmensch (1920)
and his drama Bocksgesang (1921), but had less success with
Juarez und Maxmilian (1924), a play about the ill-fated Haps-
burg emperor of Mexico, and Paulus unter den Juden (1926;
Paul among the Jews, 1928). In Der Weg der Verheissung (1935;
The Eternal Road, 1937), a biblical play set to synagogal music
by Kurt *Weill and staged in New York by Max *Reinhardt,
Werfel revealed his spiritual homelessness and the tragic am-
biguity of his religious position. When he abandoned expres-
sionism for historical themes, Werfel portrayed not the lords
and victors, but rather the lowly and defeated. His epic novel
Die vierzig Tage des Musa Dagh (1933; The Forty Days, 1934)
depicted the hopeless struggle of the Armenians against the
Turkish hordes. Werfel never actually embraced Christianity,
although his essay, Die christliche Sendung (1917) was a step
in that direction. Toward the end of his life he reassessed his
position as a Jew in Zwischen Oben und Unten (1946), where
he declared that God would one day settle the reckoning in
Israel’s favor. He also wrote: “Religion is the everlasting dia-
logue between humanity and God. Art is its soliloquy”

In 1938, Werfel fled to France. When the German army
invaded France in 1940, he fled once more and managed to
reach the United States. He spent his last years in California,
where he completed Das Lied von Bernadette (1941), an ac-
count of the visionary of Lourdes. This became famous in the
English-speaking world as The Song of Bernadette (1942) and
was later made into a motion picture. Jacobowsky und der
Oberst (1944; Jacobowsky and the Colonel) was a tragicomedy
about the flight of a Polish aristocrat and a resourceful little
Jew before the German advance into France. During his ex-
ile in France, from 1938 to 1940, Werfel wrote a novel depict-
ing the life of the Jews in Burgenland and their sufferings af-
ter the annexation of Austria by the Nazis. The manuscript
was hidden for years and was first published posthumously
in 1954, under the title Cella und die Ueberwinder (Frankfurt;
republished in East Germany, 1970). The book is one of the
most powerful literary expressions of the Holocaust and rep-
resents an entirely new aspect of Werfel’s creative work. Other
novels by Werfel were Verdi. Roman der Oper (1924; Verdi: A
Novel of the Opera, 1925), which promoted a Verdi revival in
Germany; Der veruntreute Himmel (1939); and Stern der Un-
geborenen (1946; Star of the Unborn, 1946). Gedichte aus den
Jahren 1908-1945, a collection of Werfel’s best poems, was
published in 1946.

In the postwar years there was an increasing interest in
Werfel both in West and East Germany, and his works con-
tinue to appear in English as well. Among the doctoral theses
on him, mention should be made of D. Kuhlenkamps Wer-
fels spaete Romane (1971), which contains an extensive bibli-
ography.

BIBLIOGRAPHY: R. Specht, Franz Werfel (1926); L. Zahn,
Franz Werfel (1966), incl. bibl.; W. Braselmann, Franz Werfel (1960),

incl. bibl; L.B. Foltin (ed.), Franz Werfel 1890-1945 (Eng., 1961), incl.
bibl.; A. Werfel, And the Bridge is Love (1958); R. Kayser, in: G. Kro-
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janker, Juden in der deutschen Literatur (1926), 17-26; W. Haas, Ge-
stalten (1962), 228-36. Add. Bibliography: P.S. Jungk, Franz Werfel,
A Life in Prague, Vienna, and Hollywood (1991); L. Huber, Franz Wer-
fel: An Austrian Writer Reassessed (1992); J.T. Michaels, Franz Werfel

and His Critics (1994).
[Sol Liptzin / Yehouda Marton]

WERGELAND, HENRIK ARNOLD (1808-1845), Norwe-
gian poet. Wergeland occupies a unique place in the cultural
history of Norway as a leading figure in intellectual and na-
tional life in the 1830s and 1840s. In his Norges Konstitutions
Historie (“History of the Norwegian Constitution,” 1841-43),
he praised the constitution of 1814 but also voiced his displea-
sure (in Section 11 of the work) at the illiberal prohibition of
Jewish immigration, a view which he also expressed in a num-
ber of newspaper articles. In 1839 Wergeland submitted to the
Storting (parliament) a detailed proposal to rescind this pro-
hibition (see *Norway), emphasizing considerations of justice
and reconciliation. In his popular work, Indlaeg i Jodesagen
(“Essays About the Jewish Question”), Wergeland spoke out
against anti-Jewish prejudice, writing about Jewish religion,
nationality, and patriotism, the occupations of Jews, their phil-
anthropic activities, and moral excellence. Although he did
not disregard the economic advantages which the admission
of Jews would bring to Norway, moral considerations were of
paramount importance to him; Christianity, justice, and char-
ity demanded that the prohibition be rescinded. His collections
of poetry, Joden (“The Jew; 1842), and Jodinden (“The Jewess,”
1844), contributed greatly toward creating a sentiment favor-
able to the Jews. They were translated into German under the
title, Der Jude und die Juedin (1935), by the Oslo rabbi, Julius
Samuel. Many of these poems, which still appear in antholo-
gies, and which are also used in schools, have Jewish themes.
In his essay Jodesagen i det norske storting (“The Jewish Cause
in the Norwegian Parliament”), Wergeland described the par-
liamentary debate of 1842. He corresponded with prominent
Jews in other countries, particularly in Sweden. After his death
Scandinavian (primarily Swedish) Jews erected a memorial to
him at his grave. It was unveiled in 1849 at a well-attended pub-
lic ceremony and in the presence of three Swedish Jews, who
had come to Norway with letters of safe-conduct. In 1851 the
prohibition against Jewish immigration was rescinded.

Wergeland was instrumental in creating the special way
Norwegians celebrate May 17, Norway’s Constitution Day. Ev-
ery May 17 children all over Norway march through the main
streets in brass bands followed by children dressed in their best
clothing or national costumes, singing, cheering, and waving
Norwegian flags. On the morning of this day members of the
Jewish community of Oslo (DMT) commemorate Wergeland,
as they have since the 1920s, by gathering at his grave before
the parades begin. A member of the Jewish Youth Organiza-
tion (JUF) delivers a speech and lays a garland of flowers on
the grave. The Norwegian national anthem is then sung. In
latter years the speeches have addressed the importance of
following in Wergeland’s footsteps with regard to present-
day prejudices.

ENCYCLOPAEDIA JUDAICA, Second Edition, Volume 21

WERNER, ERIC

BIBLIOGRAPHY: ].B. Halvorsen, Norsk Forfatter-Lexikon, 6
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[Oskar Mendelsohn / Lynn C. Feinberg (27¢ ed.)]

WERNER, ERIC (Erich; 1901-1988), musicologist and com-
poser. Born in Ludenberg (near Vienna), Werner attended the
Berlin Hochschule fuer Musik, graduating in 1924. He stud-
ied piano, organ, and composition in Vienna and Berlin (with
E. Kornauth, E Schreker, and F. Busoni), and musicology in
Vienna, Prague, Berlin, Géttingen, and Strasbourg (with G.
*Adler, R. Lach, G. Schiinemann, C. *Sachs, J. Wolff, F. Lud-
wig, and T. Gerold), as well as Judaic studies and compara-
tive religion (with M. *Buber, 1. *Heinemann, J. *Horowitz,
and E. Mueller). He earned his doctorate at the University of
Strasbourg, in 1928, after submitting his dissertation in Latin,
under the guidance of Théodore Gérold. His thesis deals
with a comparative study of the Western Christian and Jew-
ish forms of cantillation motives. After teaching at Holzmin-
den and at the conservatory and gymnasium in Saarbriicken,
Werner became lecturer at the rabbinical seminary in Bre-
slau in 1935-38, and also taught Latin and music at the Jewish
high school there. In 1938, seeking refuge from the Nazi re-
gime, he and his wife emigrated to the United States, where,
in 1939, he was invited to join the faculty at Hebrew Union
College (Cincinnati) as A.Z. *Idelsohn’s successor, remaining
until 1951. There his full schedule included teaching, directing
the choir and worship services, and serving as organist. The
college’s magnificent Edouard *Birnbaum collection provided
material for his early research. His conception of a school of
sacred music in New York, linked with Rabbi Stephen Wise’s
Jewish Institute of Religion (founded in 1922), was ultimately
realized in 1950. Resettling in New York, he continued teach-
ing until his retirement in 1967. From 1967 until 1971 he was
the head of the department of musicology founded by him at
Tel Aviv University.

A Guggenheim Fellowship (awarded in 1957) supported
research on his work The Sacred Bridge; the Interdependence
of Liturgy and Music in Synagogue and Church During the
First Millennium, 2 vols. (London, 1959; New York, 1984), the
first major synthesis of a basic direction of inquiry in both
Jewish and European musicology. Werner’s pathfinding stud-
ies encompassed such diverse topics as comparative Jewish
and Christian chant, synagogue liturgy in medieval times,
and the traditional music of Ashkenazi Jewry. Highly criti-
cal of the Wagner circle, he also wrote on Mozart, *Mahler,
and Bruckner, and contributed a significant biography on
*Mendelssohn. His book Mendelssohn: A New Image of the
Composer and His Age (1963) is another significant reinter-
pretation. Mathematics, philosophy, and aesthetics are cen-
tral facets in many of his writings. His liturgical music set-
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tings reflect current musical trends while preserving unity in
the spirit of tradition.

ADD. BIBLIOGRAPHY: NG*; MGG; Baker, Biog, Dict; Riemann-
Gurlitt; J. Cohen, Bibliography of the Publications of Eric Werner (1968);
in: Yuval, 1 (1968); 1.]. Katz, “Eric Werner (1901-1988): A Bibliography
of his Collected Writings,” in: Musica Judaica, 10 (1987-88), 1-36.

[Bathja Bayer / Israel J. Katz (24 ed.)]

WERNER, HEINZ (1890-1964), psychologist. Born in
Vienna, Werner served as professor of psychology at Hamburg
University from 1926 and emigrated to the United States in
1933. After teaching briefly at Michigan, Harvard, and Brook-
lyn College, Werner assumed the Clark University professor-
ship which he occupied for the rest of his career. His major
interests centered on the expressive-symbolic and perceptual
processes. He did work on child development, especially with
regard to word comprehension. His best-known book is Com-
parative Psychology of Mental Development (1948, 1957), which
is essentially a revision of his earlier Einfuehrung in die Ent-
wicklungspsychologie (1926, 1933% 1953°). In it he expressed the
conviction that developmental psychology should not serve
merely as a subject matter, but as a method of study. In 1957,
Werner’s department at Clark University was expanded into
an Institute of Human Development, and Werner became a
major proponent of the developmental viewpoint in the world
of psychology. In 1960 there appeared Perspectives in Psycho-
logical Theory: Essays in Honor of Heinz Werner, edited by
B. Kaplan and S. Wapner, which contains, inter alia, a list of
some 150 articles and books by Werner. He coauthored Sym-
bol Formation (1963), an organismic-developmental approach
to language and the expression of thought. Upon his death,
Clark University renamed its department the Heinz Werner
Institute of Developmental Psychology.

BIBLIOGRAPHY: H.A. Witkin, in: Child Development, 36

(1965), 30728, incl. bibl.
[Aaron Lichtenstein]

WERNER, MICHAEL (1912-1989), sculptor. Werner was
born in France but grew up in Austria, where he was educated,
as well as at Oxford University, and in Paris. He settled in Eng-
land in 1938 and held his first one-man exhibition of sculpture
in 1949. He subsequently exhibited regularly in London galler-
ies, as well as in mixed international collections. His commis-
sions include portrait busts of George Bernard Shaw, for the
Royal Court Theatre, London; a head of W.H. Auden, and a
mural of 18 panels for Foxford School, Coventry. Werner was
also a distinguished teacher and in 1968 became Senior Tutor
at Watford School of Art and other institutions. In the 1960s
he became well known for his innovative collages.

[Charles Samuel Spencer]

WERNER, SIEGMUND (1867-1928), one of Herzl’s early
aides and editor of Die Welt. Born in Vienna, Werner com-
pleted his studies in medicine in 1896. In his student days he
was a member of national-Jewish and Zionist societies, and

14

when Herzl came upon the scene, Werner became one of his
devoted assistants. In 1897, he succeeded the first editor of
Die Welt, Saul *Landau, retaining the appointment until the
middle of 1899 and reassuming the editorship for the period
1903-05. His leading articles, as well as the general policy of
the paper, conformed to Herzl's views; during the *Uganda
Scheme controversy, he accorded both sides equal treatment,
a policy which also coincided with Herzl's wishes. He was at
Herzl's side when Herzl died and wrote a gripping description
of this experience in Die Welt. Werner continued as editor un-
til the paper was moved in 1905 to Cologne, which became the
seat of Zionist headquarters. Later he moved to Iglau, Mora-
via, where he took up the practice of dentistry, while continu-
ing his Zionist activities. He was the author of a book of verse
(1903). Werner’s exchange of letters with Herzl was published
by Joseph Fraenkel in Dr. Siegmund Werner, ein Mitarbeiter
Herzls (1939); his correspondence with Nathan *Birnbaum was
published in Shivat Ziyyon, 2-3, pp. 275-299.
BIBLIOGRAPHY: Y. Lamm, in: H. Gold (ed.), Die Juden und
Judengemeinden Maehrens (1929), 249-50.
[Getzel Kressel]

WERSES, SAMUEL, (1915 ), Hebrew literature scholar and
educator. Born in Vilna, Poland, Werses emigrated to Palestine
in 1936, where he studied Hebrew literature, completing his
doctorate in 1947. From 1953 until his retirement in 1983, he
was member of the Hebrew literature department of the He-
brew University. He was awarded the Israel Prize in 1989 for
research in Hebrew literature. His research focused on Haska-
lah and modern Hebrew literature, with an emphasis on study-
ing literary genre as they developed and their links to world
literature. Among his works are Mi-Mendele ad Hazaz (“From
Mendele to Hazaz,” 1982) and Haskalah ve-Shabta’ut (“Haska-
lah and Shabbateanism,” 1988), a study of trends and forms in
the literature of the Haskalah (1990), a book on Agnon (2000),
and Mi-Lashon el Lashon: Yezirot ve-Gilgulehen be-Sifruteinu
(1996). Together with Ch. Shmeruk, he edited a book on the
cultural life of the Jews in Poland between the two World
Wars (Bein Shetei Milhemot Olam, 1997). A bibliography of
his works was prepared by R. Schenfeld in 2002.

[Fern Lee Seckbach]

WERTH, ALEXANDER (1901-1969), British journalist and
author. Born in St. Petersburg and educated in Glasgow, Werth
started his career on Glasgow papers and became Paris cor-
respondent of the Manchester Guardian (1932). He went to
Moscow as Sunday Times and BBC correspondent in 1940,
and from 1949 was Paris correspondent of New Statesman
and New York Nation. He wrote mainly on France and Rus-
sia, including The Destiny of France (1937), France and Munich
(1939), Leningrad (1944), The De Gaulle Revolution (1960), The
Khrushchev Phase (1961), De Gaulle (1965), and Russia at Peace
(1968). His Russia at War, 1941-1945 (1964), based in part on
his experiences as a correspondent there, remains one of best
and most vigorous accounts of the Nazi invasion of the USSR.
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Werth entered the Majdanek death camp with Soviet forces
in July 1944 and was one of the first Western correspondents
to report in detail on a Nazi extermination camp, nine or ten
months before the more famous accounts of the liberation of
German concentration camps like Buchenwald.

WERTHEIM, family of German department store owners,
originating from Stralsund. In 1876 ARTHUR WERTHEIM
established a small dry goods store in Stralsund. His son,
GEORGE WERTHEIM, introduced new practices, such as fixed
prices and low markups, which ensured the store’s success and
led to the opening of a second store at Rostock. Subsequently
George and his three brothers ventured into Berlin, where
they concentrated on inexpensive mass consumer goods and
soon added two additional stores. The 1905 turnover of the
main store reportedly totaled the equivalent of $15 million. The
building standing on one of Berlin’s main thoroughfares, and
designed by Alfred *Messel, became a landmark of the Ger-
man capital. In 1908 WOLFF WERTHEIM separated from his
brothers to open another department store in Berlin which,
however, failed to equal the former achievement. In 1933 the
company owned seven stores. After World War 11 it became
part of the Hermann *Tietz corporation, Hertie, and descen-
dants of the founders retained a considerable interest in the
establishment.

BIBLIOGRAPHY: . Hirsch, Das Warenhaus in Westdeutsch-

land (1910), passim.
[Edith Hirsch]

WERTHEIM, ABRAHAM CAREL (1832-1897), Dutch
banker, philanthropist, and political leader. Trained in bank-
ing, he joined the bank of his uncle, Abraham Wertheim
(1803-1889), who later became his father-in-law. The firm,
Wertheim and Gompertz, developed into a leading banking
institution, and Wertheim achieved recognition as a leader in
his field. He played a prominent role in the establishment of
many important commercial, industrial, and shipping enter-
prises. He also shared in promoting the development of the
state railroads. In the 1870s he successfully introduced many
large-scale United States loans on the Dutch market.

The name A.C. Wertheim is proverbial for his welfare
work. Every morning before office hours he would receive
the needy with their requests for financial support without
making any distinction as to religion or social status. When in
1855 the Society for Public Welfare (Maatschappij tot Nut van
‘t Algemeen) first accepted Jews, Wertheim became a mem-
ber and advanced to chairman of the national board. Under
his direction a modern hospital in Amsterdam, a society for
the blind, and an organization for the improvement of com-
mon housing were established.

Being particularly erudite Wertheim also participated
in the cultural field. He was involved in the founding of the
main national theater company (Het Nederlandsch Tooneel)
and the Dutch Dramatic Arts Academy. When the Amster-
dam Municipal Theater burned down in 1890 he made a gen-
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erous contribution to start its immediate reconstruction. He
was instrumental in the acquisition of valuable artifacts by
museums.

For many years Wertheim served as a member and later
as chairman of the board of the Amsterdam Ashkenazi Com-
munity. His formula for well-integrated Jewish life in the
Netherlands was “to be a Jew in the synagogue and a burgher
in the streets”

Politically he was the leader of the Amsterdam Liberals,
whom he represented as a member of the North Holland Pro-
vincial Council and from 1886 to 1897 of the national Senate.
A park in Amsterdam has been named after him.

BIBLIOGRAPHY: A.S. Rijxman, A.C. Wertheim 1832-1897

(1961).
[Daniel M. Metz (2md ed.)]

WERTHEIM, MAURICE (1886-1950), U.S. banker. Born in
New York, he was vice president and secretary of the United
Cigar Manufacturers’ Company from 1907 to 1913. In 1915
he joined the investment banking house of Hallgarten and
Co., and in 1927 he established his own firm, Wertheim and
Co. He served on the War Production Board and the Board
of Economic Welfare during World War 11. He was a patron
of art and education, and his financial contributions enabled
the liberal journal The Nation to continue publication when it
was in financial straits during the Depression. Wertheim was
a founder of New York’s Theater Guild and a member of the
Harvard Fund Council. He was president of the *American
Jewish Committee (1941-43) and played a prominent part in
bringing together opposing forces in American Jewish com-
munal life. He was the father of Barbara *Tuchman.

[Joachim O. Ronall]

WERTHEIM, ROSALIE (Rosy) MARIE (1888-1949), com-
poser. Wertheim was born in Amsterdam and exhibited mu-
sical gifts from an early age. In addition to studying piano
and voice, she studied composition with Bernard Zweers and
Sem Dresden. She taught piano and solfege at the Amsterdam
Muzieklyceum. Her early interest in social work and concern
for the working classes grew into a deep commitment. She
taught piano to poor children, supported a number of needy
families from her own income, conducted a children’s cho-
rus in a low-income neighborhood, and conducted the Jew-
ish women’s chorus of the Religieus Socialistisch Verbond in
Amsterdam.

In 1929 she moved to Paris to study composition with
Louis Aubert. Her home became a haven for Dutch artists and
composers, and a veritable salon for leading French composers
such as *Milhaud, Honegger, Messiaen, Jolivet, Ibert, and Elsa
Barraine. Between 1929 and 1935, her works were frequently
included on concert programs in Paris. In 1935 she left Paris
for a year in Vienna, studying with Karl Weigl. She spent the
next two years in the United States, where her music was well
received in the New York Composers’ Forum. During her
time in the States she also worked as foreign correspondent
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for Dutch newspapers, as she had done in Paris and Vienna.
She returned to Amsterdam to find a quickly deteriorating
situation. Forced into hiding during the Nazi occupation,
she gave secret concerts in the basement of her home, fre-
quently presenting works by Jewish composers, whose music
had been outlawed.

Like many of her Dutch contemporaries in the 19105 and
1920s, Wertheim was drawn to French music, particularly the
works of Debussy, Ravel, and Stravinsky. Among her most
successful works were the Piano Concerto, written in 1940
and premiered by the well-known and respected conductor
of the Residentie Orchestra, Willem van Otterloo; the Diver-
timento for Chamber Orchestra (1934) and the String Quartet
(1932), both performed in New York; a piano suite; and a Trio
for flute, clarinet, and bassoon. Her music is often cheerful,
neo-classical in style, and at times quite playful.

BIBLIOGRAPHY: “Rosy Wertheim,” in: Mens en Melodie 4
(1949), 220; de Ridder, Kate. “Rosy Wertheim,” in: De Vrouw en
Haar Huis 7 (1948), 252-54. H. Metzelaar, “Rosy Wertheim,” in:
S. Sadie (ed.), The New Grove Dictionary of Music and Musicians

(2001%), 302.
[Melissa de Graaf (274 ed.)]

WERTHEIMER, ASHER (1844-1918), British art dealer.
One of the most famous fine art dealers of his time, Wert-
heimer inherited his Bond Street business from his father,
sAMSON (d. 1892), who founded it in the mid-19*" century.
He developed it into one of the most significant in Britain, a
rival to *Duveen Brothers and other dealers who sold art to
the very rich. Wertheimer bought many works from the Rus-
sian nobility for sale in the West, and in 1898 paid the colossal
sum of £122,000 for 83 paintings from the Hope Collection.
Wertheimer is best remembered today for the famous por-
traits of him and his family painted by John Singer Sargent.
Wertheimer left over £1.5 million at his death, a vast fortune

at the time.
[William D. Rubinstein (274 ed.)]

WERTHEIMER, CHAIM ERNST (1893-1978), Israeli bio-
chemist. Born in Buehl, Germany, he was appointed profes-
sor at the University of Halle in 1927. Emigrating to Erez Israel
in 1934, Wertheimer became head of Hadassah’s Chemical
Laboratory in Jerusalem and later of its Clinical Biochemis-
try Laboratory. He was a founder and the second dean of the
Hadassah-Hebrew University Medical School. Internation-
ally known for his research on diabetes and fat metabolism,
he was awarded the Israel Prize for Medical Science in 1956
and the Bunting Prize of the American Association for Dia-

betes Research in 1964.
[Lucien Harris]

WERTHEIMER, EDUARD VON (1848-1930), Hungarian
historian. Wertheimer was born in Pest. He became a lecturer
at the University of Kolozsvér in 1877 and later held succes-
sive professorships at two law schools, Nagyszeben and Press-
burg. In 1900 he was elected a corresponding member of the
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Hungarian Academy, and in 1903 was knighted and given the
surname “de Monor” On his retirement in 1914, he was ap-
pointed a privy councilor (Hofrat). He spent the last years of
his life in Berlin.

Wertheimer’s principal scholarly interests were the for-
eign policy of the Hapsburg monarchy and the history of
Hungary during the early years of the 19t century. His main
work in the former field was Gréf Andrdssy Gyula élete és kora
(“Graf Julius Andréssy, his life and his time,” 3 vols., 1910-13),
a study of dualism and the role of Hungary. His important
contributions to 19t"-century history were Ausztria és Mag-
yarorszdg a XIX szdzad elsd tizedében (“Austria and Hungary
during the First Decade of the 19" century;” 2 vols., 1890-92);
and Az 1811-12 magyar orszaggyiilés (“The Hungarian Diet
of 1811-12,” 1899). Among his other books were: Bismarck im
politischen Kampf (1929); Die drei ersten Frauen des Kaisers
Franz (1893), and Der Herzog von Reichstadt (1902; The Duke
of Reichstadt, Napoleon 11, 1905).

[Baruch Yaron]

WERTHEIMER, JOSEPH RITTER VON (1800-1887),
Austrian pedagogue, philanthropist, and merchant. Born in
Vienna of a well-to-do Jewish family, Wertheimer first served
as a clerk in his father’s commercial activities and soon be-
came his partner. Though involved in the practical world of
commerce, Wertheimer used his free time to study pedagog-
ics. In his twenties, he embarked on a trip through Germany,
Italy, France, and England in order to broaden his cultural
background. His interest in pedagogical matters led him to
take particular note of English kindergartens, and he returned
home eager to further the building of kindergartens in Austria.
As a first step, he translated a work on kindergarten school-
ing which he called Ueber fruehzeitige Erziehung und englische
Kleinkinderschulen (1826, 1828). Despite vociferous opposition
to the “feather-brained scheme,” Wertheimer founded the first
kindergarten in Vienna in 1830 with the cooperation of a Cath-
olic priest, Johann Lindner. Subsequently other kindergartens
were founded in many Austrian cities. He also established the
Allgemeine Rettungsgesellschaft, a society for assistance to re-
leased criminals and guidance for juvenile delinquents.
Wertheimer was deeply involved in Jewish activities. In
1840 he organized the Verein zur Foerderung der Handwerke
unter den Israeliten, an organization which enabled thou-
sands of Jewish children to learn useful occupations. In 1843
he established a Jewish kindergarten and in 1860 a Society
for the Care of Needy Orphans of the Israelite Community,
which established an orphan asylum for girls. As trustee, and
later as president, of Vienna’s central communal body and
founder and president of the Israelitische Allianz zu *Wien
(1872-87), Wertheimer played a leading role in the struggle
to achieve equal social and political status for Jews. In 1842 he
advocated the emancipation of Austrian Jews in his Die Juden
in Qesterreich... (2 vols., 1842), published anonymously, be-
cause such works were then prohibited. He also wrote, among
other books, Therese: Ein Handbuch fuer Muetter und Kinder-
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waerterinnen (1835) and Die Stellung der Juden in Oesterreich
(1852). He was editor of the Jahrbuch fuer Israeliten (11 vols.,
1855-65).

Wertheimer’s services were recognized by the Austrian
emperor who, in 1868, conferred upon him the order of the
Iron Crown and the accompanying title of nobility.

BIBLIOGRAPHY: G. Wolf, Joseph Wertheimer (Ger., 1868);
Wininger, Biog. s.v.; K. Wurzbach, Biographisches Lexikon, 55 (1887),
124-30; M. Grunwald, Vienna (1936), index.

[Morton Mayer Berman]

WERTHEIMER, MAX (1880-1943), founder of Gestalt psy-
chology. Wertheimer was born in Prague, Czechoslovakia.
After studying philosophy and psychology, he spent some
years in independent investigation until, in 1910, he arrived
at the University of Frankfurt, where he began the studies
with which his name is connected. There he met Wolfgang
Koehler and Kurt *Koftka, with whom he formed a lifelong
association and who helped pioneer the Gestalt movement.
In 1916 he went to lecture at Berlin University and returned
to Frankfurt in 1929 as professor of psychology. With the rise
of Hitler in 1933, Wertheimer emigrated with his family to the
United States, joining the faculty of the New School for Social
Research in New York City.

Gestalt psychology begins with the observation that ex-
periences and actions are not adequately described as a sum
of elements, that there are innumerable psychological facts -
such as melodies and visual forms - that also refer to qualities
in wholes only. Wertheimer proposed that there are wholes
with their own properties and tendencies that are not discov-
erable in their isolated parts, that a whole determines what the
properties of its parts will be. This statement of the problem of
part-whole relations, central to Gestalt theory, broke decisively
with the presuppositions of atomistic psychology.

Wertheimer’s perceptual investigations laid the concrete
foundations of Gestalt psychology. In 1912 he showed that the
experience of movement cannot be split up into a sum of suc-
cessive sensations, that it is an effect of stimulus events coop-
erating to produce a new unitary outcome. His account of the
principles of perceptual grouping was another major contri-
bution. How does mosaic of discrete stimulations produce a
unitary percept? The discovery of this question was one of
Wertheimer’s great achievements. Investigators had previously
taken the formation of units for granted; Wertheimer showed
that this was a central problem for the psychology of percep-
tion. He identified certain selective principles of grouping,
among them those of proximity, similarity, closure, common
fate, and good continuation. He held that one principle, that
of Praegnanz, was inclusive of the others, the principle that
grouping tends toward maximal simplicity and balance, or
toward “good form.” In this manner he established that per-
ception is a product of organization. Gestalt psychology rev-
olutionized the modern study of perception and affected the
outlook in other areas of psychology. Wertheimer related the
problems of Gestalt theory to issues of logic, aesthetics, and
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ethics. Keenly sensitive to the human implications of psycho-
logical doctrines, he questioned prevalent assumptions about
man as a creature of habit and the relativism of his values.

BIBLIOGRAPHY: W. Koehler, in: Psychological Review, 51
(1944), 143-6; E.B. Newman, in: American Journal of Psychology, 57
(1944), 428-35; S.E. Asch, in: Social Research, 13 (1946), 81-102; R.L.
Watson, The Great Psychologists (19682), 436-57; A.S. Luchins, in:
IESS, 16 (1968), 522—7 (incl. bibl.). ADD. BIBLIOGRAPHY: V. Sarris,
Max Wertheimer in Frankfurt... (Ger., 1995); M. Wertheimer, in: Der
Exodus aus Nazideutschland 1997) 191-206; D.B. King and M. Wert-
heimer, Max Wertheimer and Gestalt Theory (2005); J.G. Benjafield,
in: A History of Psychology (2005), 170-6.

[Solomon Asch]

WERTHEIMER, SAMSON (1658-1724), Court *Jew in
Vienna; scholar, shtadlan, and philanthropist. Born in Worms
of a learned father, Wertheimer studied at the yeshivah in
Frankfurt. In 1684 he married the widow of Nathan Oppen-
heimer and through her family came into contact with Samuel
*Oppenheimer, who brought him to Vienna, appointing him
manager of his affairs and presenting him to Emperor Leop-
old 1. The wealthiest Jew of his day, from 1694 to 1709 Wert-
heimer was the chief administrator of the financial affairs of
the emperors Leopold 1, Joseph 1, and Charles vi. He placed
enormous sums at the disposal of the government, particu-
larly during the Spanish War of Succession and the war against
Turkey, and acted as court agent to the emperor and the rul-
ers of Saxony, Mainz, Trier, and the Palatinate. Emperor Leo-
pold 1 had such confidence in Wertheimer that he also en-
trusted him with diplomatic missions. On the occasion of the
marriage of the emperor’s brother, Prince Charles Philip, to
the daughter of the king of Poland, Wertheimer succeeded in
obtaining from the latter a dowry of 1,000,000 florins; in ap-
preciation of this the emperor awarded him 1,000 ducats and
presented him with his portrait. Paintings of the king of Po-
land and three prince electors were found in his estate. After
the death of Oppenheimer in 1703, Wertheimer was appointed
chief agent of the court (Hoffaktor); he then found new sources
of income for the imperial treasury by improving the salt in-
dustry of Siebenbuergen, increasing the export of salt by re-
moving several customs stations and by leasing the mines. At
the same time he organized the monopoly of the Polish salt
trade, arranging for and financing the transfer of the salt from
*Wieliczka to Hungary and Silesia. The conference of Utrecht
(1714), which brought to an end the Spanish War of Succes-
sion, was financed by the Wertheimers, who also paid the
expenses of the Austrian ambassador. Ten imperial soldiers
guarded his house and he was known by the title of Judenkaiser
(Jewish Emperor). He invested his fortune in over half a dozen
houses and estates in Vienna, Austria, and Germany. Together
with other Court Jews, he saved the Jews of Rothenburg from
expulsion by the payment of a large sum of money. He also
intervened successfully with the authorities on behalf of the
communities of Worms and Frankfurt. Speaking for all the
Jewish communities in the empire, in 1700 he appealed to the
emperor against the incitement of Johann *Eisenmenger; as a
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result, the emperor forbade the latter’s antisemitic book to be
circulated. Because of poor health, Wertheimer generally con-
ducted his affairs from his home in Vienna and did not travel
extensively, as was the custom of other Court Jews.

Wertheimer was offered the office and title of *Landes-
rabbiner of Hungarian Jewry for his aid in reestablishing com-
munities and synagogues ravaged by warfare; the title was con-
firmed by the emperor and was the only one he used, though
Moravia, Bohemia, and Worms accorded him similar honors.
A scholar and patron of scholars, he financed the printing of
the Babylonian Talmud undertaken at Frankfurt (1712-22) by
his son-in-law, Moses *Kann. Some of the sermons he deliv-
ered in the synagogue in his home have been preserved. He
also left behind manuscripts that dealt with various aspects of
halakhah, Midrash, and Kabbalah. He built a large synagogue
in Eisenstadt and one in Nikolsburg. Judah *he-Hasid and
his group were supported by Wertheimer, who bore the title
of Nesi Erez Israel and was in charge of the transfer of money
collected throughout Europe to the Holy Land (see *Hiero-
solymitanische Stiftung).

In his old age, Wertheimer retired from court affairs,
handing them over to his son woLF, who was instrumental in
organizing the diplomatic effort for the repeal of Maria *The-
resa’s expulsion of Prague Jewry. Wolf went bankrupt in 1733
after Bavaria had refused to honor its debts to him. These were
eventually acknowledged after more than 20 years of litiga-
tion; payments, in installments, to his sons commenced after
his death (1763). Wolf’s grandsons, JOSEPH (1742-1811), HER-
MANN (1750-1812), and LAZAR (1740-1818), became mem-
bers of the nobility, with the title Edler von Wertheimstein,
in 1791, 1792, and 1796 respectively. Most of their descendants
were baptized.

BIBLIOGRAPHY: M. Grunwald, Samuel Oppenheimer und sein
Kreis (1913); B. Wachstein, Die Inschriften des alten Judenfriedhofes
in Wien (1912-1917), index; J. Taglicht, Nachlaesse der Wiener Juden
(1917), no. 279, 272-5 (Heb., no. 9, 22-25); M. Grunwald, Vienna
(1936), index; S. Stern, The Court Jew (1950), index; Y. Rivkind, in: Re-
shummot, 4 (1925), 309-17; M. Lemberger, in: Gedenkbuch im Auftrage
des Kuratoriums, A. Engel (ed.), (1936), 74-88; L. Bato, Die Juden im
alten Wien (1928); D. Kaufmann, Samson Wertheimer (1888); idem,
Urkundliches aus dem Leben Samson Wertheimers (1892); M. Braun,
in: A.S. Schwarz Festschrift (1916), 499-507; MH]J, 3 (1937); 5 (1960); 10
(1967); 11 (1968); 12 (1969), indexes; H. Schnee, Die Hoffinanz und der
moderne Staat, 3 (1955), index; 4 (1963), index; 5 (1965), index.

[Yomtov Ludwig Bato]

WERTHEIMER, SOLOMON AARON (1866-1935), rab-
binical scholar and bibliophile. Wertheimer, born near Press-
burg (Bratislava), Slovakia, grew up in Jerusalem. He became
interested in the many rare books he found in Sephardi ye-
shivot and, despite penury, began to collect Hebrew books
and manuscripts, particularly Oriental ones, including some
unique specimens. Wertheimer was one of the first to publish
some of the Cairo Genizah treasures.

His Midrash collections, containing some hitherto un-
known works, are Battei Midrashot (4 parts, 1893-97), Leket
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Midrashim (1903), and Ozar Midrashim (2 parts, 1913-14). A
revised and enlarged two-volume edition of these collections
appeared during 1948-53, edited by his grandson A.J. Wert-
heimer. Wertheimer also published geonic and medieval re-
sponsa: Kohelet Shelomo (1899), Ginzei Yerushalayim (3 parts,
1892-97), Zikkaron la-Rishonim (1909), and Geon la-Geonim
(1925). Among his original works are Darkah shel Torah (1891),
on the methodology of halakhah and aggadah; Sheelot She-
lomo (2 parts, 1932-33), responsa; Beur Shemot Nirdafim she-
ba-Tanakh (1924; 1953%), a work on biblical synonyms. The re-
vised edition of the last by his sons includes a biography and
a bibliography of his published books and numerous manu-
scripts, among them commentaries on Bible and Mishnah, a
siddur, a Passover Haggadah, and a supercommentary on Nah-
manides’ Bible commentary. Wertheimer also contributed to
learned periodicals and was active as a preacher.

[Zvi Kaplan]

WERTHEIMER, STEF (1926- ), Israeli industrialist. Born
in Germany, he came to Palestine with his family in 1937. Af-
ter service during Israel's War of Independence he contin-
ued with the development of armaments. In 1951 he founded
the 1scAR (Israel Carbides) company, which became a world
leader in the production of precision carbide metalworking
tools. In 1981, after four years in the Knesset, he devoted his
efforts to developing the Galilee, with a residential project,
Kefar Veradim, and the Tefen industrial park. He initiated the
establishment of several other Galilee industrial parks. These
enterprises generated 10,000 jobs in 150 plants and together
with ISCAR around $2 billion in annual exports.

Wertheimer was a creative and innovative thinker. The 1s-
CAR complex is enhanced by works of art and even an industrial
museum, and to create a bright and cheerful atmosphere, Wert-
heimer had all the factory floors painted yellow. In 1991 he re-
ceived the Israel Prize for special contribution to society and the
state. In 2006 1SCAR was sold to Oscar Buffett for $4 billion.

[Fern Lee Seckbach]

WESEL, BARUCH BENDET BEN REUBEN (also called
Benedict Reuben Gomperz; d. c. 1753), German rabbi and au-
thor. Baruch Benedict was called Wesel after the town where
he was born. He was a member of the distinguished *Gomperz
family of Germany and western Europe. His grandfather, Eli-
jah Gomperz, was a Court Jew of Frederick William 1 of Prus-
sia and through his influence greatly assisted his coreligion-
ists. His father was a wealthy Berlin merchant. In 1724 Wesel
was appointed one of the three members of the Breslau bet din
and wrote a commendation for the Shaarei Tefillah of Solomon
Zalman Hanau. In 1728 the *Council of Four Lands appointed
him rabbi of the Polish community in Breslau. That same year
he wrote a commendation for the printing of the Pentateuch
in Dyhernfurth. He inherited a considerable fortune from his
father, engaged in business, and did not take a salary from the
community. Unsuccessful management of his business affairs,
however, led to his financial ruin, and in 1733 the community
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reinstated his salary. He subsequently applied to be exempted
from the high taxes imposed upon wholesale merchants and
to be transferred to the category of second-class taxpayers.
His application was rejected, however, and he was impris-
oned, compelled to pay, and deprived of the title rabbi. He
was expelled from Breslau in 1738, but was permitted to take
up residence in the neighboring villages. When Frederick 11
conquered Silesia in 1740, Wesel sent him a laudatory poem
in Hebrew and German, written as an acrostic of his name,
and Frederick noted this. Subsequently, in 1744, when 12 Pol-
ish-Jewish families were granted a permanent permit to live
in Breslau, and when a special privilege was granted to Polish
merchants, Wesel was elected chief rabbi of Breslau, and the
Prussian government recognized him and his community. The
same order also permitted the Jews to establish a cemetery in
Breslau (previously they had to use the cemetery of Dyhern-
furth). Wesel suggested that the funds for the cemetery and for
taxes generally be raised from a special tax imposed on meat.
However, he did not live long enough to consecrate the cem-
etery, and he himself was buried in Dyhernfurth. Ten of his
responsa were published in 1745 under the title Mekor Barukh
and republished with additions by his son in 1771.

BIBLIOGRAPHY: D. Weinryb, in: Tarbiz, 9 (1938), 65ft., 85;
M. Brann, in: Jubelschrift ... Graetz (1887), 229, 237ff.; idem, in: Fest-
schrift ... J. Guttmann (1915), 237; Halpern, Pinkas, 474.

[Itzhak Alfassi]

WESKER, ARNOLD (1932- ), English playwright. Born of
immigrant Yiddish-speaking parents (the father was a tailor)
in London’s East End, Wesker held various jobs after he left
school, including kitchen porter and pastry cook. These laid
the foundations of his early plays, which have an autobio-
graphical content. The Kitchen (1960), for example, is at once
a literal representation of life behind the scenes in a restaurant
and an allegory of the struggle, competition, and near-slavery
of the social world. Wesker is best known for the trilogy of
plays entitled Chicken Soup with Barley, Roots, and I'm Talk-
ing about Jerusalem (1959-60). These constitute an ambitious
attempt to probe the symptoms of a sick society. Chicken Soup
with Barley deals with Jewish society in the East End of Lon-
don during the 1930s and 1940s; it shows the idealistic social-
ism, which was the main barricade against Sir Oswald Mosley’s
fascist movement, giving way to an easy, postwar conformity.
Roots represents these same decadent values subsisting in a
country community. In I'm Talking About Jerusalem, Wesker
shows a young couple endeavoring to establish an ideal com-
munity in the country in the immediate postwar period of
1946. These plays are written in realistic prose with a poetic
undercurrent. Though partly inspired by the disillusionment
of his time, Wesker also exhibits a visionary quality and a de-
sire for reform and renewal.

In Chips with Everything (1962), apparently based upon
Wesker’s own period of national service in the Royal Air Force,
the characters are shallow stereotypes, the officers tyrants and
decadents, the men simple philistines or easily led slaves. In
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the 1960s a great deal of Wesker’s energy went into forming
and administering “Centre 42.” This organization, named af-
ter a Trade Union Congress resolution supporting the arts,
was intended to sponsor festivals and eventually to institute
its own cultural program. Its cultural basis at the beginning
rested solidly on Wesker’s own plays, which took an unasham-
edly propagandist turn in Their Very Own and Golden City
(1966). A late play is Denial (2000).

Six Sundays in January has some Jewish interest. The title
is that of the first story in the volume and was published in the
Jewish Quarterly in 1958 and in Modern Jewish Stories in 1963.
Wesker’s writings have been translated into 17 languages. With
Harold *Pinter, he is probably the best-known contemporary
Anglo-Jewish playwright. He has written an autobiography,
As Much As I Dare (1994).

BIBLIOGRAPHY: G. Leeming and S. Trussler, The Plays of Ar-
nold Wesker: An Assessment (1972). ADD. BIBLIOGRAPHY: RW.
Dornan, Arnold Wesker Revisited (1995); idem. (ed.), Arnold Wesker: A
Casebook (1998); G. Leeming, Arnold Wesker — The Playwright (1982);
R. Wilcher, Understanding Arnold Wesker (1991).

[Philip D. Hobsbaum]

WESSELY, NAPHTALI HERZ (Hartwig; 1725-1805), Has-
kalah poet, linguist, and exegete. Wessely’s ancestors had fled
Poland during the Chmielnicki pogroms and settled in We-
sel on the Rhine, from where the family took its name. Born
in Hamburg, Wessely spent his childhood in Copenhagen,
where his father was a purveyor to the king of Denmark. He
received his religious education at the yeshivah of Jonathan
*Eybeschuetz, who influenced him greatly, and read literature
and scientific works in a number of European languages, As-
sociated with the Feitel Bank, Wessely’s business affairs took
him to Amsterdam and Berlin. In Berlin he met Moses *Men-
delssohn and contributed a commentary on Leviticus (Berlin,
1782) to the Biur.

Wessely began his literary career with the Hebrew trans-
lation of the apocryphal work Wisdom of Solomon (from Lu-
ther’s German translation), to which he appended a brief com-
mentary, later elaborated into a full-length exegesis, Ruah Hen
(Berlin, 1780; Warsaw, 188s). He pioneered in the revival of
biblical Hebrew, and his translation, written in the vivid and
lofty style of the Scriptures, prompted later Haskalah writers
to translate apocryphal works into biblical Hebrew. The lin-
guistic problems he encountered led to a number of philo-
logical works such as Gan Naul (or Levanon; 2 vols., Amster-
dam, 1765-66; Lemberg, 1806), a work on Hebrew synonyms
and roots, and Yein Levanon, a commentary on the mishnaic
tractate Avot (Berlin, 1775; Warsaw, 1884), which also con-
centrates on linguistic aspects. While Wessely’s focus is often
linguistic, his exegesis shows also wide knowledge and learn-
ing, and his commentaries were well received by orthodox
scholarship. He is, however, mainly known as a poet — Shirei
Tiferet (1789-1802) is the major literary work of the German
Haskalah - and as a pioneer in education and an advocate of
the Enlightenment through his Divrei Shalom ve-Emet (1782),
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a call in support of the Edict of Tolerance (*Toleranzpatent,
1782) of Joseph 11 of Austria.

Poetry

Shirei Tiferet (“Poems of Glory”), Wessely’s magnum opus, is
a long epic on the life of Moses and the Exodus from Egypt,
modeled after similar epical works by Klopstock and Schiller.
Embellished with legends from the Talmud and the Midrash,
the work is essentially didactic and is suffused with the ration-
alist spirit of the age. Thus the concept of the mission of the
Jewish people is reflected in the description of the revelation
at Sinai; the quest for salvation and for an end to the suffering
of the Jewish people also clearly echo throughout the poem.
Divided into six parts, containing 18 cantos, the narrative of
the poem stretches from the persecution of the Jews by Pha-
raoh and Moses’ birth to the giving of the Law. Wessely’s great
prosodic innovation was the introduction of the alexandrine
(the 12-syllable heroic line of contemporary French poetry)
into modern Hebrew poetry. The poem, however, is little more
than a narrative in verse of the Bible story, its principal aim
being didactic rather than aesthetical. Wessely, in the rabbinic
tradition, intended his poem to be a commentary on certain
obscure passages in the Bible, yet at times he used the narra-
tive only as a pretext to display his poetic virtuosity and his
structural prowess.

While the work as a whole may be of little literary merit,
there are certain beautiful poems, such as the lyrical intro-
ductions to the cantos which are invocations to God. There
are also a number of fine poetic passages in the cantos them-
selves: some describe feelings, while others are didactic in con-
tent, such as the depiction of Israel’s mission and its destiny
in the seventh canto. Shirei Tiferet served as a model to later
Hebrew poets. The epic was published in full after the poet’s
death (Prague, 1809), and sections of it were translated into
German and French.

Among his other poetic works is Mehallel Rea, an intro-
duction to the translation of Exodus. In his commentary to
Exodus, Wessely criticizes the inadequate, faulty educational
methods in the contemporary Jewish schools. He also wrote
a number of occasional poems.

Wessely was a trailblazer in style. The syllabic meter and
the strophic structure he introduced became standard models
for Hebrew poets for over 60 years. He also revived the bib-
lical Hebrew style in literature and lent to the language flex-
ibility and vividness.

Linguistic Method

Striving to use a lofty biblical style in order to recreate the fla-
vor and form of biblical writing, Wessely tried to arrive at the
original meaning of synonyms in the Bible. His approach was
philological rather than exegetical, and he viewed the problem
not only from a theoretical and abstract point of view, but pri-
marily practically, i.e., how to use the synonyms for rhetorical
purposes. This pragmatic approach also determined Wessely’s
method in his studies of the Hebrew language. He demanded
that biblical Hebrew provide him with the necessary linguistic

20

means and devices for his literary needs. His great sensitivity
to the language allowed him to grasp the spirit of the biblical
tongue and to penetrate its mysteries. Psychology for him was
the key to an understanding of the language in general, and
of the individual meaning of synonymic words in particular.
The Hebrew language seemed to him as vital in his time as it
had been in the ancient past and, though it was not spoken, it
remained superior to all other living tongues. Hence his phil-
ological assumption that there are no synonyms in Hebrew
(an assumption which is in accord with the principle accepted
in linguistics that language does not suffer excess and either
rejects superfluous words or invests them with new mean-
ing), a characteristic he ascribed only to Hebrew because of
his mystical relation to the language. Wessely, however, was
extreme in his theory and refused to acknowledge the pos-
sibility of synonyms even in poetry; he thus attributed new
meaning to an idea repeated in different words. The starting
point of his philological research is not the word itself, but the
concept that the written words give rise to. He therefore as-
cribed a separate meaning to each word and disregarded the
connotations that have accrued to a word in the course of the
historical development of the language.

Wessely’s linguistic theory also influenced his style and
he showed the way for the writing of pure biblical Hebrew. His
prose style, however, is a fusion of Hebrew styles of different
historical periods.

Commentary

Imrei Shefer, a commentary on Genesis, is the fruit of lectures
given by Wessely to young audiences in Berlin. Portions of the
work were published by *Mekize Nirdamim (Lyck, 1868-71).
Mendelssohn also asked him to write a commentary to Leviti-
cus (Berlin, 1782) for the Biur. Writing in a light and flowing
style, Wessely explains every Hebrew word and refers to earlier
commentators. He attempted to reconcile the plain meaning
of the Scriptures with the commentaries in the Talmud and
the Midrashim by means of a detailed analysis of every word,
a method which often led to lengthy and sophistic distor-
tions of the simple meaning of the text. Mendelssohn edited
the work; he shortened it, interpreted difficult passages that
Wessely had failed to explain, and added comments to pas-
sages in which the opinions of the two scholars differed. The
Gaon of Vilna, *Elijah b. Solomon Zalman, praised the work,
but the maskilim considered it too scholarly.

Educational and Public Activities

Wessely’s epistle Divrei Shalom ve-Emet (Berlin, 1782), is a call
to the Jewish community of Austria to comply willingly with
the order of the Edict of Tolerance of the Austrian emperor
Joseph 11 to open schools for Jewish children in which Ger-
man would be taught. The work is the first methodical com-
position in Hebrew on Jewish education written in the spirit
of the Haskalah. Wessely distinguishes between two types of
studies: what he called Torat ha-Adam (“human knowledge”),
and instruction in the Law of God. The acquisition of human
knowledge demands instruction in subjects which are neces-
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sary to man’s relationship with man, namely, a training in gen-
eral subjects and ethics, i.e., secular studies common to the hu-
man race. The divine teachings are the heritage of the people of
Israel alone and are identical with the Torah of Moses. Jewish
education should be founded on both studies, with a school-
ing in human knowledge preceding divine subjects, since these
should serve as a basis for the study of Torah. Without gen-
eral education it is impossible to understand divine teachings.
Wessely came to the conclusion that he who studies the Torah
without acquiring common human knowledge, will, when he
grows up, become a burden upon society.

His opinions were strongly opposed by the Orthodox,
especially by Ezekiel b. Judah *Landau of Prague, *David
Tevele b. Nathan of Lissa, and the Gaon Elijah of Vilna. A bit-
ter controversy ensued. Wessely responded to the rabbis in his
epistles Rav Tov le- Veit Yisrael (Berlin, 1782); Rehovot (Berlin,
1785); and Mishpat (Berlin, 1784), all of which were later col-
lected under the title Divrei Shalom ve-Emet; sections were
translated into French, German, Dutch, and Italian.

Wessely also wrote a number of other works, the most
important of which is Sefer ha-Middot or Musar Haskel (Ber-
lin, 1784), a collection of essays on the essence of the soul and
its faculties. The work reflects contemporary philosophical
and ethical German thought. Sefer ha-Middot became popu-
lar among learned Jews in Eastern Europe. Some of Wessely’s
works are still in manuscript.

BIBLIOGRAPHY: Z. Fishman, in: Maanit (1926), 17-20; incl.
bibl; J.S. Raisin, Haskalah Movement in Russia (1913), index; Zeitlin,
Bibliotheca, 413-18; J.L. Landau, Short Lectures on Modern Hebrew
Literature (19382), 62—74: P. Sandler, Ha-Be'ur la-Torah shel Moshe
Mendelssohn ve-Siato (1940), 136—45; E. Carmoly, Wessely et ses écrits
(1829); W.A. Meisel, Leben und Wirken Naphtali Hartwig Wessely’s
(1841); Klausner, Sifrut, 1 (19522), 103-50; incl. bibl;; D. Sadan, Be-
Zetekha u-ve-Oholekha (1966), 51-54; M.S. Samet, in: Mehkarim...
le-Zekher Zevi Avneri (1970), 233—-57. ADD. BIBLIOGRAPHY: G. El-
koshi, Introduction to Mivhar Ketavim (1952); B. Shahevitch, Beayot
be-Signon ha-Perozah ha-Masa’it shel Reshit ha-Sifrut ha-Ivrit ha-
Hadashah (1963); N.H. Rosenbloom, Ha-Epos ha-Mikrai me-Idan ha-
Haskalah ve-ha-Parshanut (1983); E. Breuer, “Naphtali Herz Wessely
and the Cultural Dislocations of an 18t Century Maskil,” in: S. Feiner
and D. Sorokin (eds.), New Perspectives on the Haskalah (2001).

[Joshua Barzilay (Folman)]

WESSELY, WOLFGANG (1801-1870), Hebrew scholar and
jurist; the first Jew to hold a full professorship in Austria. Born
at Trebitsch, Moravia, in 1829, he was the first Jew to receive
a doctorate in philosophy from Prague University; four years
later he received a doctorate in civil law, and later published
legal studies. He also applied for a doctorate in canon law, but
as a Jew, was rejected. Wessely first served as a teacher of reli-
gion at a Jewish school in Prague and compiled a catechism,
Netib Emuna (1841), which went through eight editions. In
1844, after the death of the Hebrew censor, Carolus *Fischer,
Wessely applied for the post of translator at this office, also
presenting the authorities with a proposal for the “establish-
ment of an institute for the science of Judaism [*Wissenschaft
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des Judentums] and its rabbinical literature at the local uni-
versity” The conservative leaders of the Prague community,
M. *Landau, Samuel Freund, and S. Rapoport, were hostile
to Wessely’s proposal, and also questioned his qualifications
for initiating it. However, Christian academic opinion was
on Wessely’s side. In 1846 Wessely began to lecture at Prague
University on Hebrew and rabbinical literature before a mixed
Christian and Jewish audience. In 1851 he was appointed, in
addition, extraordinary professor of criminal law. He pro-
moted the introduction of the jury system into Austria. In
1861 he became a full professor at the university.

BIBLIOGRAPHY: O. Muneles (ed.), Bibliographical Guide to
Jewish Prague (1956), index; G. Kisch, Die Prager Universitaet und
die Juden (1969), index.

WEST, MAE (1893-1980), U.S. actress, writer, and singer.
Born Mary Jane West in Brooklyn, New York, to John P. West
and Matilda Delker-Dolger, a German Jewish model and
dressmaker, at seven West was winning talent shows. A year
later she joined Hal Claredon’s stock company in New York.
By 1907, she was a vaudeville performer with Frank Wallace,
whom she married in 1911 and separated from a few months
later. In September 1911, West appeared on Broadway in A la
Broadway and then in Hello, Paris. In 1912, she appeared in A
Winsome Widow and developed a solo act later that year. In
1918, she starred in the comedy musical Sometime, followed
by the musical revue The Mimic World (1921). In 1926, West
wrote and starred in the play Sex, which drew the attention
of censorship groups. After more than a year on stage, po-
liced arrested West and the cast of Sex on obscenity charges;
West served ten days in jail and paid a $500 fine, becoming a
national celebrity. West became a success with such plays as
Diamond Lil (1928), which featured the line, “Why don’t you
come up sometime and see me?”; Pleasure Man (1928); and
The Constant Sinner (1931) (the latter two closed over cen-
sorship issues). West went to Hollywood in 1931, appearing
in the film Night After Night (1932). She went on to write her
next eight films, which included She Done Him Wrong (1933),
based on Diamond Lil; I'm no Angel (1933), with Cary Grant;
Belle of the Nineties (1934); Goin’ to Town (1935); Klondike An-
nie (1936); Go West Young Man (1936); Every Day’s a Holiday
(1938); and My Little Chickadee (1940), which paired West with
W.C. Fields. In 1942, Wallace returned to sue West for divorce
and alimony; West made an undisclosed settlement. Her 1943
film The Heat’s On did not fare well with critics, and West re-
turned to Broadway with Catherine Was Great (1944). In 1948,
West starred in the short-lived Ring Twice Tonight, which was
followed with a revival of Diamond Lil (1948-51). West toured
with the nightclub act Mae West and Her Adonises from 1954
t0 1956, and released several albums of her songs, starting with
The Fabulous Mae West (1955). She made an appearance on the
television sitcom Mister Ed (1964) and an ill-fated return to
the silver screen in the sex-change comedy Myra Breckinridge
(1970) and Sextette (1978), an adaptation of her play Sex.

[Adam Wills (214 ed.)]
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WEST, NATHANAEL (pseudonym of Nathan Wallenstein
Weinstein; 1903-1940), U.S. novelist. Widely regarded as one
of the most distinguished American novelists of the 1930s,
West was the son of Russian-Jewish immigrants who had set-
tled in New York City, and a brother-in-law of the writer S.J.
*Perelman. He began his first novel during his student days at
Brown University. Later published as The Dream Life of Balso
Snell (1931), this was a surrealistic fantasy dwelling on human
corruption. It shows the influence of western European sym-
bolists such as James Joyce and other modern experimental
writers, particularly those of France. For six years, beginning
in 1927, he was a hotel manager in New York. During that time
he worked at developing a prose style marked by economy of
diction, poetic richness, and psychological depth, and pub-
lished his second novel, Miss Lonelyhearts (1933). Though it
was his masterpiece, it was not a popular success. It depicted
a once-cynical newspaper columnist dispensing compassion,
love, and help to victims of personal or social failure. A Cool
Million (1934) satirized American fascists veiling themselves
in democratic values, myths, and history. From 1935 he worked
in Hollywood, remaining there as a scriptwriter until his death
in an automobile accident. His fourth novel, The Day of the
Locust (1938), was a grim satire of American life set in Holly-
wood. West’s achievement rested primarily upon his ability to
portray the sordidness, violence, humor, and tragedy of Amer-
ican life. Self-rejection was epitomized in his change of name
from Nathan Weinstein and was perhaps the cause of his vir-
tually antisemitic ridicule of Jews and Jewishness in his nov-
els. West was active in movements against Nazism, economic
exploitation, and abridgment of democratic rights.
BIBLIOGRAPHY: V. Comerchero, Nathanael West: The Ironic
Prophet (1964); J.E. Light, Nathanael West (1961); S.E. Hyman, Na-
thanael West (1962), University of Minnesota Pamphlets on American
Writers, no. 21; J. Martin, Nathanael West: The Art of His Life (1970);
J. Herbst, in: Kenyon Review, 23 (1961), 611-30; R.H. Smith, in: Satur-

day Review, 40 (1957), 13-14. [(Brom Weber]

WESTCHESTER COUNTY, county in New York State. Lo-
cated immediately north of New York City, and ranked 12®
among American counties in per capita personal income,
Westchester County is home to the eighth largest Jewish com-
munity in the nation, numbering 129,000 in 2002.

Established in 1683, the 500 square mile county was pre-
dominantly rural before the introduction of commuter rail-
roads in the mid-19*" century. Jews have lived in Westchester
since colonial times. In the early 18t century the family of
Jechiel Hays migrated from Holland. His sons and grandsons
were farmers and shopkeepers in Rye, New Rochelle, Bedford,
North Castle, and Pleasantville. The Hays family has preserved
Jewish continuity in the county ever since, though some have
maintained residences in both New York City and Westches-
ter. Prominent figures were Daniel Peixotto *Hays (d. 1923),
Democratic Party figure, Jewish communal activist, and sec-
ond mayor of Pleasantville; and Arthur Hays *Sulzberger
(d. 1968), publisher of the New York Times.
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The Hays family was not typical; the Jewish population
grew only after the eastern European migration of 1880-1924
that formed America’s core Jewish population. Most of the im-
migrants were storekeepers and artisans living and working in
cities and villages in the southern, eastern and western fringes
of the county. They labored long hours to feed, clothe, and
provide simple comforts for local residents and sustain their
own large families. Some Jews ventured into the countryside
as itinerant peddlers. A few owned and operated farms. Jew-
ish communal life revolved around self-help organizations,
kosher grocery and butcher shops, and 17 traditional syna-
gogues. A smaller group of acculturated Jews owned large lo-
cal businesses or commuted to work in New York City. Along
with prospering Russian-born Jews, they established Reform
synagogues in the southernmost cities of Yonkers, Mount Ver-
non, and New Rochelle.

In the 20 century, Westchester Jewry underwent three
periods of rapid expansion. The first was the 1920s. A boom
in cheap transportation facilitated commutation to Manhat-
tan and the Bronx. When modestly priced automobiles, a new
parkway system, and comfortable railroad cars made subur-
ban living attractive, a Jewish middle class found its way to
the county. The pattern of settlement was uneven. Jewish com-
muters and established local businessmen resided comfortably
along the tree-lined streets of the southern tier cities and cen-
trally located White Plains. Jewish developers sold Scarsdale
lots to other Jews. Jews were not, however, welcome in the
other “first class villages” of Bronxville, Rye, Larchmont, and
Pelham Manor; nor were they wanted in sections of northern
Westchester and some Hudson River villages.

Until the Great Depression Jewish-owned stores and fac-
tories brought prosperity to Westchester cities and villages.
New wealth facilitated the formation of synagogues as well as
the expansion of local communal institutions and chapters of
the major Jewish organizations.

Some Jews, however, never made it to the middle class;
they remained in low-income, low status occupations, toiling
as milkmen, trolley conductors, prison guards, ferry opera-
tors, and junkmen, unable to accumulate enough capital to
establish stable businesses.

A cohort of radical factory workers and storekeepers
from New York City formed summer camps and colonies in
northern Westchester. During the summer months they en-
joyed fresh air, green grass, wholesome recreation, and end-
less political debates.

The second period of Westchester Jewry’s rapid expan-
sion was the post World War 11 era (1946-1970), when new
social and political factors facilitated increased Jewish set-
tlement. As a result of the increased openness in American
society and new laws, heretofore-insurmountable barriers
crumbled. After the federal government outlawed restric-
tive residence clauses in 1948, Jews purchased houses in vil-
lages along the Hudson River and Long Island Sound, as well
as in developing sections of Mt. Vernon, Yonkers, New Ro-
chelle, and White Plains. The Jewish concentration in Scars-
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dale swelled incrementally to form about a third of the pop-
ulation.

That antisemitism was not dead, however, is indicated by
two phenomena, one far more disconcerting than the other.
Country clubs, long the bastion of upper-class snobbery, re-
mained closed to Jews (who formed 11 of their own). Much
more serious were the Peekskill Riots. For several years a con-
sortium of the summer camps and colonies invited bass-bari-
tone Paul Robeson, a multi-talented African- American singer,
actor, and political radical, to perform. After the Labor Day
concert of 1949, local ruffians, screaming anti-black, anti-
Communist and anti-Jewish epithets, pelted cars and buses
exiting the grounds. Police looked on impassively while the
rioters damaged vehicles, inflicting injuries upon the pas-
sengers.

Untouched by the Peekskill incident, many Jews wel-
comed new opportunities to live and work in the county.
Teachers found positions heretofore denied them. Some West-
chester-born college-educated sons (and later, daughters) re-
turned from war and university to apply new technology and
selling techniques to their fathers’ businesses. Others pre-
ferred to practice law and medicine near home to commut-
ing to New York.

During the immediate postwar period Jewish communal
life flourished. People who had seldom attended religious ser-
vices in the city joined synagogues when they moved to West-
chester. They raised money to help Orthodox, Conservative
and Reform congregations relocate existing institutions and
construct new ones in villages where none had existed before.
Premier architects Philip Johnson, Marcel Breuer, and Louis
Kahn designed houses of worship in Port Chester, Scarsdale,
and Chappaqua.

As the excitement of newness abated, economic and so-
cial circumstances again restructured the Westchester Jewish
community. In the 1970s and 1980s embattled school systems,
high taxes, and societal problems rendered the southernmost
cities less desirable. Major synagogues in Yonkers and Mt. Ver-
non merged, relocated further north, or gave up the ghost. The
second wave of feminism and inflated housing prices brought
women into the workplace; consequently fewer devoted en-
ergy to congregational sisterhoods and Hadassah. As well,
predominantly male Jewish organizations, such as the Jewish
War Veterans and B'nai Brith, no longer attracted newcom-
ers. Remaining service, defense, and charitable organizations
moved their headquarters to south-central Westchester - i.e.,
the area centered in White Plains, Scarsdale, and northern
New Rochelle.

Change was also apparent in the business and profes-
sional profile of Westchester Jewry. While many Jews con-
tinued to commute to New York City, an ever-increasing mi-
nority worked closer to home. The professional staffs of area
hospitals became disproportionately Jewish. Corporate chains
slowly ground down the independent pharmacies, privately
owned clothing stores, and dry goods emporia. The result
was that few shops along the Main Streets of Port Chester and
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New Rochelle, for example, heavily Jewish in the early 20t
century, remained under Jewish ownership. Consequently
sons and daughters who returned to Westchester after col-
lege took over only those family businesses that were size-
able or cutting-edge. Otherwise, they found opportunity in
the corporate parks and professional offices constructed all
over the county.

The most recent Jewish influx began in the early 1990s.
At a time when the population of American Jewry and New
York Jewry remained static, Westchester Jewry experienced
a 40% growth, from 91,000 in 1991 to 129,000 in 2002. Hous-
ing costs and lack of space in built-up areas moved the pop-
ulation northward. By 2005, northern Westchester matched
south-central Westchester in Jewish population and affluence.
A case in point is the fact that the Reform congregations of
Chappaqua and Bedford nearly match the largest temples in
Scarsdale and White Plains in size, beauty and membership.

Judaism in northern Westchester presents an uneven pat-
tern. On the one hand Jewish religious practice is weaker in
northern Westchester than in areas closer to New York City.
More Jews in this area are married to non-Jews, and for many
others, Judaism is a seasonal matter. In 2002 about three-quar-
ters attended a seder and fasted on Yom Kippur, but only 16%
lit Shabbat candles and 7% kept kosher. On the other hand,
recent arrivals to northern Westchester have launched a num-
ber of new Jewish institutions. Pleasantville, home to the pio-
neering Hays family, but with a weak Jewish presence through
most of the 20t century, now hosts the Richard J. Rosenthal
jcc and the Pleasantville Community Synagogue. Newcomers
have initiated Jewish study groups, havurot, and congregations
in villages with no previous Jewish address. Most Northern
Westchester synagogues identify as Reform, but with a decid-
edly independent streak. Publicity for The Jewish Family Con-
gregation, South Salem, for example, boasts that it “practices
Reform Judaism with a traditional flavor”

In the early 21° century, however, the core of Westchester
Jewish life nevertheless remained in south-central Westches-
ter. More Jews there than in other sections of the county ob-
serve Jewish rituals and attend synagogue on a regular basis,
contribute to Jewish causes, visit Israel with some regularity,
enroll their children in Jewish schools, and supply leadership
for Jewish organizations in the county and New York City.

For all Westchester Jewry, there was a discernable Jew-
ish profile. In 2002 Westchester Jews constituted 9% of Jew-
ish households in the eight counties of the uja/Federation
of New York service area (New York City, Long Island and
Westchester). Half (51%) belonged to synagogues, a consider-
able advance over the 43% regional total. Among Westchester
Jews 42% identifed as Reform, 31% as Conservative and 9%
as Orthodox, a deviation from the comprehensive New York
profile, where the percentages are more balanced: 29%, 26%
and 19% respectively. In a child-centered region, over half of
the Jewish children are enrolled in supplementary schools
connected to synagogues, while 31% attend four Jewish day
schools and two high schools that follow Orthodox or Conser-
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vative models. A few adolescents travel to Jewish high schools
in New York City.

Virtually all children in Jewish families attend college or
university, and many do not return to Westchester. The future
of Westchester Jewry depends upon opportunities in business
and the professions and the continued appeal of life in New
York and its environs.

BIBLIOGRAPHY: B.R. Shargel and H.L. Drimmer, The Jews
of Westchester, a Social History (1994); B.R. Shargel, “Leftist Summer
Colonies of Northern Westchester County, New York,” in: American
Jewish History, 83:3 (September, 1995); New York Population Studies,
UJA Federation of New York, 1991 and 2002.

[Baila Round Shargel (27¢ ed.)]

WESTERBORK, the main transit camp for Dutch Jewry dur-
ing the German occupation of Holland. The camp, situated
in an extremely isolated region in the northeast of the coun-
try, had been set up by the Dutch government in 1939 with a
financial guarantee from Dutch Jewry, in order to shelter nu-
merous Jewish refugees fleeing from Germany who crossed
the Dutch frontiers illegally. The first group came on Oct. 9,
1939. The camp held some 750 refugees when, on July 1, 1942,
the Germans took command, after extending it considerably.
From that date, more than 100,000 Jews arrested throughout
the country remained for several days or weeks in Westerbork,
where they had to work before being deported to other camps,
primarily Nazi death camps, as part of the “final solution of
the Jewish problem” (see *Holocaust: General Survey). During
this period the camp was continually overcrowded. On Oct. 2,
1942, 13,000 Jews were imprisoned in Westerbork in one single
Aktion. Thousands of them had to sleep on the floor without
mattresses or blankets. Food and sanitary conditions were de-
plorable. By September 1944, a total of 93 trains, consisting of
20 trucks and containing 1,000-2,000 Jews, left Westerbork.
Jewish officials were in charge of the internal organization
and held responsible for maintaining law and order among
the internees. Of those deported 54,930 went to Auschwitz
in 68 transports, and 34,313 to Sobibor on 19 transports; most
of these prisoners were killed upon arrival. In addition, 4,771
went to Theresienstadt, which itself was a transit camp. Nine
transports were sent to Bergen-Belsen with 3,762 inmates. A
special Jewish police force was created for this purpose. The
most important task of these Jewish officials was to determine
the order in which Jewish families were to be deported. Most
of the Jewish officials, including their president, had been se-
lected from the German-Jewish refugees who constituted the
older segment of the Westerbork population. This frequently
gave rise to serious conflicts, especially between Dutch and
German Jews. Westerbork had its own theater, where famous
German artists who had fled to Holland gave performances,
as well as an orchestra. An excellent hospital, with a capacity
of 1,725 beds, had 120 surgeons, more than 1,000 employees,
and a completely equipped operating theater, various clinics,
a pharmacy, and laboratories. The camp also maintained vari-
ous schools and a playground for children, workshops for the
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repair of clothes and shoe shops, a bathhouse, and a post office.
At the end of the war, only 9oo Jews remained in Westerbork
when the Canadians liberated the camp. The German com-
mander, A.K. Gemmeken, was sentenced by a Dutch court to
10 years’ imprisonment. Among those deported from West-
erbork on one of the last trains in September 1944 was Anne
*Frank and her family.

BIBLIOGRAPHY: J. Presser, The Destruction of Dutch Jewry
(1969), 406-64, and index; P. Mechanicus, Waiting for Death (1968);
W. Warmbrunn, The Dutch under Nazi Occupation 1940-1945 (1963),
61-68, 167-80; A.]. Herzberg, Kroniek der Jodenvervolging (1956),
passim.

[Abel Jacob Herzberg / Michael Berenbaum (224 ed.)]

WESTERN WALL (Heb. *27y1»7 %137), that section of the
western supporting wall of the *Temple Mount which has
remained intact since the destruction of the Second Temple
(70 c.E.). It became the most hallowed spot in Jewish religious
and national consciousness and tradition by virtue of its prox-
imity to the Western Wall of the Holy of Holies in the Temple,
from which, according to numerous sources, the Divine Pres-
ence never departed. It became a center for mourning over
the destruction of the Temple and Israel’s exile, on the one
hand, and of religious — and in the 20" century also national -
communion with the memory of Israel’s former glory and
the hope for its restoration, on the other. Because of the for-
mer association, it became known in European languages as
the “Wailing Wall” (or similar appellations). Most of the
Western Wall of the Temple Mount, which was about 1,580 ft.
(485 m.) long, is hidden by the buildings adjoining it. The
accessible portion of the Wall was (until June 1967) no lon-
ger than o1 ft. (28 m.) from the Mahkama building garden
on the north to the Prophet’s Gate (Barclay’s Gate below the
Moghrabis’ Gate) on the south. In front of it ran a stone-
paved alley no wider than 10 ft. (3.3 m.) bordered on its west
by a slum area, the Moghrabi Quarter, established in the 14t
century. The Wall above ground consisted of 24 courses of
stones of different types of dressing and decreasing in size and
age, reaching a total height of 58 ft. (18 m.) with 19 ft. (6 m.)
above the level of the Temple Mount. In Warren’s work in the
19t century 19 more courses were detected buried under-
ground, the lowest founded on the natural rock of the Tyro-
poeon Valley.

In 1968 the ground in front of the Wall was excavated to
reveal two of the buried courses of stone, and the Wall as it ex-
ists today consists of eight courses of huge, marginally dressed
(“Herodian”) stones from the Second Temple period, above
which are four layers of smaller, plainly dressed stones from
the Moslem (Umayyad) period, eighth century. The upper
stones were constructed from the Mamluk period and later.
Jewish travelers since the Crusader period used to marvel at
the immense dimensions of the lower stones - average height
3% ft. (1 m.), and length 10 ft. (3.3 m.), but some as long as
39 ft. (12 m.) and weighing over 100 tons - and believed (in-
correctly) that they were part of Solomon’s Temple. In order
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to withstand the pressure of the soil and debris fills situated
behind the Wall, the courses of stone were laid with a slight
batter, with each row being set back about two inches relative
to the one beneath it. The Wall thus slants slightly eastward.
This factor, the weight of the stones, and the accuracy of the
cutting accounts for the unusual stability of the Wall.

In Jewish Tradition and History

Since 135 C.E. (the failure of the *Bar Kokhba revolt), the
prayers of Israel both in Erez Israel and throughout the Dias-
pora were directed toward the site of the destroyed Temple.
The Temple itself as well as all the structures on the Temple
Mount were completely effaced, and thus the walls, the only
remnants of the Temple Mount, became endeared to the
Jews. It cannot be determined with certainty from what point
prayers were offered just at this particular section of the West-
ern Wall. The Midrashim already refer to the general sanctity
of the Western Wall of the Temple in the fourth century c.E.,
perhaps referring to the time of Julian the Apostate. They
speak of “the Western Wall of the Temple” or of “the Western
Gate,” from which the Divine Presence never moves, which
was not destroyed and never will be destroyed (Ex. R. 2:2;
Num. R. 11:2, etc.). It seems probable, however, that the rabbis
were referring to the Western Wall of the Holy of Holies and
that its indestructibility is symbolic rather than actual, since
that wall was in fact destroyed. The notion of the ever-present
*Shekhinah therefore became associated with the Western Wall
(of the Temple Mount). An 11th-century source - referred to as
the “prayer at the gates” document - is known from the Cairo
*Genizah, and according to it Jews conducted prayers next to
the Western Wall not in the present location but farther north
immediately opposite the Holy of Holies of the Jewish Temple,
i.e,, in the area in front of “Warren’s Gate” In the 12" century
*Benjamin of Tudela mentions Jews coming to the Western
Wall for prayers and to the “Mercy Gate,” but it is possible
that the other walls to the south and east also served a similar
purpose. Later visiting rabbis (12th-15th centuries) also refer
to the walls of the Temple Mount, but they, too, are not site-
specific in terms of a gathering spot for Jewish worship along
the Western Wall. The Western Wall is not mentioned at all
by *Nahmanides (13t century) in his detailed account of the
Temple site in 1267 nor in the report of *Estori ha-Parhi (14
century). It does not figure even in descriptions of Jerusalem
in Jewish sources of the 15t century (e.g., Meshullam of Volt-
erra, *Obadiah of Bertinoro, etc.). The name Western Wall,
used by Obadiah, refers — as can be inferred from the con-
text — to the southwestern corner of the wall, and there is no
hint that there was a place of Jewish worship there.

It is only from the 16" century that Jews began pray-
ing at the present location and this is clear from the avail-
able sources.

Thenceforth all literary sources describe it as a place of
assembly and prayer for Jews. According to a tradition trans-
mitted by Moses *Hagiz, it was the sultan Selim, the conqueror
of Jerusalem, who recovered the Wall from underneath the

ENCYCLOPAEDIA JUDAICA, Second Edition, Volume 21

WESTERN WALL

dungheap which was hiding it and granted permission to the
Jews to hold prayers there. No Muslim sources about Jeru-
salem bear any evidence of Arab interest in the Western Wall.
The nearby area became Muslim religious property at least as
early as in the 13" century, and from 1320 there is mention of
the Moghrabi Quarter established there.

With the expansion of the Jewish population in Erez
Israel from the beginning of the 19" century onward, and with
the increase in visitors, the popularity of the Western Wall
grew among Jews. Its image began to appear in Jewish folk-
loristic art (upon ritual articles, seals, and title pages) and later
also in modern art drawings (B. Shatz, J. Steinhardt, M. Cha-
gall, and others). It also became a subject of literary creation.
The 19th century also saw the beginning of the archaeological
study of the Western Wall. In 1838 *Robinson discovered the
arch since named after him, immediately south of the West-
ern Wall, and in the 1850s J. Barclay investigated the lintel of
an ancient gate (now in the corner of the women’s section;
see *Temple, The Second). In 1865 C.W. *Wilson described
the arched structure previously discovered by Tobler in the
1830s. From 1867 Sir Charles *Warren sank shafts around the
perimeter walls of the Temple Mount and was able to ascer-
tain its full height on three sides. Excavations were conducted
to the south of the Western Wall, beneath Robinson’s Arch, to
the southwest corner of the Temple Mount, as well as along
the southern Temple Mount Wall, by B. Mazar from 1967 to
1978. More recently excavations were made beneath Robin-
son’s Arch by R. Reich and Y. Bilig. To the north of the West-
ern Wall, excavations were made along the Western Wall of
the Temple Mount by the Ministry of Religious Affairs, and
following that systematically by D. Bahat.

During the 19t century attempts were made on behalf
of the Jewish community in connection with the Wall. In the
1850s Hakham Abdullah of Bombay failed in his efforts to buy
the Wall. Sir Moses Montefiore tried in vain to obtain permis-
sion for placing benches or for installing a protection against
rain there. Permission to pave the street was, however, granted.
Occasionally a table for the reading of the Torah was placed
near the Wall, but had to be soon removed at the demands
of the Muslim religious authorities. In 1887 Baron Rothschild
offered to buy the whole Moghrabi Quarter, and have it de-
molished. He proposed to the government that for the funds
received the Waqf should obtain other lands and resettle there
the residents evacuated from the Moghrabi Quarter. Although
negotiations reached an advanced stage the plan never mate-
rialized for reasons not properly clarified to the present day.
It is probable that objections were raised not only on the part
of the Waqf, but also on the part of the rabbis and communal
leaders of the Sephardi community on whose full coopera-
tion Rothschild made conditional his handling of this deli-
cate matter. It appears that certain rabbis observed that the
conditions laid down for the designated Jewish sacred trust
(hekdesh) would convert the area into a public domain (reshut
ha-rabbim) with regard to carrying on the Sabbath and thus
create halakhic difficulties. In addition interests and counter-
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interests among the trustees of the various Sephardi sacred
trusts foiled the plan.

Shortly before World War 1, a further attempt to pur-
chase the surroundings of the Western Wall was made by the
Anglo-Palestine Bank. These negotiations were interrupted
by the outbreak of the war. In 1912 the Turkish authorities or-
dered the removal of a partition between men and women,
benches, a glass cupboard for candles, a table for reading the
Torah, etc., about the introduction of which the Waqf had
complained.

After the Balfour Declaration and the British Mandate
had given the Jews a recognized national status in Erez Israel,
they began to add national significance to the traditional re-
ligious significance of the Western Wall. The Arab mufti in-
cited his community against the Zionists (who, he claimed,
intended to seize control of the Wall) by proclaiming it a sa-
cred Muslim site which he named after the legendary horse
“Al-Burak,” upon which Mohammed is supposed to have rid-
den to Jerusalem and which he allegedly tied to this wall dur-
ing his visit. Many intercommunal conflicts about the Western
Wall occurred in the 1920s. In order to antagonize the Jews
the mufti ordered the opening of a gate at the southern end
of the street thus converting it into a thoroughfare for pass-
ersby and animals. In addition the Muslims deliberately held
loud-voiced ceremonies in the vicinity. They also complained
again about the placing of accessories of worship near the
Wall, and a partition (between men and women) was forc-
ibly removed - by the British police - on the Day of Atone-
ment 1928. In August 1929 an instigated Muslim crowd rioted
among the worshipers and destroyed ritual objects and, fol-
lowing the excitement and unrest this created, murderous ri-
ots broke out a few days later.

The British set up a committee of inquiry and conse-
quently an international committee (consisting of a Swede, a
Swiss, and a Dutchman) was appointed by the League of Na-
tions to resolve “the problem of the Wall.” Although this com-
mittee ascertained that the place was indeed holy to Jews well
before the time of Saladin (i.e., 1187), this was most likely a ref-
erence to the holiness of the Temple Mount as a whole, with no
clear chronological data as to the origins of the worship at the
Western Wall being available to them. The committee met in
Jerusalem, in the summer of 1930, and the results of “the trial
of the Wall,” as it became known, were as follows:

(a) the Muslims had absolute ownership of the Wall;

(b) the Jews had the uncontested right to worship and to
place seats in the street;

(c) the Jews were not to blow the shofar there.

The Arabs objected. The Jews accepted, except for the
prohibition to blow the shofar, which was considered a sear-
ing humiliation. Indeed, each year nationalist youths would
blow the shofar near the Wall at the termination of the Day
of Atonement, which would always lead to the intervention
of the British police.

From December 1947, after bloody incidents with the
Arabs, Jews were no longer able to approach the Western Wall,
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and after the capitulation of the Jewish Quarter (of the Old
City) in May 1948, Jews were prevented for 19 years from even
looking at the Wall from afar. The paragraph in the cease-fire
agreement granting freedom of access to the holy places was
not kept by the Jordanians.

The Wall was liberated on the third day of the Six-Day
War (June 7, 1967) by Israel’s parachutists breaking through
the “bloody gate,” which the mufti had opened. The Moghrabi
Quarter was immediately demolished and on the first day of
Shavuot, one-quarter of a million Jews swarmed to the place.
Subsequently the buildings placed against the Wall in its con-
tinuation southward were removed. The entire cleared area
in front of the Western Wall was leveled and converted into
a large paved open space. The lower square near the Wall is
the prayer area, where one may find people praying or study-
ing, either singly or in groups, day and night throughout the
year. Since the liberation of the Wall, it has hosted national
events and ceremonies, such as bar mitzvahs, the swearing in
of new IDF troops, and memorial and religious services with
the attendance of government officials. Under Israeli admin-
istration, the excavations made by Warren in 1867, north of
the Wall beneath the Muslim structures, were renewed and
extended, uncovering the continuation of the Wall northward
beyond Wilson’s bridge. To the south, too, archaeological ex-
cavations progressively revealed the impressive extent of the
Wall. One of the main findings of the excavations was the
Wall’s tunnel, 488 meters in length. The tunnel passes near the
foundations of the Western Wall of the Temple Mount and is
considered the closest point to the Holy of Holies (Kodesh ha-
Kodashim). Inside the tunnel is located the Warren Gate, one
of the gates to the Temple which were closed by the Muslim
Wagf. The tunnel was opened to the public in 1996 by order
of Binyamin *Netanyahu, then Israel’s prime minister. It led
to violent clashes between Palestinians and Israeli police and
soldiers which cost the lives of 15 Israelis and numerous Pales-
tinians. Another site in the Wall complex is the archeological
garden, located south of the Wall and consisting of remains
of Jerusalem from the Second Temple period, mainly mikvaot
(see *mikveh). In addition, there is a Herodian commercial
street, with the remains of shops, which led visitors towards
the Temple Mount. At the southern edge of the Wall a pile of
hewn stones bears witness to the destruction of the Temple.
Among the stones, archeologists have found a special one chis-
eled on five sides. The inscription led them to believe that it
was the one used by the priest to announce the beginning of
the Sabbath to the people of Jerusalem. Near the archeologi-
cal garden is the Davidson Center, a glass building with four
underground floors where exhibits from the Second Temple
and Byzantine periods are on display.
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1-58; idem, in: Luah Erez Yisrael, 20/21 (1914-15-16), 1-8; The West-
ern or Wailing Wall in Jerusalem; Memorandum by the Secretary of
State for the Colonies, Cmd. 3229 (1928); Protocol of the 14" Session
of the Permanent Mandates Commission of the League of Nations
(1928), 205-7; C. Adler, Memorandum on the Western Wall (1930);
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ronoth (Aug. 15, 2001).

[Jacob Auerbach / Dan Bahat and Shaked Gilboa (274 ed.)]

°WESTERWEEL, JOHAN (“Joop”; 1899-1944), Dutch ed-
ucator and Righteous Among the Nations. Born in Zutphen,
the Netherlands, to parents belonging to the Darbyite Church,
also known as the Plymouth Brethren, Johan (better known as
Joop) Westerweel attended a denominational teachers college
and developed a personal philosophy that combined elements
of socialism with his own version of evangelical Christianity.
His first teaching job was in the Dutch East Indies (today In-
donesia), but he was soon in trouble for protesting the exploi-
tation of the native population by the Dutch masters. When
he refused to report for compulsory military training because
of his pacifistic beliefs, he was expelled from the colony. Re-
turning home, he joined the teaching faculty of a school, and
later became principal of a Montessori school in Rotterdam. It
was there, some while later, that he first came into contact with
Jewish refugees from Germany and learned about the plight of
the Jews under Hitler. Thus came about his contact with the
Dutch branch of *He-Halutz, an organization that prepared
young people for a life of pioneering and agricultural work in
Palestine and which had a training farm in Loosdrecht, near
Amsterdam. In August 1942, when the 50-or-so trainees and
instructors at the farm learned that they were slated for de-
portation within a few weeks, the group’s leaders, Menachem
Pinkhof and Joachim (“Shushu”) Simon, turned to Westerweel
for help; he had already temporarily hidden several Jews in his
home. After listening attentively to their plans to help build a
new society in Palestine, though opposed to nationalism in any
form, he was impressed by their idealism and concluded that
he had at least found a cause worthy of his fundamentalist pi-
ety, combined with his faith in socialism and his contempt for
the Nazis. Inmediately swinging into action, Westerweel set in
motion a far-ranging plan to temporarily hide the farm’s staff
and students with friendly gentile families, assisted by trust-
worthy persons since then known as the Westerweel group,
and then gradually move them to neutral Spain, whence they
would proceed to Erez Israel. To get to Spain meant travel-
ing hundreds of miles across German-occupied Belgium and
France, armed with forged papers. Westerweel organized and
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personally directed virtually every aspect of this operation,
aided by his wife, Wilhelmina, and about a dozen underground
activists, escorting most of the escapees all the way from the
Netherlands to the Franco-Spanish border on the peak of the
Pyrenées mountains. One of them recalled his parting words
one freezing afternoon in 1944 high up in the mountains. “You
are on the threshold of freedom. Soon you will arise in the land
of freedom and will fulfill your goal of building Erez Israel as
a homeland for the world’s Jews. I wish each of you happi-
ness and good luck, but do not forget your comrades who fell
along the road and by sacrificing their lives paved the way for
your journey to freedom.... Remember the world’s suffering,
and build your land in such a way that it justifies its existence
by providing freedom for all its inhabitants and abandoning
war.” Not long afterward, on March 11, 1944, he was arrested
by the Germans at a Dutch-Belgium border-crossing point;
Wilhelmina had already previously been arrested and confined
to the Vught concentration camp. Brutally tortured, Joop re-
fused to divulge the names of his associates. He was executed
on August 11, 1944, just a few days after an attempt to rescue
him ended in failure. He had once told his Jewish associ-
ates, “You're wrong in thinking I am helping you because you
are Jewish. Even if you were blacks or Hottentots, no matter
what, I would help you in the name of justice, for you are in
need” While awaiting execution, Joop Westerweel penned a
farewell message to his Jewish friends. It reads in part: “There
they are ... all my comrades, standing side by side with me;
together we have advanced along this road to confront the en-
emy.... Whether I die or live is now all the same to me. A great
light has dawned within me, enriching me. It is time for silent
thoughts. The night is dark and long. But I am fully aglow from
the splendor within me”” His wife, Wilhelmina, was dispatched
to Ravensbrueck concentration camp and luckily survived. The
couple’s four children were in hiding with friends. In 1963, Yad
Vashem awarded Joop and Wilhelmina Westerweel the title of
Righteous Among the Nations.

BIBLIOGRAPHY: Yad Vashem Archives M31-32; I. Gutman
(ed.), Encyclopedia of the Righteous Among the Nations: Netherlands,
Vol. 2 (2004), 823-25; M. Paldiel, The Path of the Righteous (1993),

138—41.
[Mordecai Paldiel (274 ed.)]

WESTHEIMER, FRANK HENRY (1912- ), U.S. organic
chemist. He was born in Baltimore, Maryland, and educated
at Dartmouth College and Harvard University, where he re-
ceived his M.A. and Ph.D. He was National Research Fellow at
Columbia University (1935-36) before joining the department
of chemistry at the University of Chicago (1936-1954) where
he became professor (1948). During this period he supervised
the National Development Research Council’s Explosives Re-
search Laboratory (1944-45). He was Morris Loeb Professor of
Chemistry at Harvard (1954-83) after which he became pro-
fessor emeritus. Westheimer was among the first chemists to
apply physical techniques to analyzing biochemical reactions,
and he made outstanding contributions to understanding the
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molecular mechanics of reactions involving phosphate esters,
biphenyls, and beta-keto acids. He was a renowned teacher
with a great interest in chemistry education; the Westheimer
Report (1965) was the first to assess its relevance to U.S. public
affairs. His many honors include the Cope Award (1982), the
National Medal of Science (1986), the Priestley Medal (1988),
and the Willard Gibbs Medal (2003). He was a foreign mem-
ber of the Royal Society of London and was a member of the
President’s Science Advisory Committee (1967-70).

[Michael Denman (274 ed.)]

WESTHEIMER, RUTH (1928- ), sexologist and broad-
caster. Born Karola Ruth Siegel to an affluent family in Frank-
furt, Germany, she was sent to boarding school in Switzerland
while her parents attempted to arrange passage for the rest of
the family out of Nazi Germany. She was never to see them
again; it is probable that they died in Auschwitz.

A staunch Zionist, she immigrated to Palestine at age
16, where she joined the Haganah and learned Hebrew. She
moved to Paris in 1950, where she earned a degree in psy-
chology from the Sorbonne. Moving to the U.S. in 1956, she
received her doctorate in education from Columbia Univer-
sity in 1970.

Westheimer became familiar to millions of radio and Tv
viewers and listeners as Dr. Ruth, dispensing frank, unambig-
uous, commonsensical advice on sexual matters in a thickly
European-accented English to callers. She received her initial
break in the media in 1980 when wyNY-FM, a New York City
radio station, gave her a late-night slot for her show Sexu-
ally Speaking. By 1983 it was the top-rated radio show in New
York City and cleared the way for her to move into television
with the widely syndicated The Dr. Ruth Show (1984-91). She
also hosted the Tv talk show What’s Up, Dr. Ruth? (1989-90).
From 2000 she appeared as Dr. Ruth Wordheimer in the edu-
cational/fantasy Tv series Between the Lions on PBS. She also
had a syndicated newspaper column called “Ask Dr. Ruth”

Advocating good sex in the context of loving relation-
ships, Dr. Ruth also used books to spread her message. Her
many publications include Dr. Ruth’s Guide to Good Sex (1983);
Dr. Ruth’s Guide to Married Lovers (1986); an autobiography, All
in a Lifetime (1987); Sex and Morality (1991); Dr. Ruth’s Guide
to Safer Sex (1992); The Art of Arousal (1993); Dr. Ruths Ency-
clopedia of Sex (1994); Sex for Dummies (1995); Heavenly Sex:
Sexuality in the Jewish Tradition (with ]. Mark, 1995); The Value
of a Family (with B. Yagoda, 1996); Grandparenthood (1998);
Pregnancy Guide for Couples (with A. Grunebaum, 1999);
Power: The Ultimate Aphrodisiac (2001); Romance for Dummies
(2002); and Human Sexuality (with S. Lopater, 2002).

She maintained ties with Israel, visiting frequently and
cooperating in joint projects with Israeli academics and pub-
lishers. In that sphere, she wrote Surviving Salvation: The Ethi-
opian Jewish Family in Transition (1993).

BIBLIOGRAPHY: B. Multer, The Dr. Ruth Phenomenon (1987);
M. Scariano, Dr. Ruth Westheimer (1992).

[Rohan Saxena and Ruth Beloff (274 ed.)]
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WESTPHALIA, region in Germany. During the Middle
Ages Jews lived not only in the duchy of Westphalia but also
in many of the bishoprics, cities, and earldoms of the region
known as Westphalia. Jews were present in most areas by the
beginning of the 13* century; many came from *Cologne,
where a flourishing community existed at the end of the 12th
century. They generally settled in small numbers; the first
organized communities existed in *Muenster, *Minden, and
*Dortmund, where Archbishop Conrad of Cologne granted
the Jews a charter of privileges in 1250. Until the middle of the
14" century, they were under the jurisdiction of the country
nobles. Later, with the strengthening of the towns, the Jews
were placed under the municipal jurisdiction, and the number
permitted to settle was limited. They earned their livelihood
primarily by moneylending. The Jews of Westphalia were vic-
tims of the *Black Death persecutions in 1348-49, but during
the second half of the 14" century they returned to the towns
from which they had fled or had been expelled. Despite local
expulsions, Jewish settlement continued in Westphalia. In the
latter part of the 17th century, as well as in the 18" century, Jew-
ish autonomy was severely restricted by governmental control
and regulation. Nevertheless, the number of Jews increased.
They were engaged not only in moneylending but also as mer-
chants in gold, silver, cloth, and livestock.

The establishment of the Kingdom of Westphalia by
Napoleon in 1807 brought a dramatic change in the status
of the Jews. The Napoleonic kingdom was located to the
west of Westphalia and was made up of portions of Hanover,
Hesse, and other states. On January 27, 1808, the Jews were
granted civic rights and - as the first Jews of Germany - could
settle throughout the kingdom, engage in the profession of
their choice, and had total freedom of commerce. After a few
months, a *consistory was founded using the French institu-
tion as a prototype, and existed from 1808 to 1813 in the capital,
*Kassel. Its president was Israel Jacobson, financial adviser to
King Jerome Bonaparte, assisted by rabbis Loeb Mayer Berlin
(1738-1814), Simon Kalkar (1754-1812), and Mendel Sternhardt
(1768-1825). Also participating in the work of the consistory
were two scholars, David Fraenkel (1779-1865), publisher of
Sulamit, and Jeremiah *Heinemann (1778-1855). The secre-
tary was S. Markel, the attorney for the municipal council of
Kassel. Its task was the supervision of all Jewish activities in
Westphalia. Innovations in the religious service were intro-
duced that aroused considerable controversy, and new schools
were formed, including a seminary in Kassel for the training
of teachers and rabbis in 1810. Of particular interest was the
experimental school in Kassel that combined secular and Jew-
ish studies. Westphalia was divided into seven districts, each
with its rabbi and his assistant. Jews were compelled to choose
family names. Many were attracted by the liberal policies of
the kingdom, and by 1810 the number of Jews had risen to
19,039. In 1813, however, the kingdom was abolished, and with
it the consistory was dissolved.

Parts of the region known as Westphalia were included
in the Prussian province of Westphalia in 1816, and the sta-
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tus of the Jews became similar to that of their coreligionists
of Prussia. Together with them, they gradually obtained their
*emancipation between 1847 and 1867. In 1881 an organization
of Westphalian communities was formed. The notorious anti-
semite Adolf *Stoecker was active in Westphalia at the end of
the 19th century. The Jewish population of Westphalia num-
bered 21,595 in 1932 (0.45% of the total). The principal com-
munities were *Gelsenkirchen (population 1,440); Muenster
(600); *Bielefeld (860); *Bochum (1,152); Dortmund (3,820);
and *Hagen (650).

The rise of Nazism led to considerable Jewish emigration
from Westphalia, as well as intensive adult education efforts
on the part of the Jewish community. Many synagogues were
destroyed in November 1938, and mass deportations emptied
Westphalia of its Jews by 1941.

The community was renewed after the war, and a number
of synagogues rebuilt. In 1946 Westphalia became a part of the
modern federal state of North Rhine-Westphalia. There were
924 Jews living there in 1970. In 1989 the nine Jewish com-
munities in Westphalia numbered 745. In 2004 there were ten
communities with 7204 members. The biggest communities
are Dortmund (3,409); Bochum (1,147); and Muenster (753).
This remarkable increase of membership is explained by the
immigration of Jews from the former Soviet Union after 1990.
In 1992 the Jewish museum of Westphalia was opened in the
small town of Dorsten.

BIBLIOGRAPHY: A. Gierse, Die Geschichte der Juden in West-
falen waehrend des Mittelalters (1878); E Lazarus, in: MGWJ, 58
(1914), 81-96, 178-208, 326-58, 454-79, 542—61; B. Brilling, in: West-
falische Forschungen, 12 (1959), 142-61; idem., Rheinisch Westfalische
Zeitschrift fuer Volkskunde, 5 (1958), 133-62; 6 (1959), 91-99; H.C.
Meyer, Aus Geschichte und Leben der Juden in Westfalen (1962), bib-
liography, pp. 242-57; B. Brilling and H. Richtering (eds.), Westfalia
Judaica (1967), includes bibliography; Germania Judaica, 2 (1968),
880-1; 3 (1987), 2055-60; L. Horwitz, Die Israeliten unter dem Koenig-
reich Westfalen (1900); A. Lewinsky, in: MGW7, 50 (1906); G. Samuel,
in: ZGJD, 6 (1935), 47-51; M. Stern, in: Ost und West, 17 (1917), 255-68.
ADD BIBLIOGRAPHY: H. Stratmann and G. Birkmann, Juedische
Friedhoefe in Westfalen und Lippe (1987); W. Stegemann (ed.), Juedi-
sches Museum in Westfalen (1992); C. Gentile (ed.), Begegnungen mit
juedischer Kultur in Nordrhein-Westfalen (1997); K. Menneken (ed.),
Juedisches Leben in Westfalen (1998); G. Birkmann, Bedenke, vor wem
du stehst. 300 Synagogen und ihre Geschichte in Westfalen und Lippe
(1998); E. Brocke, Zeitzeugen. Begegnungen mit juedischem Leben in
Nordrhein-Westfalen (1998); M. Sassenberg, Zeitenbruch 1933-1945
(1999); M. Brocke, Feuer an Dein Heiligtum gelegt (1999); A. Kenk-
mann (ed.), Verfolgung und Verwaltung (2001%); S. Gruber and H.
Ruessler, Hochqualifiziert und arbeitslos (2002). WEBSITE: WWW.
jmw-dorsten.de.

[Zvi Avneri / Larissa Daemmig (2" ed.)]

WEST VIRGINIA, state in the E. Central section of the U.S.
Coal mining has been the predominant industry, but with au-
tomation the number of coal miners has declined and there
has been some migration out of the state. The Jewish popula-
tion has also declined. From a reported high in 1956 of 6,000,
the Jewish population fell to 4,755 in 1967 and, in 2001, 2,300
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out of the total population of 1,808,000. The 2001 figures
for the major Jewish communities were Beckley, 120; Blue-
field-Princeton, 200; Charleston, 975; Clarksburg, 110; Fair-
mont, 140; Morgantown 200; Parkersburg, 110; and Wheeling,
290. Jewish life in the state has been largely a coextension of
the religious organization. The first congregation, Leshem
Shomayim, was formed in Wheeling in 1849; Charleston’s
B’nai Israel was formed in 1873. West Virginia’s congregations,
their numbers permitting, have always tried to maintain rab-
binical leadership on a regular basis. The smaller congrega-
tions, unable to do so, have, especially in the southern part
of the state, welcomed Reform student rabbis. Over a period
of two or three decades more than 60 such rabbis served the
smaller communities.

In addition to the congregations themselves, there are
congregational women’s organizations in most of the commu-
nities and congregational men’s organizations in a few. Both
the Zionist Organization and Hadassah are represented in five
of the communities. The National Council of Jewish Women
has a chapter only in Charleston. Fund-raising is conducted
by a Federated Jewish Charities organization in Charleston,
Huntington, and Bluefield-Princeton; in Wheeling it is con-
ducted under the auspices of a Jewish community council.
In the last few years there has been a considerable influx of
Jewish students from the northern cities. Morris Harvey Col-
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lege in Charleston has roughly 300 Jewish students; Marshall
University in Huntington, 65; and West Virginia University
in Morgantown, 300. The state university has a Hillel Foun-
dation which was directed by Rabbi Herbert J. Wilner, who
also served as spiritual leader of Morgantown’s Congregation
Tree of Life. Jews have always taken a vigorous part in pub-
lic affairs. In 1957-58, Harold L. Frankel served as mayor of
Huntington. Serving in the West Virginia House of Delegates
(lower division of the state legislature) in the early 1970s were
Ivor E Boiarsky, Simon H. Galperin, Jr., and Leo G. Kopel-
man. Paul J. Kaufman was a member of the Senate. Fred H.
Caplan was a member of the five-man Supreme Court of Ap-
peals. Others serving in the previous decade in the House
of Delegates were David A. Abrams, David M. Baker, Stan-
ley E. Deutsch, and Fred H. Caplan. Rabbis, too, have been
prominently involved in state affairs. Rabbi Martin Siegel of
Wheeling was chairman of the West Virginia Arts and Hu-
manities Council; Rabbi Samuel Cooper, from 1932 rabbi of
Charleston’s B'nai Jacob Congregation, was chairman of the
West Virginia Human Rights Commission. Rabbi Samuel
Volkman, rabbi of Charleston’s Bnai Israel Congregation from
1952 and regional director of the Union of American Hebrew
Congregations from 1957 to 1959, served as a member of the
West Virginia Advisory Committee to the U.S. Commission
on Civil Rights.
[Samuel Volkman]

There were two synagogues in Charlestown, a traditional
congregation with an Orthodox rabbi and a Reform Congre-
gation. There was a Conservative Synagogue in Clarksburg
and a joint Conservative/Reform Congregation in Hunting-
ton. There were Reform Synagogues in Logan, Martinsburg,
Parkersburg, Welsch, Wheeling, and Williamson

BIBLIOGRAPHY: A L Shinedling, West Virginia Jewry: Origins
and History, 1850-1958, 3 vols. (1963).

°WETTE, DE, WILHELM MARTIN LEBERECHT (1780-
1849), German biblical scholar and theologian; born at Ulla,
near Weimar, and died in Basle. De Wette came from a family
of Protestant clerics of Dutch origin. He was appointed privat-
docent in theology at the University of Jena in 1805. From 1807
to 1810 he was professor of biblical exegesis at Heidelberg. At
*Schleiermacher’s suggestion he was invited to join the newly
established faculty of theology in Berlin, but his liberal views
caused his dismissal in 1819. He returned to Weimar and
stayed there until he was offered the post of professor of eth-
ics and theology at Basle in 1822. This marked the beginning
of the second phase of his scholarly activity, during which he
became more and more conservative in his views, thereby
arousing the antagonism of the rationalists, to whom he had
himself previously belonged.

In his lifetime, de Wette was one of the most renowned
theologians and religious scholars. In Bible criticism, his main
contributions are to be found in his early writings - his disser-
tation on Deuteronomy, written in Latin (Dissertatio critico-
exegetica, qua Deuteronomium a prioribus Pentateuchi libris
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diversum ..., 1805) and his book Beitraege zur Einleitung in das
Alte Testament (2 vols., 1806-07). As against the “fragments”
hypothesis prevailing at the time, he maintained the unity of
the Book of Deuteronomy and pointed out its unique quali-
ties, both in form and contents. It was he who linked Deuter-
onomy to the reform introduced by *Josiah (11 Kings 22-23),
concluding that the book had been composed in that period.
He also asserted that the Former Prophets were edited by the
Deuteronomistic school, and deprecated the historical reli-
ability of the books of Chronicles. These conclusions eventu-
ally became cornerstones of modern biblical scholarship and
established de Wette as one of the great biblical scholars of
the 19" century. Another noteworthy work of de Wette in the
field of biblical criticism was his Commentar ueber die Psalmen
(1811, 1836¢) which betrays J.G. Herder’s influence, stressing as
it does the aesthetic aspect of the text. This was also the first
attempt to classify the Psalms on the basis of literary genres,
a method subsequently developed by Hermann *Gunkel. De
Wette’s German translation of the Bible (1809-11), including
the Apocrypha, is distinguished by its strict adherence to the
original, sometimes to the extent of sacrificing the fluency of
the translations.

BIBLIOGRAPHY: E. Stachelin, Dewettiana, Forschungen und
Texte zu W.M.L. de Wettes Leben und Werk (1956); H.J. Kraus, Ge-
schichte der historisch-kritischen Erforschung des Alten Testaments
(1956), 160-79; R. Smend, W.M.L. de Wettes Arbeit am Alten und am

Neuen Testament (1958).
[Menahem Haran]

WETTSTEIN, FEIVEL HIRSCH (1858-1924), Polish his-
torian. Wettstein spent his whole life in his native Cracow,
where he owned a bookstore. Through the influence of his
teacher, Hayyim Nathan *Dembitzer, and while still young,
he began to study the history of the Jews in Poland, espe-
cially in Cracow, from material available in old responsa and
in the minute books and archives of communities and societ-
ies. His monographs (published in various periodicals) illu-
minated obscure periods in the history of the Jews of Poland
and served as valuable sources for historians of Polish Jewry
such as Meir *Balaban and others. Wettsteins studies are dis-
tinguished by careful scholarship and the avoidance of un-
founded conjectures.

His works include Kadmoniyyot mi-Pinkesaot Yeshanim
le-Korot Yisrael be-Polin bi-Khelal u-vi-Cracow bi-Ferat (1892);
a biography, Le-Toledot S.J. Rapaport (1900); Devarim Attikim
mi-Pinkesei ha-Kahal bi-Cracow (1901); and Le-Korot ha-Ye-
hudim be-Polin u-ve-Yihud bi-Cracow ... (1918).

BIBLIOGRAPHY: A. Cuch, in: Haaretz (July 24, 1924); G. Bader,

Medinah va-Hakhameha (1934), 93.
[Gedalyah Elkoshi]

WETZLAR, city near Koblenz, Germany. Evidence for the
presence of Jews in Wetzlar dates from after 1250, but Jews
probably settled there as early as 1200. Although in 1265 Arch-
bishop Werner of Mainz promised to protect the Jews of Wetz-
lar, toward the end of the century they were among those Jews
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accompanying R. *Meir b. Baruch of Rothenburg in his at-
tempted emigration from Germany. A Judengasse (see *Jewish
Quarter) in Wetzlar dates from 1292; a synagogue was estab-
lished by 1318. Both Jews and Christians acted as moneylenders
in the city, lending a considerable sum to Emperor Louis 1v in
1347. In 1349 the *Black Death persecutions brought an end to
the community, but by 1360 Jews were once more residing in
the city. In 1382 King *Wenceslaus extended the privilege of
admitting Jews to the municipal council of Wetzlar. There were
20 Jews in the city in 1385 and 30 in 1442. In 1524 the municipal
authorities sought to regulate kasher slaughtering, and in 1544
they unsuccessfully attempted to expel the entire Jewish com-
munity. By 1546 there were 50 Jews in Wetzlar. They were all
expelled in 1598, but by 1604 some had returned, their number
growing to 8o by 1625. A cemetery was consecrated in 1626; un-
til then burial had taken place in Frankfurt. In the second half
of the 16" century Isaac Levita, a Jew born in Wetzlar, was ap-
pointed to teach at the University of Cologne after he had con-
verted to Protestantism. Also of prominence during the period
were R. Joel of Wetzlar (d. 1698) and R. Solomon b. Simeon
Wetzlar, author of Hakirot ha-Lev (Amsterdam, 1731).

The 18 century brought with it a significant rise in Jew-
ish economic activity. Around 1735 Leib Wetzlar was a known
business associate of Joseph Suess *Oppenheimer, and Abra-
ham Wetzlar (1715-1799) became a financier of the imperial
court. Although the population was legally limited to 12 fam-
ilies of *Schutzjuden for most of the 18t century, in actuality
18 to 20 families, comprising some 100 persons, lived in Wetz-
lar during that time. In 1756 a synagogue was dedicated by
the Jewish community. Some amelioration of discriminatory
practices against Jews was brought about by Napoleonic re-
forms, beginning in 1803, but a reaction to this followed again
after Wetzlar’s incorporation into Prussia in 1815. By 1823 there
were 101 Jews in the city. In 1880 there were 210; and in 1933
there were 132. Although the community supported a religious
school, it considered itself under the jurisdiction of the rab-
binate of Marburg. It maintained a synagogue, a cemetery, and
a philanthropic organization. During the Holocaust, 41 Jews
from the district emigrated and 68 perished.

BIBLIOGRAPHY: Germania Judaica, 2 (1968), 882-5; K. Watz,
Geschichte der juedischen Gemeinde in Wetzlar von ihren Anfaengen
bis zur Mitte des 19. Jahrhunderts (1200-1850) (1966); Aronius, Re-
gesten, 291 para. 706; A. Kober, Cologne (Eng., 1940), 174-5; EJW,
226; Statistisches Jahrbuch des deutsch-israelitischen Gemeindebundes

(1903), 78.
[Alexander Shapiro]

WETZLAR VON PLANKENSTERN, aristocratic Aus-
trian family. The first identifiable member of the family was
AMSCHEL WETZLAR of Frankfurt (d. 1605?); one of his de-
scendants moved to Offenbach where ABRAHAM WETZ-
LAR (c. 1714-1799) was born. During the Seven Years’ War
(1756-63) Abraham became an army contractor for Austria
and amassed a large fortune. In 1763 he received the title of
court agent and six years later obtained permission (together
with Isaac *Arnstein) to live among the Christians of Vienna
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(other distinguished Jews received this privilege only in 1782).
On Feb. 17,1776, he converted to Catholicism and adopted the
name Karl from his godfather, Count Pélffy. Shortly thereafter
he addressed an obsequious letter to the emperor, enumerat-
ing his services to the state, and requesting to be elevated to
the nobility with the title of imperial counselor, the one sign
of favor from which he had been excluded by his former re-
ligion. His request was granted by Joseph *11 who remarked:
“Since part of his family is already baptized and the rest will
soon follow, I agree to the requested ennoblement” During
the next three years his ten children were all baptized and re-
ceived the title von Plankenstern; only LEONORE (1732-1813),
his wife, remained true to her religion, unsuccessfully oppos-
ing the apostasy of her family. Karl Abraham, determined to
become the equal of his fellow noblemen, was accepted into
the ranks of the aristocracy and was invested with the estates
he had acquired in Lower Austria.

Karl Abraham’s daughters married into respected aristo-
cratic families, as did his four sons. The latter did not possess
their father’s business acumen and the family fortunes gradu-
ally declined. All his grandsons entered the army or navy. His
son RAYMUND (1752-1810) married Joanna Theresia von Pic-
quigny (1749-1793), herself a daughter of a recently converted
French army supplier. Raymund, a music lover, was Mozart’s
landlord, patron, and godfather to his eldest child. Other dis-
tinguished descendants were 1GNAZ (1787-1841), who married
into the Arnstein family and received Austria’s highest military
decoration in 1815; HEINRICH ADOLF (1813-60), who joined
the Ottoman army and became a Muslim; GUSTAV (1813-1881),
who attained the rank of field marshal-lieutenant; and KARL
VON BEMBRUNN, who became an actor in 1810 after being cap-
tured by the French and forced to swear not to fight against
them. He appeared on the stage under the pseudonym Carl
Carl, much to the displeasure of his former comrades.

BIBLIOGRAPHY: B. Wachstein, Archiv fuer juedische Famili-
enforschung1(1913); 2 (1914).

WEXLER, HARRY (1911-1962), U.S. meteorologist. Born
in Fall River, Mass., Wexler entered the Federal Weather Bu-
reau in 1934 and was appointed head of the research section
of its scientific services in 1946. From 1955 until his death, he
was research director of the Weather Bureau and was also
chief scientist in the U.S. Antarctic Expedition during the
Third International Geophysical Year, of which he was one
of the main organizers. One of Wexler’s important published
contributions dealt with the high concentration of ozone in
the Antarctic atmosphere. He advanced a theory which shed
light on the mechanism of air circulation at the South Pole
and stressed the importance of ozone as a trace element. He
studied volcanic dust and its influence on the world’s climate
and climatic variations and on the expansion of storms in the
upper atmosphere.
BIBLIOGRAPHY: Modern Men of Science (1966), 520-1; Nature,
196 (Oct. 27, 1962), 318-9.
[Dov Ashbel]
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WEXLER, ROBERT D. (1951- ), U.S. educator. Wexler was
born in Los Angeles in 1951 and received his early Jewish edu-
cation at Wilshire Boulevard Temple, a Reform congregation.
He was introduced to traditional Judaism when he attended a
local Orthodox summer camp, where he met his future wife,
Hannah Goldhaar, and became profoundly influenced by her
family, who were Holocaust survivors and deeply committed
to Zionism.

While attending ucLA as an undergraduate, Wexler be-
gan taking classes at the Los Angeles branch of the Hebrew
Union College (HUC), with the intention of becoming a Re-
form rabbi. But he was increasingly drawn to a more obser-
vant life style and a more traditional theology, and in 1969
he left HUuC and enrolled part-time at the University of Ju-
daism (uy).

After receiving his B.A. in sociology in 1971, he enrolled
full-time at the UJ’s new pre-rabbinic program, and later spent
three years in the rabbinical school of the Jewish Theologi-
cal Seminary in New York, where he was ordained in 1977. In
order to prepare himself for possible future immigration to
Israel, Wexler spent those same three years in New York earn-
ing an M.B.A. degree from Baruch College of the City Uni-
versity of New York. Wexler also taught at jTs’s Prozdor High
School. Before returning to Los Angeles in 1978, he spent a
year on the faculty of Princeton University in the Department
of Near Eastern Languages.

At the invitation of then-president David Lieber, Wex-
ler was invited to join the faculty of the University of Judaism
in 1978. Wexler also enrolled in a doctoral program at ucLA,
where he received both an M.A. and Ph.D. from the Depart-
ment of Near Eastern Languages. At the University of Juda-
ism, Wexler filled a variety of administrative positions before
succeeding David Lieber as president in 1992.

Wexler became an adherent of the social philosophy of
Mordecai Kaplan and the concept of Judaism as a civilization.
Recognizing the growing trend away from denominational-
ism, Wexler quickly steered the uy toward a nondenomina-
tional position within the Jewish mainstream.

During the first decade of his presidency, Wexler
launched three major initiatives: the Ziegler School for Rab-
binic Studies, the Center for Israel Studies, and the Ziering
Institute. In 1995 he founded at the uy the Ziegler School of
Rabbinical Studies, which was the first American rabbinical
school in the western United States.

The Center for Israel Studies was created in response to
Wexler’s growing conviction that American Jews needed to be
educated more fully about the history, politics, and culture of
the modern state of Israel. In 2001 the UJ inaugurated a lec-
ture series at the Universal Amphitheater, which has been at-
tended by over 5,000 people annually. Serving as moderator
of the series, Wexler gained a reputation for his interviews
with national political figures, such as former U.S. president
Bill Clinton, former Israeli prime ministers Ehud Barak and
Shimon Peres, and former U.S. secretaries of state, Henry Kiss-
inger and Madeleine Albright.
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In addition to his work at the University of Judaism,
Wexler served in a variety of community leadership roles. He
chaired the Los Angeles Federation’s Commission on Israelis
and the Committee on Jewish Education.

[Iris Waskow (274 ed.)]

WEXLER, WILLIAM ABE (1913-2000), U.S. communal
leader. Wexler, born in Toledo, Ohio, was an optometrist prac-
ticing in Savannah, Georgia, from 1938. He served a term as
alderman in Savannah in 1946-47. He first took on a national
leadership position as chairman of the United Jewish Appeal
from 1951 to 1956 and led the Israel Bond drive from 1957 to
1963. Wexler was president of B'nai B'rith from 1965 until
1971. Under his aegis B'nai B'rith maintained an action policy
that encouraged participation by young people through Hil-
lel Foundations and the Young Adult groups, despite turbu-
lence and disaffection among students; solidified the Jewish
community’s efforts to support Israel, through B’nai B’rith and
through the Conference of Presidents of Major American Jew-
ish Organizations, which Wexler chaired from 1968 to 1972;
and aided in the campaign in support of Soviet Jewry. In 1971
he succeeded Nahum *Goldmann as president of the *World
Conference of Jewish Organizations.

WEXNER, LESLIE H. (1937- ), U.S. entrepreneur, civic
leader, and philanthropist. Born in Dayton, Ohio, Wexner
moved to Columbus, Ohio, when he was a teenager. After
graduating from Ohio State University, he worked briefly in
his father’s clothing shop. In 1963 his own merchandising ca-
reer began when he borrowed $5000 from an aunt and opened
the first “The Limited” store in Columbus, Ohio. “The Lim-
ited” (now “Limited Brands”) has grown to encompass thou-
sands of stores throughout the United States, but Wexner’s
corporate headquarters and home remain in Columbus. In
recent assessments by Forbes magazine, his wealth has been
estimated at $2.6 billion.

The Wexner Foundation and the Wexner Heritage Foun-
dation (now part of The Wexner Foundation) were established
by Wexner in 1984. The Wexner Heritage program was de-
signed to provide young American Jewish lay leaders with a
two-year intensive Jewish learning program, thus deepening
their understanding of Jewish history, values, and texts and
enriching their leadership skills. By the end of 2005, approxi-
mately 1,500 North American Jewish leaders from 31 cities had
participated in the program.

In 1988 The Wexner Foundation introduced a Fellow-
ship Program for outstanding rabbinical students and gradu-
ate students in Jewish education and Jewish communal ser-
vice programs. The same year the foundation established a
grants program for academic institutions of all types to build
and improve training programs for Jewish community pro-
fessionals. Eventually, the Fellowship Program was expanded
to include top candidates for academic Jewish studies and the
cantorate. By the end of 2005, approximately 300 outstanding
Jewish professional leaders from a wide array of religious af-
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filiations and professional groupings had participated in the
Wexner Graduate Fellowship Program.

Additionally, in 1988, the Wexner Israel Fellowship Pro-
gram was created. Annually, up to 10 outstanding mid-career
Israeli public officials are selected to study for a master’s de-
gree in the mid-career program of Harvard’s Kennedy School
of Government. The goal of the fellowship is to provide Israel’s
next generation of public leaders with advanced leadership
and public management training. As of the end of 2005, 163
Israeli public officials had participated in the Israel Fellowship,
including leaders who had gone on to become director gener-
als of government ministries, generals and commanders in the
Israeli military, and top advisors to prime ministers.

The Wexner Foundation appeared early on the scene of
Jewish private philanthropy and in many ways pioneered a
new field that has grown to include dozens of private founda-
tions that devote themselves on a national and international
scale to the needs of the Jewish people. The Wexner Founda-
tion has never wavered from its focus upon Jewish leadership,
and its professionalism, standards of program excellence, and
strong relationships with Jewish communities and organiza-
tions have created a model of practice for Jewish private phi-
lanthropy that has passed the test of time.

Wexner’s leadership among major Jewish philanthropists
was evidenced by his role in helping to convene and ultimately
lead a group of some two dozen philanthropic peers in an ef-
fort that was known technically as the “Study Group” but
more widely as the “Mega Group.” This group of elite Jewish
philanthropists was formed in 1991 and developed as an effort
to conduct a high-minded philanthropic discussion about the
pressing issues of the Jewish people. The group motivated a
number of individual and collaborative philanthropic initia-
tives that, arguably, would not have otherwise occurred, in-
cluding the Partnership for Excellence in Jewish Education,
Birthright Israel, the upgrading of national Hillel, and more.
Wexner co-chaired the group with Charles Bronfman during
the final years of its existence. While the group no longer ex-
ists in its original form, successor groups have surfaced and
many of the original members continue to work closely with
each other as a result of the associations they developed within
the Study Group.

Leslie Wexner’s wife, Abigail Wexner, an accomplished
attorney, has emerged as a major civic and philanthropic
leader in her own right, and has also worked closely with The
Wexner Foundation in shaping its programs and future. Mrs.
Wexner has served as Chair of The Columbus Foundation and
as Chairman of the Board of Children’s Hospital, Columbus.
She is nationally recognized as a leader who has spearheaded
cutting edge programs and services addressing domestic vio-
lence in central Ohio and beyond.

Leslie Wexner’s philanthropy revolves around a belief in
the centrality of leadership and its potential to shape the fu-
ture. This passion for developing leaders is at the heart of the
programs of the Foundation, but extends far beyond them
as well.
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In business, his storied rise as the son of working class
immigrants who became the innovator of specialty retailing
in America is near legendary. Wexner began his company in
1963 with one store in Columbus, Ohio. “The Limited” had
sales of $473 on the first day of business and first year sales
of $160,000. Today, as Chairman, President and cEo of Lim-
ited Brands, he leads a company that operates more than
3700 stores, including Victoria’s Secret, Express, The Lim-
ited, Henri Bendel, Bath and Body Works, and The White
Barn Candle Company. Sales for Limited Brands exceeded
$9.4 billion in 2004.

In civic life, Wexner’s leadership was the force behind
the development of the Wexner Center for the Arts at Ohio
State University, behind the creation of the Wexner Institute
for Pediatric Research at Children’s Hospital, and that elevated
Columbus’ United Way to successes never before imagined.
By example, he has sought to “give back” to the community in
many ways. He is also a founding member of the Ohio State
University Foundation, Chairman of the Columbus Partner-
ship, and Chairman Emeritus of the Ohio State University
Board of Trustees.

Wexner serves as Visiting Instructor of Leadership at
Harvard University’s Kennedy School of Government, where
he also sits as a member of the Visiting Committee. His an-
nual lectures on leadership at Harvard are attended by a wide
cross-section of students, faculty, and community leaders.
The Wexners also spearheaded the development of the Cen-
ter for Public Leadership at the Kennedy School. Directed by
David Gergen, the Center has already become one of North
America’s most prestigious academic initiatives for the study,
teaching, and development of public leadership.

In Jewish life, his leadership activities have been widely
acknowledged, including honorary degrees from Yeshiva Uni-
versity, Hebrew Union College, the Jewish Theological Semi-
nary of America, and Brandeis University. In Central Ohio,
Wexner’s leadership of the Columbus Jewish Federation and
his role in developing Wexner Heritage Village (a campus
of services and residences for the elderly), the Wexner Jew-
ish Student Center at Ohio State University, and other model
programs underscore a personal philosophy that integrity in
philanthropy must begin at home, in one’s own community,
and expand outward from that basis.

In the final analysis, Wexner’s impact upon the Jewish
people will be his investment in Jewish leaders - in Israel and
in North America. Wexner’s leadership programs take seri-
ously the responsibility and capacity of leaders to shape a new
future for the Jewish people. His programs are pluralistic and
embrace the wide sweep of diversity within Jewish life, while
building community and commonality from that diversity.
Many imagine that there will be Wexner Israel Fellows who
will become prime ministers of the State of Israel, Wexner
Graduate Fellows who transform Jewish professional leader-
ship into a new force for change in the coming century, and
Wexner Heritage alumni who will rethink and rebuild their
Jewish communities into more relevant, responsive and dy-
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namic organizational forms. Meanwhile, Wexner and his wife
continue to exercise their own leadership, in business, politics,
and civic and Jewish life - forever learning and teaching the
meaning and promise of mobilizing others around the endur-
ing values and challenges of human life.

[Larry Moses (27 ed.)]

WEYL, MEIR BEN SIMHAH (1744-1826), German rabbi.
Weyl was born in *Lissa and studied under Zevi Hirsch of
Janow. He arrived in Berlin in 1783 and was soon elected
head of the bet midrash and dayyan. After Hirschel Levin’s
death (1800) the reform-minded community leaders delayed
his appointment as rabbi until 1809, when they reluctantly
made him Vize-Ober-Landrabbiner. His patriotic sermons of
1809-13 won him renown. One such sermon of 1813 was re-
published after World War 1 as proof of Jewish patriotism.
Weyl battled against the Berlin *Haskalah movement and its
chief representative, David *Friedlaender. An acknowledged
talmudic authority as well as a vehement opponent of Reform,
in 1818 the Orthodox elements in the community of Copen-
hagen appealed to him in their conflict with a Reform group.
He sharply attacked the use of German in prayer, and largely
through his efforts a royal order was issued dated Dec. 23,
1823, that Jews were to pray only according to their previous
custom. When in 1824 the elders of the Berlin community
contemplated establishing a teachers seminary and invited L.
*Zunz and L. *Bendavid to plan the syllabus, Weyl retaliated
by appealing directly to Altenstein, the minister of religion,
with his own plan, which was approved. For lack of com-
munity support, however, the plan for a seminary was soon
dropped. Weyl held halakhic discussions with Akiva *Eger of
Posen and Solomon Zalman *Posner of Warsaw.

BIBLIOGRAPHY: MGWJ, 28 (1879), 568—70; M. Stern, Aus der
Zeit der deutschen Befreiungskriege, 1 (1918); idem, in: Jeschurun, 13
(1926), 187-95, 290-308; G, Weil, in; MGW7, 76 (1932), 385-9; idem,
in; JJ8, 8 (1957), 91-101; H. Fischer, Judentum, Staat und Heer in Preus-
sen (1968), 107-9.

WHEAT, grain belonging to the genus Triticum, of which
many species exist. Several species of Triticum are grown in
Israel, some called hittah (pl. hittim) and others kussemet, kus-
min, and shippon (for this identification see *Five Species).
(1) Hittah is the name applied to two species grown in
Israel: hard wheat — Triticum durum, and bread wheat — Trit-
icum vulgare (aestivum). The former is called “dark” and the
latter “white” in the Mishnah (BB 5:6). The name hittah, with
slight variations, is common to all the Semitic languages,
mostly in the form of hintah, connected with the verb hanot
(“to project”), because the grains project from the pales of the
ear of the wheat when it ripens. In rabbinic literature these
are termed levush (“garment”). When threshed, these lev-
ushim disintegrate and the grain emerges. Hence the saying:
“In the time to come [at the resurrection] the righteous will
rise [dressed] in their own clothes. This can be deduced a for-
tiori from a grain of wheat. If a grain of wheat that is buried
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naked sprouts up with many garments ...” (Ket. 111b). Hittah
is the most valuable of the five species of cereal. According to
one aggadah, “the tree of knowledge was hittah” (Sanh. 70b).
It is mentioned first among the seven species with which
Israel is blessed (Deut. 8:8). It requires good and well-tilled
land, and an abundance of hittim symbolizes well-being and
peace (Ps. 81:17).

Wheat, like *barley, is sown at the beginning of the win-
ter, but it develops more slowly (Ex. 9:31-32) and ripens about
two months after barley, from which the Omer is brought on
Passover. Seven weeks later “the firstfruits of the hittim har-
vest” are offered (Ex. 34:22). Ezekiel (27:17) mentions “hittim
of Minnith” which “Judah and Israel” peddled, the reference
being to the locality of Minnith in the land of Ammon (Judg.
11:33). Similarly, Arbelite and Midian hittim are mentioned
as excellent varieties (T7J, Sot. 9:13, 24b; Shab. 9:6, 12b). The
aggadah refers to 500 confections made from hittim (Lam. R.
3:17 no. 6). The choicest hittim, used in meal-offerings, came
from Michmas and Zonihah (Men. 8:1). Wheat was dearer
than barley, and according to Josephus (Wars 5:427), it was the
food of the rich. During the time of the Mishnah and Talmud,
however, when the agricultural situation in Israel improved,
wheat became the common food of all. “One who grows wheat
is sure of his bread, but one who buys wheat in the market,
his future is doubtful” (Men. 103b).

(2) Kussemet or kusmin has been identified with emmer
wheat — Triticum dicoccum, a plant which has grown in Israel
from earliest times. Remnants have been found in excavations
in Israel and in Egyptian tombs. A similar species, Triticum
dioccoides, grows wild in Israel and apparently is the species
from which emmer wheat originated. The discovery of this
species by Aaron *Aaronsohn in Rosh Pinah in 1906 caused
a sensation in the botanical world. He maintained that it was
the “mother” of all species of wheat, an opinion still upheld by
some botanists. The general opinion, however, is that it is the
“mother” of emmer wheat only. Like the hittah, the kussemet
was not smitten by the hail in Egypt because it ripens late
and its growth is slow (Ex. 9:32). Isaiah (28:25) enumerates it
among the crops sown by the farmer, and it was also included
in the mixed bread that Ezekiel ate for 390 days (Ezek. 4:9). In
rabbinical literature it is always included among the five spe-
cies of corn. In taste it is very like hittah (Hal. 4:2; Pes. 35a),
but its nutritional value in relation to bulk is less because of
the chaft that sticks to the grains (BM 40a). To remove these
husks the wheat was moistened and trodden by cattle so as
to release the grain (BM 89b and Rashi). In Aramaic kussemet
is called gulba (Men. 70a), a word meaning “cut” or “shorn,”
a similar connotation to kussemet, which comes from kasam
meaning “clipper of hairs” (cf. Ezek. 44:20). The name derives
from the short hairs of the ears which look as though they
have been cut. Another species of wheat, spelt wheat or Triti-
cum spelta, identified by some commentators with kussemet,
has similar characteristics, but no remnants of spelt from the
biblical period have been found in the region. It seems that it
is the shippon of rabbinical literature.
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(3) Shippon is also enumerated among the five species of
corn. For the law of *mixing of species it is regarded as belong-
ing to the same species as kussemet (kusmin; Kil. 1:1), but in
taste it is associated with barley (Pes. 35a). These indications
are compatible with spelt, which resembles emmer wheat but
has a barley flavor. Apparently its growth was not very wide-
spread (at the present day also, its growth is very limited), and
it is mentioned only a few times in rabbinical literature. This
identification is mentioned by the Arukh (s.v. dashr). Now,
however, it is usual, following Rashi, to identify shippon with
rye — Secale cereale. This identification cannot be accepted,
as this plant is not suited to the conditions of Erez Israel and
was not grown there. It is also erroneous, as is usually done,
to apply the name kussemet to buckwheat — Fagopyrum escu-
leutum - since it was never grown in Israel and does not fit
any of the descriptions of kussemet.

BIBLIOGRAPHY: Loew, Flora, 1 (1926), 767-801; J. Feliks, Olam
ha-Zomeuah ha-Mikra’i (19687), 142—51; idem, Kilei Zera’im ve-Har-
kavah (1967), 27-32. ADD. BIBLIOGRAPHY: Feliks, Ha-Zomeah,

60, 83, 161.
[Jehuda Feliks]

WHITE, HARRY D. (1892-1948), U.S. economist. Born in
Boston, Mass., White spent his early years in his father’s hard-
ware business, and for several years taught on Sunday morn-
ings at the Home for Jewish Children in Dorchester. After
serving overseas during World War 1, White became head
of Corner House, a settlement house in New York City, and
worked as director of a summer camp for boys. While study-
ing for his doctorate at Harvard, he was an instructor in eco-
nomics; from 1932 to 1934 he taught at Lawrence College in
Wisconsin.

White moved to Washington in 1934 to serve as a finan-
cial expert at the U.S. Treasury. He became the chief economic
analyst for the U.S. Tariff Commission, but soon returned to
the Treasury Department to serve as the principal economic
analyst in the division of research and statistics, and in 1936 as
assistant director of research. In 1938 White was made director
of monetary research. His monetary proposals were accepted
as the basis for the Bretton Woods Conference, attended by
representatives of 44 nations. The “White Plan,” which was ac-
cepted over the “Keynes Plan,” called for the establishment of
international trade based on the gold monetary unit. White
became assistant secretary of the Treasury in charge of mon-
etary research and foreign funds control in 1945 and the fol-
lowing year was made U.S. executive director of the Interna-
tional Monetary Fund. While in the Treasury Department,
he managed the currency stabilization fund, represented the
Treasury at committee meetings of the Economic Defense
Board, and was a trustee of the Export-Import Bank. He is
considered the author of the “Morgenthau Plan” for dealing
with postwar Germany, and of other postwar economic plans.
White was accused of giving information to a wartime Soviet
spy ring and of pushing certain employees toward positions
in government in which they would have access to informa-
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tion. He endured a congressional investigation while suffering
from heart trouble, which was greatly aggravated by the strain
of the sessions, and he died before the investigations had been
concluded. White wrote The French International Accounts:
1880-1913 (1933) and he updated EW. Taussig’s Some Aspects
of the Tariff Question (1934°).

BIBLIOGRAPHY: N.I. White, Harry Dexter White; Loyal Amer-
ican (1956); New York Times (Aug. 18, 1948).

WHITE, MORTON GABRIEL (1917- ), U.S. philosopher.
Born in New York, White received his Ph.D. from Colum-
bia University in 1942. He taught physics at City College,
Columbia, and at the University of Pennsylvania. In 1948 he
joined the staff at Harvard as professor of philosophy, where
he taught until 1970. From 1954 to 1957 he served as chair-
man of the philosophy department. From 1970 to 1987 he was
a professor at Princeton’s Institute for Advanced Study. After
retiring from teaching, he was named philosophy and intel-
lectual history professor emeritus at the institute’s School of
Historical Studies.

White’s main philosophical contributions are in the ar-
eas of epistemology and social and political philosophy. Such
works as The Origin of Dewey’s Instrumentalism (1943) and So-
cial Thought in America (1949) reveal the influence of Ameri-
can pragmatism in his thought. White also wrote on the par-
adox of analysis, a dilemma which holds that all analysis is
either trivial or false, and on the analytic-synthetic distinc-
tion. In his paper “The Analytic and the Synthetic: An Un-
tenable Dualism” in John Dewey: Philosopher of Science and
Freedom (ed. by S. Hook, 1950), White contends that the dis-
tinction is one of degree and not one of kind, as traditional
philosophers maintain.

Among his other important publications are Toward Re-
union in Philosophy (1956); Religion, Politics and the Higher
Learning (1959); The Intellectual vs. the City (with L. White,
1962); Foundations of Historical Knowledge (1965); Science
and Sentiment in America (1972); The Question of Free Will
(1993); his autobiography, A Philosopher’s Story (1999); A Phi-
losophy of Culture (2002); and From a Philosophical Point of

View (2004).
[Arthur Stroll / Ruth Beloff (274 ed.)]

WHITE, ROBERT MAYER (1923- ), U.S. meteorologist.
Born in Boston, Mass., White received a B.A. degree in ge-
ology from Harvard University and M.S. and Sc.D. degrees
(1950) in meteorology from the Massachusetts Institute of
Technology. White was president of the National Academy
of Engineering from 1983 to 1995. Prior to that, he was presi-
dent of the University Corporation for Atmospheric Research
(ucar). He served in scientific leadership positions under five
U.S. presidents. He was appointed chief of the U.S. Weather
Bureau and the first administrator of the National Oceanic and
Atmospheric Administration. His years of government service
include positions as U.S. Commissioner to the International
Whaling Commission and U.S. Permanent Representative to
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the World Meteorological Organization. He is credited with
bringing about a revolution in the U.S. weather warning sys-
tem with satellite and computer technology. Before joining the
government, he founded one of the first corporations devoted
to environmental science and services.

White was the Karl T. Compton Lecturer at the Massa-
chusetts Institute of Technology in 1995-96. He was a senior
fellow at ucAR and the H. John Heinz 111 Center for Science,
Economics, and the Environment. His many awards include
the Rockefeller Public Service Award for the Protection of
Natural Resources and the International Meteorological Or-

ganization Prize.
[Bracha Rager (2"¢ ed.)]

WHITE, THEODORE H. (“Teddy”; 1915-1986), U.S. jour-
nalist and author. White was born in Boston, Massachusetts.
He studied at Harvard University, graduating in 1938. His
grandfather was a rabbi from Pinsk who spent his last days in
pious devotion at the Western Wall in Jerusalem. In his auto-
biography In Search of History (1978), White refers to his Jew-
ish and Hebrew education. “What I learned, then, from age 10
to age 14, when I went on to evening courses at the Hebrew
College of Boston was the Bible ... “We learned it, absorbed
it, thought in it, until the ancient Hebrew became a working
rhythm in the mind, until it became a second language. Mem-
ory was the foundation of learning at the Hebrew school, and
the memory cut grooves on young minds that even decades
cannot erase. Even now, when a biblical phrase runs through
my mind, I am trapped and annoyed unless I convert it into
Hebrew — whereupon the memory retrieves it from Boston,
Mass., where little Jewish-American boys were forced to learn
of nomads and peasants of three thousand years ago, forced
to learn of spotted lambs, of the searing summer and of the
saving rains (Yoreh and Malkosh)” In later years, he used
to make his own Haggadah for Passover written on special
cards and assigning the parts to his children. In his youth,
Teddy White helped to organize the student Zionist activ-
ists on the New England campuses in the Avukah (Torch)
Society. He helped organize a boycott of German goods in
Boston. White was “lured” however to other interests which
he defined as Harvard and history. A year after graduating
from Harvard, Teddy White was Time magazine’s war cor-
respondent in China and, by 1945, at the age of 30, he was
Time Bureau Chief. His first book (with Annalee Jacoby) was
Thunder Out of China (1946). Between 1948 and 1953, White
was in Europe and wrote Fire in the Ashes (1953). Returning
to the U.S., White became a national political correspondent
for The Reporter magazine, then for Colliers, and then for Life.
He also published two novels (The Mountain Road [1958] on
the evacuation of Chinese and American armed forces and
The View from the Fortieth Floor [1960] on his 1950s stint at
Collier’s magazine) and one play and wrote several television
documentaries.

White achieved his greatest acclaim as the author of a
series of books called The Making of the President for 1960,
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1964, 1968, and 1972 elections, for which he won the Pulitzer
prize, and a wrap-up volume called America in Search of It-
self, published in 1982. He had planned a 1976 “Making of the
President” book, but the Watergate scandal led him to write

Breach of Faith instead.
[Shimshon Arad (274 ed.)]

WHITE PAPERS, British government statements of policy
presented to parliament; they played an important part in the
history of Mandatory Palestine. Six such documents were is-
sued between the years 1922 and 1939:

(1) Statement of Policy June 1922 (Churchill White Pa-
per);

(2) Statement of Policy October 1930 (Passfield White
Paper);

(3) Statement of Policy July 1937 (on the Peel Commis-
sion’s report);

(4) Statement of Policy December 1937 (appointment of
the Woodhead Commission);

(5) Statement of Policy November 1938 (on the Wood-
head Commission’s report);

(6) Statement of Policy May 1939 (MacDonald White
Paper).

The Churchill White Paper (1922)

This document, for which Winston *Churchill was respon-
sible as colonial secretary, contained the first important offi-
cial statement of British government policy after the *Balfour
Declaration. While reaffirming the declaration, it stated that
there was no question of Palestine becoming “as Jewish as
England is English” and that the Arabs need have no fear of
“the disappearance or the subordination of the Arabic popu-
lation, language or culture in Palestine.” The Balfour Declara-
tion, the statement continued, did not “contemplate that Pal-
estine as a whole should be converted into a Jewish National
Home, but that such a Home should be founded in Palestine””
The development of the Jewish National Home meant “not
the imposition of a Jewish nationality upon the inhabitants
of Palestine as a whole, but the further development of the
existing Jewish community [which, in another passage, was
said to have “national” characteristics] with the assistance of
Jews in other parts of the world, in order that it may become
a center in which the Jewish people as a whole may take, on
grounds of religion and race, an interest and a pride” To en-
able this community to develop, however, “it is essential that
it should know that it is in Palestine as of right and not on suf-
ferance,” the statement declared. That was why international
guarantees were necessary.

The statement went on to say that Jewish immigration
must continue, but must not exceed “whatever may be the
economic capacity of the country at the time to absorb new
arrivals”; that the government intended “to foster the estab-
lishment of a full measure of self-government”; and that, as
the next step, it proposed to set up a Legislative Council con-
sisting of 12 elected and ten appointed members, headed by
the high commissioner. The Zionist Executive reluctantly ac-
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cepted the policy set out in the statement, while the Palestin-
ian Arabs did not.

The Passfield White Paper

This was issued by the colonial secretary, Lord Passfield (Sid-
ney Webb), in the wake of the riots of 1929. The causes of the
riots and the situation in Palestine had been investigated by
the Shaw Commission (see *Palestine, Inquiry Commissions),
and an inquiry into land settlement, immigration, and de-
velopment had been carried out by Sir John Hope Simpson,
who was pessimistic as to the possibilities of further Jewish
immigration and settlement without displacing Arabs (see
Palestine, Inquiry Commissions). A central theme in the
White Paper, which was issued simultaneously with the Hope
Simpson report, was the argument that under the terms of the
*Mandate and the Balfour Declaration, “A double undertak-
ing is involved, to the Jewish people on the one hand and to
the non-Jewish population on the other”” It rejected the view
that the passages regarding the Jewish National Home were
the principal feature of the Mandate.

The statement dealt with practical policy under the heads:
security, constitutional development, and economic and so-
cial development. It declared that the government “will not be
moved from their duty by pressure or threats” and that “any in-
citements to disorder or disaffection, in whatever quarter they
originate, will be severely punished”” It proposed the estab-
lishment of a Legislative Council, with a composition similar
to that proposed in the Churchill White Paper. If any section
of the population failed to cooperate, steps would be taken to
ensure the appointment of the requisite number of unofficial
members. In any case, the statement continued, the high com-
missioner would continue to have the necessary power to en-
able the Mandatory to carry out its obligations.

The White Paper accepted Hope Simpson’s conclusion
that “for the present and with the present methods of Arab
cultivation there remains no margin of land available for ag-
ricultural settlement by new immigrants,” with the exception
of reserves held by Jewish agencies. It severely criticized the
principle of Jewish labor, which, it implied, was detrimental to
the Arab population, and “difficult to reconcile” with Zionist
declarations of a desire to live in friendship with the Arab
people. Transfers of land would be permitted only insofar as
they did not interfere with the land development plans of the
Palestine Administration. In determining the “economic ca-
pacity” of the country to absorb new immigrants, not only
Jewish but Arab unemployment must be taken into account,
and Jewish immigration would be suspended if it was held to
prevent Arabs from obtaining employment.

The White Paper was severely criticized by some British
statesmen as a departure from the obligations of the Man-
date. *Weizmann resigned from the presidency of the Jewish
Agency in protest, declaring that the White Paper went far
toward “denying the rights and sterilizing the hopes of the
Jewish people in regard to the National Home” and aimed at
“crystallizing the development of the Jewish National Home in
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its present stage.” A special British cabinet committee entered
into negotiations with representatives of the Jewish Agency,
which resulted in a letter from Prime Minister Ramsay Mac-
Donald to Weizmann on Feb. 13, 1931, which was to be com-
municated as an official document to the League of Nations
and embodied in a dispatch as an instrument to the high com-
missioner. Ostensibly, the letter was no more than an interpre-
tation of the Passfield White Paper, but in reality it canceled
much of its anti-Zionist implications. It reemphasized “that
the undertaking of the Mandate is an undertaking to the Jew-
ish people and not only to the Jewish population of Palestine”
and reaffirmed the preamble of the Mandate, which includes
the Balfour Declaration and the historical connection of the
Jewish people with Palestine. The letter also stressed the posi-
tive obligations of the Mandate, such as facilitating Jewish im-
migration and encouraging settlement by Jews on the land.

The White Paper of July 1937

This was a statement of British government policy issued to-
gether with the report of the Royal Commission on Pales-
tine (the Peel Commission). It stated that the British govern-
ment accepted the commission’s partition plan in principle
and would take the necessary steps to put it into effect. Until
the establishment of Jewish and Arab states, the government
would not surrender its responsibilities for peace, order, and
good government throughout Palestine. In the interim period,
two steps would be taken: “to prohibit any land transactions
which might prejudice such a scheme” and to limit immigra-
tion between August 1937 and March 1938 to 8,000.

The White Paper of December 1937

This consisted of a dispatch from W. Ormsby-Gore, the co-
lonial secretary, to A.G. Wauchope, the high commissioner
for Palestine, announcing the appointment of the Woodhead
Commission to consider the details and practical possibilities
of a partition scheme. If the government regarded the new par-
tition scheme as “equitable and practicable,” it would refer it
to the League of Nations. After that body’s approval “a further
period would be required for the establishment of new systems
of government,” possibly including a system of cantonization
or separate Mandates for the new Arab and Jewish areas.

The White Paper of November 1938

After the publication of the Woodhead Commission’s find-
ings, which, in effect, canceled out the recommendations of
the Peel Commission, the British government came to the
conclusion that the political, administrative, and financial
difficulties involved in the “proposal to create Arab and Jew-
ish independent states inside Palestine are so great that this
solution of the problem is impracticable” Instead, the gov-
ernment would “make a determined effort” to promote “an
understanding between the Arabs and the Jews” With this
end in view the government would convene a conference (see
*Saint James’ Conference) with representatives of the Pales-
tinian Arabs and of neighboring states ... and of the Jewish
Agency to confer about “future policy, including the question
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of immigration into Palestine” If no agreement was reached
“within a reasonable period of time” the British government
would take its own decision.

The Malcolm MacDonald White Paper (May 1939)

The failure of the St. James’ Conference led to the publication
of the White Paper of May 1939. Since the Royal Commission’s
partition proposal had “been found to be impracticable,” the
British government had devised “an alternate policy.” In order
to remove any doubts, the statement continued, “His Majesty’s
Government now declares unequivocally that it is not part
of their policy that Palestine should become a Jewish State”
Moreover, they would indeed regard it as “contrary to their
obligations to the Arabs under the Mandate ...” The govern-
ment was charged with the development of self-governing
institutions and regarded it as “contrary to the spirit of the
Mandate” to keep the Palestinian population for ever under
a Mandatory regime. It announced that “The objective of His
Majesty’s Government is the establishment within ten years
of an independent Palestine State” in which the essential in-
terests of both Arabs and Jews should be safeguarded. There
would be a transitional period during which the “people of
Palestine will be given an increasing part in the government
of the country” Both sections would have an opportunity to
participate, but “the process will be carried on whether or
not they both avail themselves of it” In the first stage, steps
would be taken to place Palestinians — Arabs and Jews in pro-
portion to their respective populations — in charge of govern-
ment departments.

IMMIGRATION. The government decided to curtail Jewish
immigration. The principle of economic absorptive capacity,
established in the White Paper of 1922 was to be replaced by
a new, political, principle. The British government claimed it
could not find in the Mandate any support for the view that
immigration must be allowed to “continue indefinitely;” or
that economic absorptive capacity must be the only consid-
eration. Although Jewish immigration had been absorbed ec-
onomically, the Arabs’ fear of indefinite Jewish immigration
had also to be taken into account in deciding immigration
policy. To expand the Jewish National Home indefinitely, the
government believed, would mean “rule by force,” and it had
therefore decided “to permit further expansion of the Jewish
National Home by immigration only if the Arabs are prepared
to acquiesce in it” During the next five years Jewish immigra-
tion would be limited to 75,000, bringing the Jewish popu-
lation up to approximately one-third of the total population
of Palestine. After the end of the five-year period no further
Jewish immigration would be permitted “unless the Arabs of
Palestine are prepared to acquiesce in it,” and the government
“will not be under any obligation to facilitate the further de-
velopment of the Jewish National Home by immigration re-
gardless of the wishes of the Arab population.”

LAND TRANSFER. In certain areas, the statement declared,
there was no room for further transfers of Arab land, and in
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other areas transfers must be restricted. The high commis-
sioner would, therefore, be given general powers to prohibit
and regulate transfers of land, and on Feb. 28, 1940, the high
commissioner promulgated the Land Transfer Regulations, in
fact dividing the country into three zones: Zone 4, including
the hill country and certain other areas — 64% of Palestine -
in which the transfer of land to anyone other than a Palestin-
ian Arab was prohibited, save in exceptional circumstances;
Zone B, including the Jezreel Valley, eastern Galilee, most of
the Coastal Plain (except for the Tel Aviv district), and the
Negev - 31% of the area - in which transfers were permitted
only in specified circumstances; and Zone ¢ - 5% of the coun-
try’s area — which would remain a “free zone”

The White Paper was regarded by the Zionist movement
and many outside it as a final betrayal of Britain’s obligations
to the Jewish people under the Balfour Declaration and the
Mandate. The announcement of this policy at the outset of
the Jewish mass flight from Europe became the starting point
for the active struggle of the yishuv against the Mandatory re-
gime in Palestine.

BIBLIOGRAPHY: H.N. Howard, The King-Crane Commis-
sion (1963); Great Britain, Colonial Office, Palestine Disturbances in
May 1921 Report (Cmd. 1540, 1921); idem, Palestine Disturbances of
1929 Report (Cmd. 3530, 1930); idem, Palestine Royal Commission
Report (Cmd. 5479, 1937); idem, Palestine Partition Commission Re-
port (Cmd. 5854, 1938); idem, Statement on British Policy in Palestine
(Cmd. 1700, 1922) — The Churchill White Paper; ibid. (Cmd. 3692,
1930) — The Passfield White Paper; ibid. (Cmd. 5513, 1937) — On
the Peel Commission Report; Dispatch to the High Commissioner
of Palestine (Cmd. 5634, 1937) — Appointment of Woodhead Com-
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Palestine (Cmd. 7044, 1947); United Nations Special Committee on

Palestine Report (1947).
[Daniel Efron]

WICKED PRIEST (Heb. Y777 133, Kohen ha-Resha), charac-
ter mentioned in the *Dead Sea Scrolls as the inveterate enemy
of the *Teacher of Righteousness. He was a man of whom bet-
ter things were once expected: “He was called by the name of
truth when first he arose, but when he ruled in Israel his heart
was exalted and he forsook God, and dealt treacherously with
the ordinances for the sake of wealth. He looted and amassed
the wealth of the men of [v]iolence who rebelled against God;
and he took the wealth of nations, adding to himself iniquity
and guilt, and acted in ab[om]inable ways with every defil-
ing impurity” (1QpHab. 8:8-13). He is described as “the priest
who rebelled [and transgressed] the ordinances of [God]”
(1QpHab. 8:161f.), “the priest whose shame was mightier than
his glory, for he did not circumcise the foreskin of his heart
but walked in the ways of drunkenness to quench his thirst”
(1QpHab. 11:121f.). He “wrought abominable works and defiled
the sanctuary of God” and in the cities of Judah he “plundered
the wealth of the poor” (1QpHab. 12:8-10).

He is chiefly reprobated for his attack on the Teacher
of Righteousness: he laid hands on him in an attempt to kill
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him. But God, according to the commentary (from Cave 4) on
Psalm 37, delivered the Teacher from him and reserved a fear-
ful judgment for the Wicked Priest, “delivering him into the
hands of the violent of the gentiles to execute[vengeance]on
him” (on Ps. 37:321F.). There was one special occasion when he
manifested his enmity toward the Teacher: that was when he
“pursued after the Teacher of Righteousness to swallow him up
in his hot fury, even to his place of exile, and on the occasion of
the sacred season of rest, the Day of Atonement, he appeared
among them to swallow them up and make them stumble on
the fast-day, their sabbath of rest” (1QpHab. 11:4-8). This sug-
gests that the Teacher and his company observed a different
*calendar from the Wicked Priest, so that what was the Day of
Atonement for the former was a secular day for the latter.

But condign judgment awaited the Wicked Priest. “Be-
cause of the [evil] done to the Teacher of Righteousness
and the men of his council, God gave him into the h[ands
ofJhis[en]emies, to afflict him with a stroke, to make him
waste away in bitterness of soul, because he acted wickedly
toward His elect” (1QpHab. 9:9-12). Because of his rebellion
against the ordinances of God, “they smote him with the
judgments of wickedness, and wrought horrors of sore dis-
eases on him and deeds of vengeance on his body of flesh”
(1QpHab. 8:17-9:2). Because of his shameful drunkenness, “the
cup of[Go]d’s fury will overwhelm him, to add to his[shame
and]ignominy” (1QpHab. 11:15fF.). Because of his plunder-
ing “the poor” (by whom perhaps the members of the Qum-
ran community are specially intended), “God will condemn
him to destruction even as he plotted to destroy the poor”
(1QpHab. 12:51T.).

Since the Qumran community apparently maintained the
exclusive right of the house of Zadok to the high priesthood,
a high priest of any other line would be to them a wicked (i.e.,
illegitimate) priest ex hypothesi. But the references quoted
above point to one Wicked Priest par excellence. Many sug-
gestions about his identity have been made, ranging in date
from the apostate Menelaus, appointed by Antiochus 1v in
171 B.C.E. (so H.H. Rowley) to Eleazar b. Ananias, captain
of the Temple at the outbreak of the war against Rome in the
autumn of 66 c.E. (so C. Roth, G.R. Driver). He has even
been identified with Paul of Tarsus (so J.L. Teicher). But the
majority verdict favors one of the Hasmonean priest-rulers,
though there is no unanimity as to which of them should be
preferred. The principal choices are Jonathan (so G. Vermes,
J.T. Milik, E.F. Sutcliffe); Simeon (so EM. Cross); Alexander
Yannai (J.M. Allegro, W.H. Brownlee, J. van der Ploeg) and
Hyrcanus 11 (A. Dupont-Sommer). In some cases these iden-
tifications (e.g., those with Menelaus and Eleazar) are closely
tied in with identifications of the Teacher of Righteousness,
and since the description of the Wicked Priest is generally
applicable to so many figures known to the history of the pe-
riod, only an agreed conclusion (which is not yet in sight) on
the time when the teacher arose and his community was or-
ganized will carry with it a definitive solution to the problem
of identifying the Wicked Priest.
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[Frederick Fyvie Bruce]

WIDAL, FERNAND (1862-1929), French physician, born in
Algeria, where his father served as an army doctor. He studied
medicine in Paris and worked there. In 1894 he was appointed
associate professor, in 1911 full professor, and in 1912 he was
elected member of the Academy of Sciences. He instituted a
vaccination against typhoid fever in 1888. The innovation was
adopted universally and it was used by all the armies that par-
ticipated in World War 1. In 1896 he discovered a method for
the serological diagnosis of typhoid fever, which was named
after him and became the prototype for the serodiagnosis of
other communicable diseases. He also developed methods
for diagnosing different diseases by determining the types of
cells in inflammatory exudates, thus establishing the basis of
cytodiagnosis. His most important contribution to pathologi-
cal physiology was his recognition of the significance of chlo-
ride (in table salt) in causing edema, and he instituted a low-
salt diet in cases of fluid retention in the body, which is used
nowadays universally. In his research on kidney diseases, he
worked on the significance of renal failure, which manifested
itself in the defective ability of the body to excrete blood ni-
trogen. He described the various forms of jaundice, especially
those caused by hemolysis, and demonstrated the fragility of
red blood cells in cases of familial jaundice. He also did re-
search work on anaphylaxis, streptococcal infections, cardio-
vascular diseases, and the nervous system.
BIBLIOGRAPHY: S.R. Kagan, Jewish Medicine (1962), 250-1;
Achard, in: Progrés médical, 44 (1929).
[Joshua O. Leibowitz]

°WIDMANSTETTER, JOHANN ALBRECHT (Widman-
stadius, or Lucrecius; 1506-1557), Austrian statesman, human-
ist, and Orientalist. An outstanding Catholic scholar, Widman-
stetter became chancellor of Lower Austria and rector of the
University of Vienna. He traveled widely, learning Arabic in
Spain and Hebrew among Spanish Jewish exiles in Naples. He
was also able to conduct a correspondence in Hebrew and his
bookplate was phrased in Latin, Hebrew, and Syriac. Widman-
stetter’s teachers included Johann Reuchlin, David b. Joseph
ibn Yahya, Baruch of Benevento, and Benjamin d’Arignano.
In 1529, he met the Christian Hebraist Egidio (Aegidius) da
*Viterbo in Venice, and three years later attended lectures on
the Kabbalah held at the Naples home of Judah Abrabanel’s
brother Samuel. Widmanstetter collaborated with Guillaume
*Postel in the publication of the first edition of the Syriac New
Testament (Vienna, 1555) and attributed errors in the Koran to
the influence of the Kabbalah. He collected many rare Hebrew
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and Oriental manuscripts and printed works (some obtained
from Elijah Levita), which were later bequeathed to the Mu-
nich Royal Library.

BIBLIOGRAPHY: ]. Perles, Beitraege zur Geschichte der he-
braeischen und aramaeischen Studien (1884), 184f.; M. Mueller, Johann
Albrecht von Widmanstetter (1907); U. Cassuto, Gli ebrei a Firenze nell’
eta del Rinascimento (1918, s.v.; H. Striedl, in: Franz Babinger Stud-
ies (1952); F. Secret, Les kabbalistes chrétiens de la Renaissance (1964),
121-3; Baron, Social?, 13 (1969), 180, 397, 405.

[Godfrey Edmond Silverman]

WIDOW (Heb. M98, almanah; pl. Din?R, almanot).

Biblical Period

The Hebrew substantive almanah, usually translated “widow;”
often does not simply denote a woman whose husband is
dead, but rather a once-married woman who has no means
of financial support, and is therefore in need of special legal
protection. Many widows would fall into such a classification
because of their husbands’ death, but others who could rely
on the support of a new husband (by levirate marriage or oth-
erwise), an adult son, or a father-in-law, would not. Thus, the
almanot as a class in Israelite society in biblical times were of-
ten considered as comprising not merely women whose hus-
bands had died but, rather, once-married women who no lon-
ger had any means of financial support. Such being the case,
many famous biblical widows (e.g., Ruth, Orpah, and Naomi
(Ruth 1-4); Abigail (1 Sam. 25); Bath-Sheba (11 Sam. 11)), will
not be discussed in this article. Since they are never referred
to as almanot, there is doubt as to whether they were regarded
as such. All of them must have had some means of financial
support. Only women who are specifically called almanah
will be dealt with here.

IN EARLY LEGAL CODES. The main evidence for the above
definition of the Hebrew word almanot comes from several
sections of the Middle Assyrian Laws, where the Akkadian
etymological equivalent of almanah, almattu, denotes the
woman in question:

[If], while a woman is still living in her father’s house, her hus-
band died and she has sons [she shall live where she chooses
in] a house of theirs. [If] she has no [son, her father-in-law
shall marry her to the son] of his choice... or if he wishes, he
may give her in marriage to her father-in-law. If her husband
and her father-in-law are both dead and she has no son [only
then] has she the status of a woman without male support (al-
mattu); she may go wherever she pleases (par. 33; in: Pritchard,
Texts, 182).

When a woman has been given [in marriage] and the en-
emy has captured her husband, if she has no father-in-law and
no son, she shall remain for two years [at her husband’s estate].
During those two years, if she has not sufficient to live on, she
shall come forward and [so] declare; she shall became a ward
of the palace; ...She will stay for two years [at her husband’s es-
tate] and then she may live with the husband she chooses. They
[the judges] will draw up a document for her [stating she is]
a woman without male support (almattu). If in later days, her
missing husband has returned home, he may take back his wife
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who was married to an outsider... (par. 45; in: Pritchard, Texts,
184; cf. also pars. 28, 34, in: Pritchard, Texts, 182, 183) and Ham-
murapi Law Code, par. 177 (in: Pritchard, Texts, 174)).

In all the Akkadian codes, women whose husbands have died,
but who do have some means of support, are not given any
particular title and are never called almattu (e.g., Middle As-
syrian Laws, par. 46). According to G.R. Driver, “these consid-
erations suggest that a woman became an almattu only when
there is no one with a duty to support her” (in: Driver and
Miles, The Assyrian Laws, in bibl., 225). Further evidence for
this definition of almattu is found in the usage of the Akkadian
almaniitu, “lack of support by a male householder” (abstract
formation of almattu): bél biti imdtma bitu $it almanutam illak,
“The owner of the house will die, and that house will have no
male to support it” (A. Boissier, Documents assyriens relatifs
aux presages (1894-99), 5:2; cf. CAD, vol. 1, pt. 1 (1964), 362).
There are only a few cases in the biblical law codes where al-
manah does not agree with the definition of the Akkadian al-
mattu. These are the laws concerning the ineligibility of the
almanah to become the wife of the high priest (Lev. 21:14) or,
unless she is the widow of a priest, to become the wife of any
priest (Ezek. 44:22; the rabbis, however, by artificial exegesis,
make this verse mean the same thing as Lev. 21:14 — ordinary
priests are not prohibited from marrying any widow): the
right of the priest’s daughter to return to her father’s house
and partake of terumah should she become an almanah (Lev.
22:13), and the vow of the almanah being legally binding on
her (Num. 30:10). In these cases, but only in these, almanah
must be translated as “widow.” Note that in each of these
cases the term almanah is juxtaposed to terms having to do
with marital status — betulah, “unmarried woman” (Lev. 21:13,
Ezek. 44:22) and gerushah, “divorced woman” (Lev. 22:13;
Num. 30:10; cf. Lev. 22:12; Num. 30:71f.). Elsewhere, there is
a general pronouncement against the mistreatment of the
almanah (Ex. 22:21) and there are many other cases, where
the humanitarian nature of the author of Deuteronomy (cf.
Weinfeld, in bibl.) caused him to prescribe many new laws
concerning the protection of the ger, “stranger;,” yatom, “fa-
therless,” almanah, and levite. In these cases, almanot must
refer to “women once-married who no longer have any means
of financial support” One may not keep the garment of the
almanah as a pledge (Deut. 24:17), nor turn back and pick up
dropped sheaves during harvest time (Deut. 24:19), dropped
fruit from olive trees (Deut. 24:20), or grapes that have fallen
off the vine (Deut. 24:21); for these must go to the alma-
nah and the other classes mentioned above. These socially
disadvantaged groups must be permitted to partake of the
third-year tithes (Deut. 14:29; 26:12, 13), the freewill contribu-
tions made on the occasion of Shavuot (Deut. 16:11), and to
rejoice during Sukkot (Deut. 16:14). There is also a curse
against anyone who would subvert the legal rights of these
disadvantaged groups (Deut. 27:19), and God is described
as the protector of the rights of these classes (Deut. 10:18).
It should also be mentioned that some scholars claim that
there is evidence in the Ugaritic texts for the giving of a spe-

ENCYCLOPAEDIA JUDAICA, Second Edition, Volume 21



cial dispensation to the almnt during time of war. However,
the passages in question from the Keret Epic (1 Krt 96-97,
184-5) are very obscure and have been interpreted by other
scholars quite differently. No conclusions should be drawn
until some additional evidence of a more concrete nature is
found.

AS TITLE OF INDIVIDUALS. The earliest and by far the most
famous biblical personage given the title of almanah was
Tamar, the daughter-in-law of Judah (Gen. 38). When Judah’s
son Er died, leaving Tamar a childless widow, Judah told Onan,
his secondborn, to live with Tamar as husband and wife so as
to beget an offspring for his dead brother (see Deut. 25:5-10).
Onan, bearing in mind the fact that the offspring, whom he
would have to bring up, would not count as his, practiced only
coitus interruptus with her (Gen. 38:9). For this, God punished
him with death, and the responsibility passed on to the third
and youngest of the three sons, Shelah. However, Judah, fear-
ing that marriage to Tamar was unlucky, claimed that Shelah
was too young to fulfill his duty and sent Tamar away to live
in the house of her own father “as an almanah” (Gen. 38:11).
Given paragraph 33 of the Middle Assyrian Law Code quoted
above, it is interesting to note that Tamar was called an alma-
nah only when Judah, her father-in-law, sent her out of his
house. It might reasonably be asked whether Tamar would
have been called an almanah at all had she remained in the
house of her father-in-law.

When Shelah grew up and Judah still did not give him
to her as a husband, she resorted to the following ruse. At a
time when Judah was likely to be attracted by a sexual op-
portunity, she removed “her garments of almanah-hood,” i.e.,
“the clothes of her status as almanah,” and sat down, veiled,
in a spot where she knew that Judah was to pass and where
a woman sitting alone was likely to be taken for a prostitute.
Judah, not recognizing her because of her veil, became her
customer. When he later learned that his daughter-in-law
was pregnant, Judah at first ordered that she be burned (Gen.
38:24). When Tamar, however, privately proved to him that
he was the father of her child, he publicly declared that not
she but he was at fault, since her conception through him was
justified by his failure to give her to Shelah. The legal back-
ground of the episode is not only Deuteronomy 25:5ff. (levi-
rate marriage), but also the Middle Assyrian Laws referred to
above, for only the latter provides evidence that the father-
in-law has the privilege of deciding to which of his surviving
sons the widow is to be given or even of taking her for him-
self. Elsewhere, the woman hired by Joab to play the part of
an almanah so as to induce David to take back his son Absa-
lom (11 Sam. 14:1ft.) claims (verse 5): “I am an almanah. My
husband died” Both Hiram (1 Kings 7:14) and Jeroboam 1
(1 Kings 11:26) are designated as sons of an almanah. With
respect to the latter, who was responsible for the splitting of
the United Monarchy, there is a very interesting, somewhat
parallel, Akkadian omen, which occurs many times: mar al-
mattim kussiam isabbat. “The son of an almattum will seize
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the throne” (A. Goetze, Old Babylonian Omen Texts; Yale Ori-
ental Series, 10 (1947), 41:30).

Finally, Elijah is sent by a divine call to the house of an
almanah whose son he later revives (1 Kings 17). This woman
is described as having no means of livelihood, living in abject
poverty, and being on the verge of starvation (1 Kings 17:12).
Clearly, she is not merely a widow, but rather “a woman once
married who no longer has the means of financial support.”

AS A SOCIALLY DEPRIVED CLASS WHICH MUST BE PROTEC-
TED. From the time of Urukagina of Lagash (c. 2400 B.C.E.),
there is recorded evidence concerning the special responsi-
bility of the Mesopotamian king to protect socially disad-
vantaged groups. In law codes, both in the prologue of Ur-
Nammu (c. 2100 B.C.E.) and the epilogue of Hammurapi
(c. 1800 B.C.E.), the king claims to have fulfilled this obliga-
tion. Hammurapi, for example, states that he wrote his laws:

dannum ensam ana la habalim

ekutam almattam sutesurim,

In order that the mighty shall not wrong the weak,

In order to provide justice for the homeless girl

and the once married woman without financial support
(Epilogue, xxvb:59-62).

Also the two Ugaritic kings mentioned in the epics are spo-
ken of as either having fulfilled or not fulfilled this responsi-
bility. In the Keret epic, King Keret’s son twice accuses him of
neglecting his duties:

Itdn dn almnt

Ittpt tpt gsr nps,

You do not judge the cause of the almnt,

Nor adjudicate the case of the wretched (11 Krt 6:33-34; cf.
45-48)

Ipnk Itslhm ytm

bd kslk almnt,

You feed not the fatherless before you,

Nor the almnt behind your back (11 Krt 6:48-50)

Conversely, in the Aghat Epic, King Daniel is portrayed as a
righteous king:

ydn dn almnt

yipt tpt ytm

Judging the cause of the almnt,

Adjudicating the case of the fatherless (11 D 5:7-8; cf. 1 D 23-25
[restored]).

Here it should be observed that the parallelism ytm//almnt,
used in two of the above Ugaritic quotations, is also present
in Hebrew poetry (e.g., Isa. 1:17, 23; Ps. 68:6). Another paral-
lel pair of words which exist in both Hebrew and Ugaritic is
Hebrew 1078//29% (Isa. 47:8, 9) = Ugaritic tkl//ulmn (ss 8-9),
which is probably to be translated “bereavement//status of be-
ing an almnt?

The Hebrew prophets often spoke out against the upper-
class exploitation of the almanah and the other disadvantaged
social groups. These protests can be found in the words of First
Isaiah (e.g., 1:17, 23; 10:2), Jeremiah (e.g., 7:6, 22:3), Ezekiel (e.g.,
22:7), Zechariah (7:10), and Malachi (3:5). Perhaps the clearest
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parallels to the Ugaritic and Mesopotamian evidence quoted
above, however, are those biblical passages which speak of God
as the protector of these disadvantaged classes:

Father of the fatherless, and judge of the almanot is God in his
holy abode (Ps. 68:6; cf. 146:9).

AS A DESCRIPTION OF A CITY. The above definition of alma-
nah is indirectly supported by those biblical passages in which
cities are called almanah (Isa. 47:8, 9; 54:4; Jer. 51:5; Lam. 1:1).
In those passages where the city involved is Israel (Isa. 54:4; Jer.
51:5; Lam. 1:1), the traditional interpretation has always been
to translate almanah as some kind of temporary widow whom
God has left for the time being. This image would correspond
with the divorce imagery of Hosea concerning God and Israel
(Hos. 1-3). However, aside from the problem of understand-
ing what a “temporary widow” is (cf. Rashi, Lam. 1:1), there
is also the much more severe problem of understanding how
this imagery could apply to Babylon (Isa. 47:8, 9). However,
if almanah is understood as referring to a city with no means
of independent support, i.e., a vassal or tributary nation, all
cases of this metaphor then make sense. In the case of Babylon,
the nation which was once “mistress of kingdoms” (Isa. 47:5,
7) will now become like an almanah. Thus, according to this
interpretation, “mistress of kingdoms” and almanah are exact
opposites and Babylon’s punishment becomes much more fit-
ting — she who once subjugated many nations will now become
subjugated herself. In the case of Israel becoming an almanah,
in Lamentations 1:1 this interpretation is further corroborated
by the parallelism in that verse: “She has become like an alma-
nah//She has become like a tributary nation?”

[Chayim Cohen]

In Jewish Law

From the legal point of view, a widow is a woman who was
married in a valid marriage and whose husband has died; if
any doubt arises as to her widowhood, she will have to prove
that she was so married (for the origin of the word “widow;”
see Levy, ], Neuhebr Tal, s.v. alman). The rabbis of the Talmud
exegetically explained the name almanah (“widow”) as being
derived from the words al maneh (“because of the maneh”),
i.e., because her statutory *ketubbah is a maneh (= 100 zuz)
and not 200 as in the case of a virgin (Ket. 10b).

PERSONAL STATUS. A widow is generally free to marry any
man except a high priest (Lev. 21:14); if she marries the latter
she becomes a halalah (see *Yuhasin; Lev. 21:15; Kid. 77a; Sh.
Ar., EH 7:12). For the prohibitions imposed upon her in con-
sequence of her previous marriage, see Prohibited *Marriages,
and for the law prohibiting the widow of a childless brother to
marry without prior *levirate marriage or halizah.

RIGHTS AND OBLIGATIONS. The widow is entitled to the re-
turn of all her property of whatever kind, since her ownership
of it is not affected by marriage (see *Husband and Wife; for
the difference in this respect between the different kinds of
her property, see *Dowry). In Jewish law a widow does not
inherit her husband (see *Succession), but she is entitled to
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her ketubbah and the rights due to her by virtue of its provi-
sions, which the husband’s heirs must satisfy out of the estate;
the most important of these provisions relate to her mainte-
nance. She is entitled to the said rights by virtue of her being
the widow, and it is therefore unimportant whether and to
what extent she possessed property during the marriage. Her
said rights arise upon marriage by virtue of law: “a man, upon
marrying a woman, becomes bound to her in respect of the
statutory ketubbah... and her right to be maintained out of his
property and to live in his house after his death throughout
her widowhood” (Maim. Yad, Ishut 12:1; Sh. Ar., EH 59:1-2);
but they become due only upon her husband’s death, since the
ketubbah is “like a debt payable at some future date and will
be recoverable only after the husband’s death...” (Maim. Yad,
Ishut, 16:3; Sh. Ar., EH 93:1). Since the said rights accrue to the
widow by virtue of her ketubbah, they do not exist if she has
lost her right to the ketubbah (see *Divorce).

Inasmuch as the rights of the widow arise upon her mar-
riage and not upon the husband’s death, he cannot prejudice
them by his will, and any testamentary disposition to the ef-
fect that the widow shall not be entitled to her ketubbah or
maintenance out of his estate is void (Ket. 68b; Sh. Ar., EH
69:2; 93:3). No express reference need be made to these rights
in the ketubbah deed since they arise upon the marriage as a
condition laid down by the bet din (tenai bet din), i.e., by vir-
tue of law, although they are based upon her being entitled to
a ketubbah (Ket. 52b; Sh. Ar,, loc. cit).

SATISFACTION OF THE WIDOW’S RIGHTS OUT OF THE
ESTATE. According to talmudic law, a widow can enforce
her ketubbah and its provisions, including maintenance, only
against the immovable property which forms part of the estate
(Ket. 81b; Sh. Ar., EH 100:1). However, since the development
of trade and the decrease of landholding among Jews led credi-
tors to rely also upon the movables of debtors for repayment
of their debts, the geonim ordained that the movable property
of the estate should also be attachable for the widow’s rights
(Tos. Ket. s1a; Rosh to Ket. ch. 6:5; Sh. Ar., EH 100:1). Since
the time of Maimonides, it has become customary to include
in every ketubbah deed a provision rendering the husband’s
movable property so attachable, whether acquired at the date
of the marriage or to be acquired by him thereafter (Maim.
Yad, Ishut, 16:8; see *Lien).

SATISFACTION OF THE WIDOW’S RIGHTS AGAINST PUR-
cHASERS. The husband’s property being subject to the ke-
tubbah, the widow may, in the event of the estate being in-
sufficient to cover it, follow the property in the hands of the
purchasers, i.e., recover the amount of the ketubbah out of im-
movable property which the husband or his heirs have trans-
ferred to others. This remedy, however, is not available with
regard to movables so transferred, since, contrary to the case
of immovable property, where the purchaser can be required
first to find out whether the vendor can indeed transfer it free
from all encumbrances, in the case of movables, owing to
regulations of furthering commerce (takkanot ha-shuk), that
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cannot be required lest commercial stability would thereby
be impaired (Ket. 51a; Sh. Ar., EH 100:1). On the other hand,
if the husband has transferred his property by way of donatio
mortis causa (see *Wills), the widow is entitled to be satisfied
for her ketubbah out of the movable property also, inasmuch
as in such a case the property has passed upon death, subject
to her rights which accrued to her already in his lifetime (Sh.
Ar., HM 252:1, EH 100:1, and Rema ad loc.). The rabbis, how-
ever, also prescribed that for her maintenance the widow can-
not proceed against purchasers (see above) even in respect
of immovable property, since the amount to be recovered is
not a determinate sum but may vary periodically with her
requirements, and a purchaser cannot know the precise debt
for which the property is charged (Git. 48b, 50b and Rashi ad
loc.; Sh. Ar., EH 93:20). On the other hand, as in the case of
the ketubbah, the widow here may also recover from property
transferred by way of donatio mortis causa (Sh. Ar., HM 252:1,
EH loc. cit.). The said limitations upon the right of the widow
to receive her ketubbah and maintenance from the husband’s
property which has been transferred to others do not apply if
it was transferred fraudulently in order to deprive the widow
of it, as “the sages of the Talmud set themselves against any-
one who intends to defraud and negate his act” (Resp. Rosh,
78:1 and 3). Accordingly, upon proof that the heirs intend as
a means of evasion to dispose of the immovable property of
the estate and that her maintenance rights will be prejudiced
thereby, she may apply to the court for a prohibitory injunc-
tion against them; but she cannot do so in regard to movable
property of the estate, since the above-mentioned geonic reg-
ulation does not extend to such property (Yad, Ishut, 18:11-13
and Maggid Mishneh thereto; Sh. Ar., EH 93:21).

THE WIDOW’S MAINTENANCE. The widow is generally en-
titled to receive the same maintenance as she was entitled to
receive during the husbandss lifetime. The same rules therefore
apply, e.g., maintenance will include clothing, residence, medi-
cal expenses, use of household articles, and the like. Similarly,
the principle also applies that “she rises with him but does not
descend with him,” i.e., that she is entitled to the same stan-
dard of maintenance she was entitled to during her late hus-
band’s lifetime (Ket. 48a and 103a; Sh. Ar., EH 94:1 and 5). To
some extent her said right to maintenance is affected by the
very fact of her widowhood, since the personal relationship
upon which her rights were based during her husband’s life-
time is now absent, and she is now alone, so that her require-
ments are reduced. For this reason, although entitled to reside
in the same apartment in which she lived with her husband,
she is no longer entitled to occupy the whole of it if she, being
alone, is not in need of it even in order to maintain her social
status (Sh. Ar., EH 94:1; Rema ad loc. and commentaries PD 19,
pt. 2 (1965), 338). Similarly, she is not entitled to transfer own-
ership of the apartment to others nor to let the whole or part
of it, since the right of residence is conferred upon her in order
to enable her to maintain her social status but not to make a
profit (Sh. Ar,, loc. cit.). The right of the widow with regard to
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the apartment is merely to have the use of it; therefore, upon
her death, it returns to the heirs of the husband only, and does
not form part of her estate (Beit Shemuel 94, n. 4).

This right of residence is not affected by sale of the apart-
ment by the heirs, and the new owner cannot evict the widow
from it (Sh. Ar., EH 94:4). Where the widow is unable to live
in the apartment, for instance, if it is destroyed, she is enti-
tled to receive out of the estate an amount necessary for rent-
ing another suitable apartment (Helkat Mehokek 94, nos. 6,
7). If the widow survives with small children of the husband,
both boys and girls, and the estate is insufficient to maintain
all of them, her right prevails; if, however, the young children
surviving with her are either all boys or all girls, they all take
equally (Ket. 43a and Tos. ad loc.; note the alternative opin-
ion in Sh. Ar., EH 93:4; see also EH 113:6 regarding the prior-
ity of the widow’s maintenance to the right of the daughters
to their dowry out of the estate, and for the reason for the
aforesaid distinction, see Beit Shemuel and Helkat Mehokek
to EH 93:8-9).

THE WIDOW’S CLAIM FOR PAST MAINTENANCE. A widow
is entitled to maintenance, also for the time prior to her claim,
since there is no reason to assume that she has waived her
right to it. This contrasts with the right to maintenance of a
wife who is entitled to it only as from the date of claim on-
ward. If the widow has not claimed for a long period - such
as when, being a wealthy woman, she delays for three years
or, being poor, she delays for two years — she is presumed to
have waived the past maintenance unless the presumption
is rebutted by the facts, such as by the fact of her right hav-
ing been secured by a pledge or mortgage (EH 93:14 and see
*Limitation of Actions).

THE WIDOW’S RIGHT TO HER EARNINGS AND THE INCOME
FROM HER PROPERTY. Parallel to the rule prevailing during
the husband’s lifetime concerning his right to the wife’s earn-
ings, the heirs are entitled to the widow’s earnings in consider-
ation of her maintenance (Sh. Ar., EH 95:1). On the other hand,
they are not entitled to the income from her property, as is
the husband to the income from the wife’s property - since to
the husband it is due in consideration of her redemption only,
i.e., of his obligation to ransom her if she is taken captive so
that she can return and live with him as his wife, a reason not
applicable in respect of the heirs. Correspondingly, the heirs
are under no obligation to ransom her either when she has
fallen into captivity or finds herself in a similar situation, for
instance, when she cannot return from abroad except upon
payment of a considerable sum which she does not possess
(Ket. 52a; Yad, Ishut, 18:5 and 8; Sh. Ar., EH 78:8; 94:7; 94:4).

EXPIRATION OF THE WIDOW’S RIGHT TO MAINTENANCE.
Since the widow is entitled to maintenance by virtue of the
provisions of the ketubbah (see above), i.e., only while en-
titled to the ketubbah, her right to maintenance will expire
upon her no longer being entitled to the ketubbah, i.e., if she
has lost her right to it by virtue of law or if she has actually
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received payment of it from the heirs. Likewise, since one of
the conditions in law connected with her maintenance is that
she shall not be “ashamed,” i.e., to enable her to preserve the
honor of her husband, she will lose such right upon her vol-
untarily claiming her ketubbah in court - for by doing so she
implicitly declares herself no longer concerned with the honor
of her husband or with his heirs (Ket. 54a; Sh. Ar., EH 93:5; and
Helkat Mehokek, n. 13).

The widow’s right to maintenance also ceases if she re-
marries (see *Marriage), because under the ketubbah, which
is the source of her right, she is entitled to maintenance dur-
ing widowhood only. According to most of the authorities,
she even loses her maintenance upon her engagement for a
new marriage — although by it alone she does not create a new
personal status — because by it she shows that she no longer
wishes to preserve the honor of her first husband and remain
his widow (Ket. 52b; 54a; Sh. Ar., EH 93:7 and Rema ad loc.).

THE PROBLEM OF DENIAL OF MAINTENANCE BY INVOLUN-
TARY RECEIPT OF THE KETUBBAH. Since the widow - if she
has not lost her right to maintenance otherwise (see above) - is
entitled to maintenance only so long as she has not received
or claimed her ketubbah by legal process, opinion was divided
already in the time of the Mishnah as to whether the heirs may
compel her to receive it and thereby be released from their
obligation to maintain her. It was finally decided that this
question depends upon custom, because maintenance of the
widow is one of the provisions of the ketubbah, and in all mat-
ters relating to the ketubbah, “local custom,” i.e., the custom
of the place of marriage, applies, such custom being consid-
ered a condition of the marriage and therefore not to be var-
ied but with the consent of both spouses (Sh. Ar., EH 93:3 and
Helkat Mehokek, n. 5). According to the custom of the people
of Jerusalem and Galilee, the choice lay with the widow alone,
and therefore they inserted in the ketubbah deed a term, “You
shall dwell in my house and be maintained in it out of my es-
tate throughout the duration of your widowhood” (Ket. 52b;
54a and Tos. ad loc.). According to the custom of the people
of Judea, however, the choice was left with the heirs, and there
the corresponding term in the ketubbah deed was therefore,
“until the heirs shall wish to pay you your ketubbah” (ibid.).
As regards this difference in custom it was said that, while the
people of Jerusalem cared for their honor, the people of Judea
cared for their money (17, 4:15, 29b). The halakhah was de-
cided in accordance with the custom of Jerusalem and Gali-
lee, i.e., whenever there is no other fixed custom or rabbinical
takkanah, the choice lies solely with the widow, and the heirs
cannot deprive her of maintenance against her wishes (Ket.
s4a and Tos. ad loc.; Yad, Ishut, 18:1; Sh. Ar., EH 93:3; and see
*Conflict of Laws).

Inasmuch as economic conditions during marriage may
so change that the estate might be insufficient to provide both
for the maintenance of the widow and for inheritance for the
heirs - a state of affairs which the husband certainly did not
intend - many of the authorities were of the opinion that it is
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proper to make a takkanah permitting the heirs to deprive the
widow of her maintenance by payment to her (against her will)
of her ketubbah (Rema EH 93:3 and Pithei Teshuvah thereto,
n. 5). Accordingly, various takkanot were made in the matter
and the most well known, cited also in the Shulhan Arukh, are
those known as the Takkanot of Toledo, Spain, of the 13t cen-
tury, which in their main provisions laid down that the heirs
may discharge their obligation for the widow’s maintenance
by payment unto her of her ketubbah, which, if it amounts to
more than half the value of the estate, shall be deemed to be
discharged by payment unto her of half such value (Resp. Rosh
55; Sh. Ar, EH 118 and commentaries).

In Erez Israel there is a distinction between the Sephardi
and Ashkenazi communities. The former follow the author of
the Shulhan Arukh, i.e., that the choice lies with the widow
alone and the heirs cannot rid themselves of the obligation
for her maintenance against her wishes (Sh. Ar., EH 93:3). The
Ashkenazim permit the heirs to do so by payment unto the
widow of the ketubbah even if she does not agree to it. That is
certainly the situation when the widow was the second wife
of the deceased, but it is also customary with a first wife, al-
though the rabbinical courts endeavor to get the parties to
agree to a fair arrangement under which the widow will not
lose her maintenance. At any rate, the heirs are not entitled
to evict the widow from the marital home, and she is to be
provided with the household utensils and silverware forming
part of the estate, the size of the estate being taken into account
(Pithei Teshuvah, nos. 5 and 6 to Sh. Ar., EH 93; Shaarei Uzziel,
2 (1946), 244, nos. 14, 15; Beit Me’ir, EH 93:3; 94:1).

THE STATE OF ISRAEL. As to the personal status of the
widow in the State of Israel, the rules of the halakhah gen-
erally apply, both in the rabbinical courts and in the secular
civil courts, in the latter except insofar as private international
law imports other rules. With regard to the widow’s financial
rights, however, the Succession Law of 1965 provides that the
halakhah shall apply in the rabbinical courts alone, and only
if all the interested parties have expressed their consent to it
in writing (sec. 155). Failing such consent, jurisdiction is in
the civil courts alone, and these apply the provisions of the
said law only (secs. 148 and 151). Under these provisions the
widow is entitled to a part of the estate as an heir. In addition,
if she is in need of it, she is also entitled to maintenance out
of the estate; the amount of such maintenance is fixed by the
court, taking into account all the circumstances, and partic-
ularly to what she is entitled as an heir and the extent of her
ketubbah (secs. 56-65).

[Ben-Zion (Benno) Schereschewsky]
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WIEDENFELD, DOV (1881-1965), rosh yeshivah and posek,
popularly known as the “Tshebiner Rav.” Belonging to a prom-
inent Galician rabbinic family, he received his education from
his father Jacob, the author of the Kokhav mi-Yaukov (1933),
and from his own brothers, R. Isaac, the rabbi of Grimailov,
and R. Nahum, the rabbi of Dubrovitsa. Although widely rec-
ognized as a scholar, R. Dov refused to enter the rabbinate
and instead became a businessman in Trzebinia. In 1923, fol-
lowing the death of Trzebinia’s rabbi, Wiedenfeld acceded to
the requests of the community to become its spiritual leader.
He now officially opened a yeshivah in Trzebinia which soon
attracted yo students, and his opinion in halakhic questions
was eagerly sought by his colleagues throughout Galicia and
Poland. Many of his decisions were later recorded in his Dover
Meisharim (3 vols., 1937-51). During World War 11 he escaped
from Trzebinia to Lvov and was later exiled to Siberia by the
Communists. Here, under the most trying conditions, he still
continued his talmudic studies, recording his new interpreta-
tions on scraps of paper and pieces of wood. In 1946 Wieden-
feld arrived in Jerusalem following Chief Rabbi Isaac *Herzog’s
intervention with the British government. There he reestab-
lished his yeshivah, which he named Kokhav mi-Yaakov and
continued to respond to the many inquiries on Jewish law
which he received. Following the death of R. Isaac Zeev *So-
loveichik in 1960, Wiedenfeld was considered the final author-
ity of his generation by many Orthodox Jews.
BIBLIOGRAPHY: B. Landau, Ha-Gaon mi-Tshebin (1967).

[Aaron Rothkoft]

WIELICZKA, town in Cracow province, S. Poland, in the
historic region of *Lesser Poland. Rights to exploit the cele-
brated salt mines in Wieliczka were leased by Jews, including
Saul *Wahl, from the 14" to the end of the 18" century. How-
ever, an organized Jewish community was established there
only in the second half of the 19*» century. The Jewish popu-
lation numbered 614 in 1890, 981 (15.5% of the total) in 1900,

and 1,700 in 1921.
[Abraham N. Poliak]

Holocaust Period

On the outbreak of World War 11 there were about 1,300 Jews
in Wieliczka. The Germans occupied the town on Sept. 7, 1939.
In summer 1942 the Jews from the whole county were con-
centrated in Wieliczka. The Jewish community was liquidated
on Aug. 27, 1942, when 8,000 Jews from Wieliczka and its vi-
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cinity were deported to *Belzec death camp, 500 to Stalowa-
Wola forced labor camp, and 200 to Plaszow concentration
camp. After the war the Jewish community of Wieliczka was
not reconstituted.

WIELUN (Pol. Wielun, Rus. Velyun), district town in the
province of Lodz, Poland. Jewish merchants settled in Wielun
about the middle of the 16t century when the town pros-
pered as a station on the commercial route from Poland and
Lithuania to Silesia. A privilege, de non tolerandis Judaeis, was
granted to Wielun in 1566. A Jewish settlement was reestab-
lished at the close of the 18t century. There were 70 Jews (6%
of the population) in Wielun in 1808; 642 (16.5% of the popu-
lation) in 1857; and 2,732 (38%) in 1897. When the town was
rebuilt after the great fire of 1858, the head of the local commu-
nity, Leib Kon, succeeded in thwarting the plans for erecting
a Jewish quarter. The overwhelming majority of Jews earned
their livelihoods as craftsmen and a minority engaged in com-
merce. The first synagogue (1799) was situated in an ancient
building acquired from a monastery. A large synagogue was
built in its place in 1855. Until 1848 the Jews buried their dead
in the cemetery of Dzialoszyn. In the early 1850s, as a result of
a cholera epidemic, a local cemetery was acquired. From the
1850s the influence of *Hasidism began to be felt in the com-
munity. At the close of the century R. Menahem Mendel Gryn-
berg held rabbinical office. During World War 1 hundreds of
Jewish workers from Lodz found refuge in Wielun. In 1921
Jews numbered 4,818 (44% of the population). Between the
two world wars Jewish craftsmen (65% of the working popu-
lation in the community) formed trade unions (as builders,
carpenters, tinsmiths, locksmiths, barbers, etc.). The town’s
transportation was developed by Jewish initiative in provid-
ing buses and lorries. The community’s educational institu-
tions included a talmud torah, Yesodei ha-Torah, *Yavneh
schools, a *Beth Jacob school, and a large yeshivah in which
about one-third of the Jewish pupils studied. Both the *Zionist
movement and *Agudat Israel were active in the community,
and delegates from the Jewish population were an important
factor in the municipal council. Before the Holocaust there
were outbreaks of antisemitism in the town: a boycott of Jew-
ish trade, attacks on the synagogue and its worshipers, and
there was an attempt to provoke a blood libel (1937).

[Arthur Cygielman]

Holocaust Period

About 4,200 Jews lived in Wielun in 1939. During World
War 11 the town underwent heavy bombardment and the Jew-
ish hospital was among the numerous buildings destroyed. The
ancient synagogue of Wielun was also destroyed and part of
the Jewish population escaped to the nearby city of *Zelow.
When that town was occupied by German forces, most of the
Jews returned and found shelter in barracks and in damaged
buildings. The Germans soon began to kidnap able-bodied
Jews in the streets for slave labor in what became daily raids.
Jewish slave labor was used for the construction and repair of
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the roads and buildings, and in demolition work (including
that of the synagogue). Another group of Jews was forced to
build a swimming pool for the Germans, using tombstones
from the Jewish cemetery for paving it. Pillage of Jewish prop-
erty went on without interruption. Even the liturgical objects
and the library of manuscripts in the synagogue were looted
by the Nazis. Several hundred Jews from the neighboring vil-
lages escaped to Wielun, but the Jewish population constantly
decreased as a result of either “voluntary” or forced transfers
to other parts of Poland. In February 1942, the Germans pub-
licly executed ten Jews on the pretext that they violated the
prohibition against the preparation of kosher meat. In June
1942, the president of the *Judenrat was murdered by the
Germans, and during that same summer the ghetto was sur-
rounded by German police and a large number of Jews were
deported to an unknown destination. The liquidation of all
the Jewish communities in Wielun county began on Aug. 22,
1942, when the entire Jewish population (about 10,000) from
the neighboring towns and villages were driven to Wielun
and kept in the Augustine Church without food or water for
several days. The sick, the weak, and the old were murdered
in the church, and the rest, together with the Jews of Wielun,
were sent to the death camp at *Chelmno. Only a small num-
ber of physically fit were sent to *Lodz Ghetto.
[Danuta Dombrowska]
BIBLIOGRAPHY: R. Mahler, Yidn in Amolikn Poyln in Likht
fun Tsifern (1958), index: M. Bersohn, Dyplomataryusz dotyczgcy
Zydéw w Polsce (1910), no. 190; J. Goldberg, Stosunki agrarne w mia-
stach ziemi wieturiskiej w drugiej polowie xvii w xviii wieku (1960); W.
Wilczynski, in: Informator Wieluriski (1934); 1. Schiper, Dzieje handlu
zydowskiego na ziemiach polskich (1937), index.

WIENER, family of medalists active in Belgium. JACQUEs
(1815-1899) was the oldest of three brothers who were to
become famous as medalists. Born in the Rhineland of Hun-
garian immigrants, he was apprenticed at the age of 13 to
his uncle L. Baruch, a fine engraver in his own right. The two
signed some earlier medals jointly. At the age of 30 Wiener
was the first to conceive the idea of engraving in precise de-
tail the exterior and interior of a monument on the obverse
and reverse of a medal. He engraved with great delicacy ten
medals of famous Belgian churches. This he followed with
a series of 41 medals, issued between 1850 and 1865, illustrat-
ing the most famous European buildings. He also engraved
the first Belgian stamps, and for many years was head of
the government plant issuing these stamps. Among the hun-
dreds of medals of this master, there are several of Jewish
interest, e.g., the 1841 Opening of the Jewish Home for the
Aged in The Hague and the 1861 Opening of the Synagogue
at Cologne.

Leopold (1823-1891) studied with his older brother
Jacques and then became a pupil of David dAngers in Paris. In
1847 he returned to Belgium and started engraving a series of
large historical medals which commemorated contemporary
events and became very popular. In 1864 he was appointed first
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engraver to the Belgian mint, holding the post until his death.
He was responsible for all the currency of Leopold 11 - some
150 pieces. At the same time he continued striking medals. He
also had a considerable reputation as a sculptor; several of his
monumental works still adorn public places in Belgium. One
medal of special Jewish interest is his 1859 portrait study of
Henri Loeb, chief rabbi of Belgium.

Charles (1832-1888) was the third and youngest of the
Wiener brothers and, perhaps, had the most brilliant career.
He studied at Brussels and Paris where he was a student of
Oudiné. In 1865 he settled at The Hague as engraver to the king
of Holland, but moved to London, where he was assistant en-
graver at the Royal Mint. He then went to Lisbon as chief en-
graver of the Portuguese coins. Returning to Brussels in 1867,
Charles devoted himself to medals, which he produced in large
number, some in conjunction with his brother Jacques. His
English pieces have best withstood the test of time. Of Jewish
interest are three portrait medals: E.A. Astruc, chief rabbi of
Belgium; Jules Anspach, mayor of Brussels; and a dual por-
trait of Sir Moses and Lady Judith Montefiore.

[Daniel M. Friedenberg]

WIENER, ALEXANDER 8. (1907-1976), U.S. immunohe-
matologist. Born and educated in New York, he was appointed
professor of forensic medicine at the New York University
School of Medicine in 1938. Together with Karl *Landsteiner,
Wiener discovered the Rh human blood factor. He also worked
out in detail the serology, genetics, and nomenclature of the
entire Rh blood group system. He discovered the Rh blocking
antibody and was the first to introduce exchange transfusion
for the treatment of erythroblastosis fetalis. Other blood group
factors discovered by Wiener include Kell, Ca, U, M¢, and the
I-i blood group system. Wiener wrote books and articles in
the field of blood groups and acted as a member of the edito-
rial boards of several leading medical publications.

BIBLIOGRAPHY: S.R. Kagan, Jewish Medicine (1952), 273-4.
[Fred Rosner]

WIENER, ALFRED (1885-1964), public figure. An Arabist
by education, he served as secretary to Paul *Nathan from 1911
to 1914. After serving in World War 1 Wiener became active in
the cv (*Central-Verein deutscher Staatsbuerger juedischen
Glaubens) of which he became secretary general. He belonged
to the pro-Palestine wing of the cv which, from 1929, collabo-
rated in the non-Zionist part of the enlarged Jewish *Agency
and the Keren *Hayesod. At the end of 1933, with the help of
Professor David *Cohen, he founded the Jewish Central In-
formation Office in Amsterdam which was brought over to
London in 1939 and was later named Wiener *Library. The
rest of his life was dedicated to this institute.
BIBLIOGRAPHY: C.C. Aronsfeld, in: wiLB, 18, no. 2 (1964),
13-14; idem, in: Theokratia, 1 (1967/69), 144-59; R. Weltsch, in: YLBI,
9 (1964), XX VIII-XXX; A. Paucker, Der juedische Abwehrkampf

(1967).
[Yehuda Reshef]
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WIENER, ERNEST EDOUARD (1882-1973), Belgian soldier
and engineer. A grandson of Jacques *Wiener, he was born in
Brussels to a family which played a prominent role in Belgian
arts, finance, and politics. He entered the Military Academy
in 1899. While a lieutenant, he studied electrical engineering
at the Montefiore Electro-Technical Institute in Liége, from
which he graduated in 1909. During World War 1, he was ap-
pointed to important commands and was wounded while try-
ing to rescue some soldiers under artillery fire. From 1929 to
1936, he was in charge of studies at the Military Academy, first
as assistant director and then as director. In 1940, he was a ma-
jor-general commanding Transmission Troops and Services
at Supreme Headquarters. As a prisoner of war for five years
in German camps during World War 11, he showed great dig-
nity both as a soldier and as a Jew, and when he retired from
active service in 1946, he was made a lieutenant-general, the
highest rank in the Belgian Army.

During his life, Wiener was active in scientific and tech-
nical societies and was president, inter alia, of the Belgian
section of the International Electro-Technical Committee.
Following the family tradition, he became a member of the
Consistoire Central Israélite de Belgique, the official represen-
tative body of Belgian Jewry. He was elected president in 1938,
but could only act as a delegate until 1950, when he assumed
the post with full title, occupying it until 1956. Most of his ef-
forts were devoted to the reconstruction of the religious com-
munities throughout the country and to the reorganization of
several communal services. General Wiener was decorated by
the British, French, and Belgian governments.

[Willy Bok]

WIENER, HAROLD MARCUS (1875-1929), English Bible
scholar. Wiener was born in London. Although a lawyer by
profession, he devoted most of his life to biblical research. He
settled in Palestine in 1924, believing that a religious renais-
sance was imminent. His main objective was to minimize the
conflict between the various religions in the land, and he de-
voted the last five years of his life to a rapprochement between
Arabs and Jews. He supported an Arab school and provided
funds for scholarships for young Arabs. His house was called
the House of Humanity. Despite these activities, Wiener was
killed by an Arab gang on Aug. 13, 1929. He said to his attack-
ers, who did not recognize him, ana yahud (“ am a Jew”), and
these words sealed his fate.

In his studies Wiener insisted that the Pentateuch was
written by Moses, but developed a critical method of bibli-
cal interpretation, by which, using the ancient versions, he
attempted to establish a correct text. Wiener was prominent
among those who opposed the J. *Wellhausen school of Bible
research by scholarly methods. Among his major works are
Essays in Pentateuchal Criticism (1909); The Origin of the Pen-
tateuch (1910); Prophets of Israel in History and Modern Criti-
cism (1923); Early Hebrew History and Other Studies (1924);
and Posthumous Essays (1932). In addition, the following essays
were reprinted separately: Notes on Hebrew Religion (1907);
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The Date of the Exodus (1916); The Religion of Moses (1919);
The Main Problem of Deuteronomy (1920); and Altars of the
Old Testament (1927).

BIBLIOGRAPHY: JL, S.v. (incl. bibl.); Waxman, Literature, 4

(1960?), 650-3.
[Yehuda Komlosh]

WIENER, JEAN (1896-1982), French pianist and composer.
He was born in Paris to a family of Austrian origin. He stud-
ied at the Conservatoire de Paris with A. Gédalge. After World
War 1 he was among the first to defend jazz music in France.
Between 1920 and 1924 he organized the Concerts Wiéner,
which contributed to making known his friends, the French
“Group of Six” (Honegger, *Milhaud, Auric, Poulenc, Taille-
ferre, Durey), as well as the works of M. de Falla, I. Stravin-
ski, A. Schonberg, A. Berg, and A. Webern. It was in that
framework that D. Milhaud conducted the first performance
of Schoenberg’s Pierrot Lunaire. Along with Clement Doucet
he formed a piano duo, which gave 2,000 concerts between
1925 and 1939. His compositions were strongly influenced
by American jazz, which he helped to popularize in France.
Among his works are Franco-American Concerto (1922-23),
piano and violin music, an operetta, and music for the cin-
ema, theater, radio, and television.

[Amnon Shiloah (214 ed.)]

WIENER, LEO (1862-1939), philologist and historian of Yid-
dish language, literature, and folklore. Born in Bialystok, Po-
land, he studied at the University of Warsaw in 1880, and then
in Berlin. In 1882 he immigrated to the U.S. He became a lec-
turer in the department of Germanic and Romance languages
at the University of Kansas (1892-95), and taught in the De-
partment of Slavic Studies at Harvard University (1895-1930),
becoming assistant professor in 1901 and professor in 1911.
Wiener published articles on Yiddish linguistic elements in
Polish, German, Ukrainian, and Belorussian (1893-1904). In
his work The Popular Poetry of the Russian Jews (1899), he not
only studied Yiddish folk poems but analyzed the poetry of
badhanim. He was the first to introduce the poetry of Morris
*Rosenfeld, who had been a sweatshop worker, to the general
public by translating his poems into English (Dos Liderbukh,
“The Songbook,” 1897) under the title Songs from the Ghetto
(1898). In 1898, Wiener traveled to Europe to collect material
for his pioneering volume, The History of Yiddish Literature
in the Nineteenth Century (1899). I.L. *Peretz encouraged him
and Abraham Elijah *Harkavy, librarian at the Asiatic Mu-
seum of St. Petersburg, presented him with a thousand Yid-
dish books, which formed the basis of the Yiddish collection
of the Harvard University library. After the turn of the century
Wiener’s interest in Yiddish declined. He compiled a valu-
able anthology of Russian literature (2 volumes, 1902-03) and
translated Tolstoy into English (24 volumes, 1904).

He was the father of Norbert *Wiener.

BIBLIOGRAPHY: Rejsen, Leksikon, 1 (1926), 984-6; LNYL,
3 (1960), 447-9; N. Wiener, Ex-Prodigy; My Childhood and Youth
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(1953); S. Niger, Bleter Geshikhte fun der Yidisher Literatur (1959),

83-93.
203793 [Sol Liptzin]

WIENER, MAX (1882-1950), Reform rabbi, author, and theo-
logian. Born in Oppeln (Germany), he studied at the Uni-
versity of Berlin, where he received his Ph.D. in 1906, and at
the Juedisch-theologisches Seminar in Breslau and the Leh-
ranstalt fuer die Wissenschaft des Judentums in Berlin. He
was ordained there in 1908.Wiener served the congregations
in Duesseldorf, where he was assistant to Rabbi Leo *Baeck
(1909-12), and then as rabbi in Stettin. He was a chaplain in
France with the German Army during World War 1. In 1926
he moved to Berlin where he was a communal rabbi for the
liberal congregations. He succeeded Julius *Guttmann at the
Lehranstalt fuer die Wissenschaft des Judentums. He was ac-
tive as a member of the national board of directors of the Jue-
discher Kulturverband, which was constituted to give work
to unemployed Jewish artists and musicians by having them
perform in concerts and theatrical performances, as well as
lectures for the Jewish community. He was one of the great
scholars saved by the Hebrew Union College and its vision-
ary president Julius *Morgenstein, and brought to the United
States, literally plucked from the fire. Together with other
scholars, including Abraham Joshua *Heschel, he was in-
vited to HUC, where he became a member of the faculty and
a congregational rabbi in Fairmont West, Virginia. He later
moved to Congregation Habonim in New York, which was a
synagogue in Washington Heights composed of German Jew-
ish refugees, in what euphemistically became known as the
“Fourth Reich” in Manhattan.

Wiener saw the essence of Judaism in the teaching of the
prophets (Die Anschauungen der Propheten von der Sittlichkeit
(“The Prophetic View of Ethics,” 1909)), but he was critical of
19th-century Reform (Juedische Religion im Zeitalter der Eman-
zipation, 1933 — a standard work) and took a position sympa-
thetic to Zionism and the historical character of Judaism and
the Jewish people. Wiener also published Juedische Froem-
migkeit und religioeses Dogma (1924); Religion in dieser Zeit
(1934); and compiled Abraham Geiger und liberales Judentum
(posthumous 1962). He was on the board of the Reconstruc-
tionist and served as editor of the Jewish Lexicon (1927; his
work was adapted for the Universal Jewish Encyclopedia).

His son THEODORE WIENER (1918— ) was librarian at
the Hebrew Union College-Jewish Institute of Religion, Cin-
cinnati, from 1959, after serving as rabbi in a number of Re-
form congregations. From 1964 Wiener was supervisor of the
Hebrew Language Unit in the Descriptive Cataloging Divi-
sion at the Library of Congress. He published bibliographies
of Leo Baeck (1954), Samuel *Cohon (1956), and Solomon B.
Freehof (1964) and was co-translator with E. Spicehandler of
B. Felsenthal’s letters to J.H. Schorr (1958).

BIBLIOGRAPHY: Liebeschutz, in: YLBI, 5 (1960), 35-57; K.M.
Olitzsky, L.M. Sussman, and M.H. Stern (eds.), Reform Judaism in
America: A Biographical Dictionary and Sourcebook (1993).

[Jakob J. Petuchowski / Michael Berenbaum (274 ed.)]
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WIENER, MEIR (1893-1941), poet, novelist, and literary
critic. Born in Cracow, Wiener received a traditional and
secular education and was influenced by his tutor, Ben-Zion
Rappaport. During World War 1 he studied at the universities
of Basel and Zurich, later living in Vienna, Berlin, and Paris
(1918-26). After immigrating to the Soviet Union in 1926, he
became a Soviet citizen, living and working in Kharkov, Kiev,
and, from 1933, Moscow. During World War 11 he volunteered
for the Soviet army and was killed near the city of Vyazma
during the defense of Moscow. Until his departure for the
Soviet Union he wrote mostly in German, including Messias
(“Messiah,” 1920), a collection of mystical meditative elegies;
Die Lyrik der Kabbalah (“The Lyric of the Kabbalah,” 1920), a
selection of Hebrew religious poetry in free translation with
introductory notes; Von den Symbolen (“On Symbols,” 1924),
an aesthetical-philosophical treatise; political articles, philo-
sophical essays and book reviews, mostly on Jewish subjects,
published in the periodicals Jerubbaal, Esra, Der Jude, Me-
norah, Wiener Morgenzeitung and others. Together with H.
*Brody he published Mivhar ha-Shirah ha-Ivrit (“Selection
of Hebrew Lyric,” 1922) from the Middle Ages, with his own
Hebrew introduction. He began writing Yiddish poetry and
fiction in the early 1920s, but was unable to find a publisher
for his works outside the Soviet Union. His extensive literary
activity up to 1926, which also includes the expressionistic
Yiddish novel Ele Faleks Untergang (“Ele Falek’s Downfall”;
written in Berlin in 1923, published in Kharkov 1929), reflects
his search for a mode of expression adapted to the conceptual
and emotional struggle of the young Jewish intelligentsia be-
tween the world wars. He attempted to define Jewish identity
and destiny while vacillating between spiritual Zionism and
Martin *Buber’s teaching on the one hand, and social political
radicalism and expressionistic trends in art and literature on
the other. He probed deeply into traditional Hebrew poetry
and Jewish mysticism and their human and religious signifi-
cance for modern people in general, and the Jews in particu-
lar. His personal and ideological disappointments, lack of a
sense of mission, and absence of a place in the intellectual life
in Western and Central Europe, as well as his contacts with
leftist circles in Berlin and Vienna, including Soviet Yiddish
authors Leyb *Kvitko and *Der Nister, caused him to immi-
grate to the Soviet Union, where he concentrated his energy
and talents on Yiddish literature. His main work there was
devoted to the research and publications of the Jewish scien-
tific institutes in Kharkov, Kiev, and Moscow in the 1920s and
1930s, where he also played an important role as counselor,
editor, and teacher. He headed the Department of Yiddish
Language and Literature at Moscow State Pedagogical Insti-
tute (1934-38) and directed and participated in the editing of
Yiddish literature ranging from folk-song collections and the
anonymous comedy Di Genarte Velt, to the writings of Solo-
mon *Ettinger, Israel *Axenfeld, Sholem Yankev *Abramovitsh,
and *Sholem Aleichem. His editions have served as models
ever since; his prefaces to these editions were collected along
with additional articles and published in his book Tsu der Ge-
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shikhte fun der Yidisher Literatur in Nayntsentn Yorhundert
(2 vols., 1945-6%). Although this book had not been planned
as a comprehensive study, it is, together with his later book,
Vegn Sholem Aleichems Humor (1941), one of the most nota-
ble achievements of criticism and investigation of 19t"-cen-
tury Yiddish literature. Wiener’s books evince penetrating
knowledge of the subject against a broad literary and cul-
tural background, but also show the author’s dependence on
Marxist conceptions and Soviet ideological trends predomi-
nant at the time. He also published works on Marxist liter-
ary theory, theoretical problems in folklore, and criticism of
such contemporary Yiddish writers in Russia and abroad as
H. Leyvick, David *Bergelson, Perez *Markish, Leib Kvitko,
and Itzik *Kipnis. Despite his declared allegiance to Marxist
criticism, he had to defend himself in 1932 against critics who
accused him of “dangerous deviationism.” Towards the end of
the 1930s, the emphasis of his research shifted from the socio-
logical aspects of literature towards the issues of style and psy-
chology of literary characters. He continued to write fiction,
including the story of Cracow Jews in the 17t» century, Kolev
Ashkenazi (1934, 1939%) and the unfinished novel Baym Mitl-
lendishn Yam (“At the Mediterranean Sea,” 1936) set in Ven-
ice of the first half of the 17" century. Some of Wiener’s works
were published posthumously in *Sovetish Heymland: the
story Los Khudios (“The Jews”; 10, 1968), and his fascinating
memoirs which include vivid descriptions of his family and
the Jewish Cracow of his childhood and youth (9, 10, 1969).
But his major novel, tentatively titled Der Groyser Roman
(“The Great Novel”), portraying the Jewish literary and artis-
tic scene of Berlin of the early 1920s in which Wiener actively
participated, remains unpublished.

BIBLIOGRAPHY: LNYL, 3 (1960), 449-50; Ch. Shmeruk (ed.),
Pirsumim Yehudiyyim bi-Verit ha-Moazot (1961), index; 466; G.
Scholem, in: Der Jude, 6 (1921), 55-69; N. Mayzel, in: Yidishe Kultur,
1 (1965), 17-27; E. Rosenthal, in: Di Goldene Keyt, 66 (1969), 63-96.
ADD. BIBLIOGRAPHY: E. Shulman, in: Pinkas far Forshung fun der
Yidisher Literatur un Prese, 2 (1972), 77-144; M. Krutikov, in: R. Rob-
ertson and J. Sherman (eds.), The Yiddish Presence in European Lit-
erature: Inspiration and Interaction (2005), 73-86.

[Chone Shmeruk / Mikhail Krutikov (214 ed.)]

WIENER, NORBERT (1894-1964), U.S. mathematician;
inventor of the science of cybernetics. Born in Columbia,
Missouri, Wiener was a child prodigy. He was the son of Leo
*Wiener, historian of Yiddish language, literature, and folk-
lore and professor of Slavic languages, who made incessant
intellectual demands on his son (and who did not reveal their
Jewishness - a fact discovered by Norbert Wiener only when
he was in his teens). Wiener began to read scientific books
at four, and by seven was familiar with the theories of natu-
ral scientists, such as Darwin, and with psychiatrists such as
Charcot and Janet. He entered Tufts University at 11, and ob-
tained his Ph.D. at Harvard University at 18. At Cambridge,
England, he studied under such world-famous personalities
as the philosopher Bertrand Russell and the mathematician
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G.H. Hardy. Wiener’s main innovation as a mathematician
was to develop a mathematics based upon imprecise terms
reflecting the irregularities of the physical world. He sought
to reduce these random movements to a minimum in order to
bring them into harmony. During World War 11, he applied his
concepts to work connected with antiaircraft defense, and this
led to advances in radar, high-speed electric computation, the
automatic factory, and a new science he created called cyber-
netics, a word he coined from the Greek word for “steersman,’
meaning the study of control. This followed his attempt as a
mathematician to find the basis of the communication of in-
formation, and of the control of a system based on such com-
munication. Wiener suggested the use of cybernetics in diag-
nostic procedures and indicated the similarity between certain
types of nervous pathology and servomechanism (goal-di-
rected machines such as guns which correct their own fixing
malfunctioning). His book Cybernetics (1948) was a scientific
bestseller and transformed him into a public figure as the pio-
neer of computer development. For the last 17 years of his life
he refused to take part in any military research. His book The
Human Use of Human Beings (1950) sought to alert the lay-
man to the dangerous social consequences of his theories. He
wrote an autobiography in two parts: Ex-Prodigy (1953) and I
Am a Mathematician (1956).

[Maurice Goldsmith]

WIENER, PHILIP PAUL (1905-1992), U.S. philosopher.
Born in New York, Wiener taught at City College from 1933.
He was a founder of the Journal of the History of Ideas (1940)
and was its executive editor. In 1960 he became the vice presi-
dent of the International Society for the History of Ideas, and
in 1958-59 was the president of the Peirce Society. Wiener’s
interest was in examining the development of ideas in terms
of their cultural connections and relationships.

He wrote Evolution and the Founders of Pragmatism
(1949) and Readings in Philosophy and Science (1953); He ed-
ited works on the history and philosophy of science, on the
history of ideas, and on C.S. Peirce, and translated works from
the French. His edited works include Leibnitz Selections (1951);
Roots of Scientific Thought (with A. Noland, 1957); Ideas in Cul-
tural Perspective (with A. Noland, 1962); Charles S. Peirce: Se-
lected Writings (1966); Renaissance Essays (with P. Kristeller,
1968); Basic Problems of Philosophy (et al., 1972); The Diction-
ary of the History of Ideas (1973); and Violence and Aggression
in the History of Ideas (1974).

ADD. BIBLIOGRAPHY: J. Miller, Evolution and the Founders
of Pragmatism (1950).

[Richard H. Popkin / Ruth Beloft (274 ed.)]

WIENER, SAMUEL (1860-1929), Hebrew bibliographer.
In 1887 Samuel Wiener was called upon by the Royal Acad-
emy of Sciences in St. Petersburg to work in its department of
Hebrew and Yiddish books at the Asiatic Museum attached
to the Academy. He assisted Moses Aryeh Leib *Friedland
(1825-1899), the wealthy St. Petersburg communal worker and
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philanthropist, in acquiring and arranging a large and valu-
able collection of Hebrew books and manuscripts entrusted
to the Asiatic Museum in 1892.

His large bibliographical work Kohelet Moshe (Biblio-
theca Friedlandiana), which lists all the books in Hebrew
characters of the Asian Museum, remained unfinished; the
first seven volumes, covering the letters alef to kaf and a total
of 5,507 entries, were published (1893-1918), and the eighth
volume, containing the letter lamed, was edited by Joseph
Bender, and published in 1936. This bibliography is unequaled
in Hebrew for its accuracy and itemization. In his work Reshi-
mat Haggadot Pesah (“List of Passover Haggadot,” 1901), Wie-
ner describes about 9oo Passover Haggadot. He also edited
and completed the work of I.T. Eisenstadt, Daat Kedoshim
(1897-98).

BIBLIOGRAPHY: A. Marks, in: Hadoar, 8 (1929), 387 8; A. Tau-
ber, in: ks, 6 (1930), 108; LNYL, 3 (1960), 451-2; E. Simon, in: Mittei-
lungen der Soncino-Gesellschaft, 6 (1930), 27-28.

[Gedalyah Elkoshi]

WIENER GESERA, persecutions of Jews in *Vienna and its
environs in 1421. The early 15* century was a period of rising
hatred of the burghers of Vienna against the Jews, kindled in
part by Jewish wealth. The *Hussite heresy had widespread
reverberations in Austria at the time, and it was generally
held that Jews and Hussites maintained close contact. Duke
Albert v, inclined to religious fanaticism and disturbed by the
Hussite rebellion, was also deeply in debt to Jewish money-
lenders and without the means of repayment. At Easter 1420
a rumor was spread among the population of Vienna that a
rich Jew named Israel had bought consecrated *Hosts from
the wife of a Church sexton in Enns, and distributed them
among other Jews who desecrated them. The Jews who were
implicated were brought to Vienna, imprisoned, and tortured.
On May 23, 1420, the Jews were rounded up in all the cities
and towns of Austria and their possessions taken from them.
The wealthy were imprisoned in Vienna, while the poor were
put into boats without oars on the Danube at the mercy of the
stream. Some Jews were held captive in houses, others in the
synagogues. Children were separated from parents and hus-
bands from wives, and an attempt was made to convert them
to Christianity. The rabbis of Italy appealed to Pope Martin v
for his intervention on behalf of the Jews of Austria. He re-
acted by threatening with excommunication anyone who
forced Jews to convert. Nonetheless, many of the children
taken from their parents were carried off to monasteries and
there forcibly converted. A great many of those imprisoned
committed suicide, including those held in the synagogues;
the last one alive, R. Jonah, set fire to the corpses and died
on the funeral pyre. The Jews who were left, 120 women and
92 men, were burned at the stake on March 12, 1421. All the
property of the Jews passed to Duke Albert. The stones of the
synagogue were used in building the university. Some Jews es-
caped to Bohemia; a very few managed to maintain an illegal
existence in Austria. The proud Vienna community number-
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ing between 1,400 and 1,600 existed no longer, and the city
became known in Jewish tradition as “Ir ha-Damim” (“The
City of Blood”).

BIBLIOGRAPHY: S. Krauss, Die Wiener Gesera (1920); M.
Grunwald, Vienna (1836), 34-37: A. Zehavi-Goldhammer, in: Arim
ve-Immahot be-Yisrael, 1 (1946), 191-3; O.H. Stowasser, Zur Geschichte
der Wiener Gesera von 1421 (1920).

[B. Mordechai Ansbacher]

WIENER LIBRARY, Jewish information institute in London,
founded in 1934 in Amsterdam as the Jewish Central Informa-
tion Office, by David Cohen, its president, and Alfred *Wie-
ner, its director. The aim of the institute was to communicate
material on the realities of *national socialism to Jewish orga-
nizations and leaders for effective action with the authorities
of their respective countries. It collected, inter alia, Nazi news
publications (up to the end of World War 11). The institute sup-
plied information for the defense of David *Frankfurter and
for the trial of the publishers of The Protocols of the Elders of
Zion in Switzerland. At the end of 1938 a special collection of
material on the November Kristallnacht was initiated. In the
spring of 1939 the seat of the institute was transferred to Lon-
don. The Amsterdam branch and most of its personnel be-
came victims of the Nazis. During World War 11 the library
collaborated with the British authorities and the BBC. Special
stress was laid on the collection of material on war criminals,
which was supplied to the International Military Tribunal
in Nuremberg. In recognition of these services the library
received the bulk of the copies of prosecution documents. In
1946 a bi-monthly, The Wiener Library Bulletin, was initiated.
With volume x1x, no. 3 (1965), its publication ceased, but
it was replaced by a new publication under the same title
with a change in interests and contents. The 19 volumes are
a treasure of information on Nazism, Fascism (including
neo-Nazism and neo-Fascism), Jewish affairs, and the Holo-
caust in particular. After the death of Alfred Wiener in 1964,
Walter Z. *Laqueur became director of the library. He inau-
gurated the Journal of Contemporary History (1966), catalogs
of the book collection, and monographs on the library’s re-
search subjects. Four catalogs of the library had been previ-
ously published.
[Yehuda Reshef]
At the end of 1974 it was announced that the Wiener
Library would be transferred to Tel Aviv University; the move
was completed in 1980 with a microfilm library, covering
periodicals, press archives, and rare books, to be maintained
in London. From 1974 to 1980 Tel Aviv University contrib-
uted to the maintenance of the library in London. Despite the
move of some of its holdings to Israel, it continues as the
Institute of Contemporary History and Wiener Library, at
Devonshire Street in central London. It contains one of
the largest libraries of books and archives relating to the Ho-
locaust period in Europe, over 50,000 items. Its director in
2005, Ben Barkow, was the author of Alfred Wiener and the
Making of the Holocaust Library (1997). The Library pub-
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lishes a newsletter and other works and holds lectures and
conferences.

BIBLIOGRAPHY: J. Robinson and P. Friedman, Guide to Jewish
History under Nazi Impact (1960), 108-9; Wiener Library; The Wie-
ner Library, Its History and Activities, 1934-1945 (1946); R. Weltsch,
in: YLBI, 9 (1964), XXiX—XXX.

WIENER NEUSTADT, city in Lower Austria. Jews were liv-
ing there soon after the city’s foundation in 1192. Gravestones
in the Jewish cemetery date from 1252 and 1261. In 1277 the
rights of the Jews in the city were somewhat curtailed, but the
Jewish community developed, flourishing in particular in the
15" century. In proximity to the synagogue were a square, a
garden, and a poorhouse. The name of one communal leader,
Joseph b. Moses Knoblauch, who “did many good deeds for
the congregation,” is mentioned in Leket Yosher (ed. by J. Fre-
imann, 2 (1903), 40). In 1416, when the Jews of Wiener Neus-
tadt were ordered to pay more than one-fifth of their income
in taxes, a “communal regulation was drawn up for collection
of the tax by two persons in authority and the other scholars
among them” (Israel Isserlein, Terumat ha-Deshen). The Jews
of Wiener Neustadt took part in its defense, and their rabbi
“would permit them to do all manner of work on the Sabbath
to protect [the city] from its enemies, in accordance with the
instructions of the gentile citizens and noblemen” (Leket Yo-
sher, pt. 1, 68).

From the mid-13'h century on, many noted rabbis lived in
Wiener Neustadt, including *Hayyim b. Moses; Moses *Taku;
*Hayyim b. *Isaac; R. Shalom; Isaac *Tyrnau; and Israel *Is-
serlein. There was an important yeshivah there during the 15t
century. In the second half of that century John *Capistrano
visited Wiener Neustadt and preached against the Jews. After
several anti-Jewish decrees, the Jews were expelled from the
city in 1496. The synagogue was converted into a church. Refu-
gees from Oedenburg (Sopron), Hungary, settled in the city in
the early 18t century, totaling 535 persons in 1708. However,
clerical agitation and popular pressure forced them to leave
soon afterward. Jewish peddlers and merchants, mainly from
nearby *Burgenland, continued to visit the city but they were
not allowed to stay overnight. In 1848 ].H. Friedenthal settled
in Wiener Neustadt, and by 1869 there were 173 Jews living
there. Permission to open a cemetery was not granted until
1889. A Moorish-style synagogue was built in 1902; it served
1,059 persons in 1923 when Rabbi H. Weiss officiated.

In the early 1930s there were 1,300 Jews. In May of 1938,
there were 347. During Kristallnacht (Nov. 9-10, 1938) homes,
furniture, and bank accounts of Jews were confiscated by the
S.A.; the Jews there who did not emigrate were expelled or
transported to Vienna. In January 1968 three Jews lived in
Wiener Neustadt.

BIBLIOGRAPHY: Germania Judaica; M. Pollak, Juden in Wie-
ner Neustadt (1927); S. Eidelberg, Jewish Life in Austria in the xv*
Century (1962); L. Moses, Juden in Niederoesterreich (1935), index;
MH]J, 4 (1938), index s.v., Newnstat, 6 (1961); 8 (1965); 9 (1966), in-

dex s.v. Bécsujhely.
[Haim Hillel Ben-Sasson]
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WIENIAWSKI, HENRI (1834-1880), Polish violinist and
composer. Born in Lublin, Wieniawski entered the Paris Con-
servatory at the age of eight and three years later won the
first prize in violin. After his first concert in St. Petersburg in
1848, he appeared in Finland, the Baltic provinces, and Po-
land. After further study in Paris (1849), he toured Europe
with his brother Joseph, pianist, and in 1850 was appointed
solo violinist to the czar. He taught at St. Petersburg for a
year and then toured the U.S. with the pianist Anton *Ru-
binstein from 1872 to 1874. From 1874 to 1877 he taught in
Brussels. Wieniawski’s perfect technique, combined with
warmth and delicacy, gained him wide admiration. After
the fashion of other virtuosos, he also composed many works
for the violin, including two concertos and his popular Lé-
gende, which he frequently played with his brother. His mu-
sic is notable for its Slavic idiom and temperament, often ex-
aggerated.

His brother, josEPH (1837-1912), studied in Paris and
later in Weimar under Liszt. From 1866 he taught at the Mos-
cow Conservatory and founded his own piano school. After
a sojourn in Warsaw, where he directed the Music Society,
1875-76, he settled in Brussels and became professor at the
conservatory. His works include a piano concerto, waltzes,
mazurkas, and Etudes.

BIBLIOGRAPHY: J. Reiss, Henryk Wieniawski (Pol., 1931); 1.
Yampolski, Genrik Venyavskiy (Rus., 1955); L. Delacroix, Joseph Wie-
niawski (Fr., 1908); MGG, s.v.; Grove, Dict., s.v.

[Meir Katz]

WIERNIK, PETER (1865-1936), U.S. Yiddish journalist. Wi-
ernik was born in Vilna, but emigrated to the U.S. in 1885 and
settled in Chicago, where he wrote for the Yiddish Chicago
Daily Courier. From 1901 to 1936 he was editor for New York’s
most important Yiddish daily, the Jewish Morning Journal. His
editorials, possessed of intelligence, good taste and tolerance,
advocated a fusion of modern Orthodoxy and Americanism,
and evinced a coolness to political Zionism and hostility to
socialism. In addition to Yiddish, he also wrote in Hebrew
and English, and was for a time editor of the Amerikaner. Be-
sides the editorials, Wiernik’s most important work was his
History of the Jews in America (1912; 1931, reprinted 1972). His
Yiddish autobiography, written in 1934, appeared weekly in
the Morning Journal, Sept. 2-Dec. 23, 1951. He was also active
in communal matters and was a member of the executive of
the Joint Distribution Committee.

BIBLIOGRAPHY: Reisen, Lexicon, 1, 990-93, LNYL, I-II,

456-59.
[Joseph Hirsch (27 ed.)]

WIERNIKORSKI, JUDAH (1823-1901), Russian rabbi. Born
in Slonim, Judah was known as an #llui (“child prodigy”). At
the age of 10, he is said to have been completely conversant
with three of the six orders of the Talmud: Moed, Nashim, and
Nezikin. At the age of 11, he married a cousin and remained in
his father-in-law’s house until he was 13. He then went to study
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with R. Isaac of Volozhin and in 1840 under R. Israel *Lipkin
in Vilna. Deciding to devote himself to teaching rather than
accept a rabbinical appointment, Judah was given the posi-
tion of rosh yeshivah of Slonim by R. Joshua Isaac in 1861. He
remained there until 1900 when he immigrated to Erez Israel
to spend his last days. He died in Jerusalem.

His works include Penei Yehudah, novellae on the trac-
tates Shabbat and Ketubbot (1870); Leket Yehudah, sermons
(1872); and Penei Yehudah on Bava Kamma and Keritot (1890).
The manuscript of his Penei Yehudah on Pesahim and a com-
mentary on the Sefer ha-Bahir ascribed to *Nehunya b. ha-
Kanah were burnt in a fire in his town.

BIBLIOGRAPHY: Ahi’ asaf, 9 (1901), 428-9.

WIERUSZOWSKI, HELENE (1893-1978), German-U.S. his-
torian. Born in Elberfeld, her career in historical research was
ended in 1933 by the Nazis. After teaching in Spain and Italy,
she emigrated to the United States in 1940. In 1949 she joined
the history faculty at City College, New York, becoming the
first full-time female member of City College’s department of
history. Her most important books are Vom Imperium zum
nationalen Koenigtum (1933), The Era of Charlemagne (with
S. Easton, 1961), The Medieval University (1966), and Politics
and Culture in Medieval Spain and Italy (1971). She wrote an
essay on “Peter von Aragon und die Juden; Eine Politik des
gerechten Ausgleichs” (in Estudis Universitares Catalans, 22
(1936), 239-62).

ADD. BIBLIOGRAPHY: E. Polak, A Medievalist’s Odyssey: He-
lene Wieruszowski, Scholar (2004).

WIESBADEN, city in Germany. Individual Jews lived in
Wiesbaden in the 14™ and 15t centuries. During the 16 cen-
tury the local count gave them protection against the opposi-
tion of the city. In 1620 a number of Jewish refugees arrived
there but had to leave after six years. Other Jews, however,
were permitted to reside there from 1638. They numbered
five families in 1697, nine in 1724, and 11 in 1747. At that time
a synagogue, cemetery, and a bathhouse were established. The
countess Charlotte in 1732 prohibited the establishment of fur-
ther synagogues, the public discussion of religion, and profits
on moneylending exceeding 5-6 percent. By 1803 there were
14 Jewish families living in Wiesbaden and 42 in the vicinity.
Abraham *Geiger introduced his first reforms while acting
as rabbi there (1832-38). Forty Orthodox families established
an independent community in 1876. The Jewish population
numbered 990 in 1875; 2,744 (2.5 percent of the total) in 1910;
3,088 (3 percent) in 1925; 2,713 (1.7 percent) in 1933; and 1,232
(0.7 percent) in 1939. The teacher and reader of the adjacent
community of Biebrich was the celebrated scholar Seligmann
*Baer. The community maintained a number of educational
and welfare institutions, including a “Lehrhaus” for Jewish
adult education.

After the rise of the Nazis to power, the Jews of Wies-
baden suffered persecution like those in the rest of Germany.
The synagogues were burned in 1938. In 1942, 1,100 Jews were
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deported from Wiesbaden; during August 1942, 40 Jews com-
mitted suicide.

In 1965 there were 350 Jews living in Wiesbaden (0.1 per-
cent of the total population). A new synagogue was opened
in 1966. The Jewish community numbered 319 in 1989; 400
in 1990; and 692 in 2004. The increase is explained by the
immigration of Jews from the former Soviet Union. A small
museum, financed by the city, has an exhibition of the Jewish
history of Wiesbaden.

BIBLIOGRAPHY: P. Lazarus, Die juedische Gemeinde Wies-
baden 1918-1947, (1949); H. Thomae (ed.), Weg und Schicksal. Aus der
Geschichte der Wiesbadener Juden (1966); Germania Judaica, 2 (1968),
904; 3 (1987), 1642-43; Festschrift zur Fuenfzigjahrfeier des Synagogen-
Gesangvereins zu Wiesbaden (1913). ADD BIBLIOGRAPHY: B. Post
(ed.), Juden in Wiesbaden. Von der Jahrhundertwende bis zur “Reichs-
kristallnacht” (1988); D. Lottmann-Kaeseler (ed.), Osteuropaeisches Ju-
dentum in Wiesbaden (1991) (Begegnungen, vol. 2); L. Bembenek and
H. Dickel, “Ich bin kein deutscher Patriot mehr, jetzt bin ich Jude,” in:
Die Vertreibung juedischer Buerger aus Wiesbaden (1933 bis 1947) (1991);
H-G. Buschmann and E. Vollmer, Die sieben juedischen Friedhoefe Wi-
esbadens (1997). WEBSITE: www.am-spiegelgasse.de.

[Z€ev Wilhem Falk]

WIESEL, ELIE (Eliezer; 1928- ), journalist, novelist, pro-
fessor, human rights activist, and Nobel Peace Prize recipi-
ent. Born in Sighet, Romania, in a town that became part of
Hungary in 1940, Wiesel was raised in a fervently Orthodox
and hasidic milieu. Prior to 1944, life in Sighet seemed nor-
mal, at least to a young studious boy. The Germans invaded
Hungary in March 1944, Jews were ghettoized in April, and
in May 1944, Elie, his parents, and three sisters were deported
along with the rest of Sighet’s Jews to Auschwitz, where his
mother and younger sister were killed and he survived with
his father and two older sisters. He remained in Auschwitz
until the infamous death marches of January 1945 and then
was forcibly evacuated to Buchenwald, where his father died
from exhaustion, starvation, and despair. After his liberation at
the Buchenwald concentration camp on April 11, 1945, he was
among the 400 Jewish war orphans transferred by the Oeu-
vre de Secours aux Enfants (Children’s Aid Society) to France,
where he was later reunited with his older sisters, Hilda and
Bea. From 1948 to 1951, he studied philosophy, psychology, and
literature at the Sorbonne, and continued his Jewish learning
with a talmudic scholar named Shushani, a figure who later
would appear in a number of his novels and lectures. He sup-
ported himself by writing for the French newspaper LArche
and the Israeli daily Yedioth Aharonoth. Wiesel was drawn to
the writings of the contemporary French existentialists Al-
bert Camus, André Malraux, and Jean-Paul Sartre, and the
Catholic writer Francois Mauriac, who encouraged the young
reporter to write about the suffering of the Jews in the Nazi
death camps.

Wiesel had in fact taken notes of his experiences and
thoughts from the first days of his liberation, even while recov-
ering in the hospital. He felt compelled “to trace the tragedy
back to its origins and causes,” but fearing that the event was
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“so profound that it cannot be transmitted at all,” he vowed
to wait ten years before publishing a book on the subject.
In 1956, the same year he left Paris and settled in New York,
Wiesel's 250-page abbreviated memoir of life in the camps,
Und di Velt hot Geschvign (“And the World Was Silent”), ap-
peared in Buenos Aires. An abridged version, translated from
Yiddish to French (La Nuit) with an introduction by Frangois
Mauriac, was issued in 1958, and two years later in English
(Night). A classic in Holocaust literature that is widely used in
high schools and colleges, Night paved the way for publication
of other first-person accounts by Shoah survivors, whom Wi-
esel recalls “were afraid or shamed to broach the subject”

Night was followed by two novels, LAube (1960; Dawn,
1961) and Le jour (1961; The Accident, 1962), both dealing with
the postwar experiences of Holocaust survivors. Writing in
French, Wiesel established his characteristic themes and sto-
rytelling style in three subsequent novels: La ville de la chance
(1962; The Town Beyond the Wall, 1964), Les portes de la forét
(1966; The Gates of the Forest, 1966), and Le mendiant de Jéru-
salem (1968; A Beggar in Jerusalem, 1970), which won the Prix
Medicis in Paris. Wiesel also publicized the plight of Soviet
Jews in a nonfiction account based on his visit to the Soviet
Union, Les Juifs du silence (1966; The Jews of Silence, 1966).

Wiesel's essays on the importance of memory and the
struggle against injustice in a post-Holocaust world are in-
cluded in several collections: Le chant des morts (1966; Legends
of Our Time, 1968), Entre deux soleils (1970; One Generation
After,1970), Un Juif aujourd’hui (1977; A Jew Today, 1978), and
the three-volume collection, edited by Irving Abrahamson,
Against Silence: The Voice and Vision of Elie Wiesel (1985). His
later essay collections include From the Kingdom of Memory
(1990) and After the Darkness (2002). His autobiography ap-
peared in two volumes: Tous les fleuves vont a la mer (1994;
All Rivers Run to the Sea, 1995) and Et la mer nest pas remplie
(1996; And the Sea Is Never Full, 1999).

Drawing on his childhood hasidic roots, Wiesel based
several books on the stories and folklore of famous rebbes,
their religious struggles and the battles they waged against de-
spair: Célébration hassidique (1972; Souls on Fire, 1972), Four
Hasidic Masters (1978), and Contre la mélancolie: celebration
hassidique 11 (1981; Somewhere a Master, 1982). From 1967,
Wiesel gave an annual lecture series at New York’s 9274 Street
Y, popularizing Jewish learning and the midrashic style of
teaching. These and other lectures, which focus on portraits
of biblical, rabbinic, and hasidic figures, are collected in Célé-
bration biblique (1975; Messengers of God, 1976), Images from
the Bible (1980), Five Biblical Portraits (1981), Silences et mé-
moire d’hommes (1989), Sages and Dreamers (1991), and Wise
Men and Their Tales (2003).

Wiesel wrote two plays — Zalmen, ou la folie de Dieu
(1968; Zalmen, or the Madness of God, 1974) and Le procés de
Shamgorod (1979; The Trial of God, 1979), and a cantata, Ani
Maamin (music by Darius Milhaud, 1973). The idea of The
Trial of God came from an event he witnessed in Auschwitz -
a bet din called to put God on trial for failing to act. This play,
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with its perplexing, unanswered questions, generated consid-
erable dialogue with Christian theologians. As Wiesel wrote
in Night, “I did not deny God’s existence, but I doubted His
absolute justice” Many of Wiesel's works question God’s si-
lence, but even more, they question human silence in the face
of persecution and injustice.

Wiesel wrote several essays emphasizing the importance
of historical memory, particularly in reaction to Holocaust de-
niers and anti-Zionists. “Anyone who does not actively, con-
stantly engage in remembering and making others remem-
ber;” he wrote, “is an accomplice of the enemy.” For Wiesel, the
Holocaust is “the ultimate event” that has changed everything
that follows and consequently should change our response to
human suffering. This theme reverberates through his later
novels: Le serment de Kolvillag (1973; The Oath, 1973), Le tes-
tament dun poéte juif assassiné (1980; The Testament, 1981),
Le cinquiéme fils (1983; The Fifth Son, 1985), Le crépuscle, au
loin (1987; Twilight, 1988), Loublié¢ (1989, The Forgotten, 1992),
Les juges (1999; The Judges, 2002), and Le temps des déracinés
(2002; The Time of the Uprooted, 2005). His books are written
in French, and many were translated into English by his wife,
Marion (married 1969; they have one son, Elisha).

Wiesel has taught the humanities, religion, philosophy,
and literature at several colleges and universities, including
City College, City University of New York from 1972 to 1976,
Yale University from 1982 to 1983 as a Henry Luce Visiting
Scholar, and Boston University in 1976. As a survivor, au-
thor, professor, and public figure (he was the chairman of the
United States President’s Commission on the Holocaust, then
founding chairman of the United States Holocaust Memorial
Council in Washington, p.c.), Wiesel has leveraged his moral
authority in support of the State of Israel, Soviet Jewry, and op-
pressed peoples everywhere. He brought world attention to the
plight of Miskito Indians in Nicaragua, Cambodian refugees,
South Africans under apartheid, Muslims in Bosnia, Tutsis
in Rwanda, Sudanese in Darfur, and other victimized groups.
Wiesel was also a vocal critic of those who would dishonor the
memory of the victims by the denial, trivialization, or political
exploitation of the Holocaust. His most famous intervention
came on April 19, 1985, on the occasion of President Ronald
Reagan’s presenting him with the United States Congressional
Gold Medal. Wiesel publicly implored the president to cancel
his planned visit to the cemetery in Bitburg, Germany, where
members of the ss are buried. Speaking “truth to power,”
Wiesel stated, “that place is not your place, Mr. President. Your
place is with the victims of the ss.”

Wiesel received a number of international honors, in-
cluding the Nobel Peace Prize (1986); Grand-Croix de la Légion
d’Honneur (France, 2001); Grd-Cruz da Ordem Nacional do
Cruzeiro do Sul (Brazil, 2001); Order of Merit of the Republic
of Hungary (2004); the King Hussein Award of the Hashem-
ite Kingdom of Jordan (2005); and more than 100 honorary
degrees from universities worldwide.

In awarding him the Peace Prize, Nobel Committee
Chairman Egil Aarvik characterized Wiesel as “a man who
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has gone from utter humiliation” to become a “messenger to
mankind... to awaken our conscience, because our indiffer-
ence to evil makes us partners in the crime”” In 1987, using his
Nobel Prize money, he and his wife, Marion, established the
Elie Wiesel Foundation for Humanity, which organizes inter-
national conferences in pursuit of strategies to combat hatred
and indifference.

Refusing to surrender to despair, Wiesel’s literary works
and public activism continue to stress “the importance of re-
maining human in an inhumane world, of affirming hope in
man - in spite of man.”

[Aron Hirt Manheimer and Bonny V. Fetterman (2"¢ ed.)]

WIESELTIER, MEIR (1941- ), Hebrew poet and translator.
Born in Moscow, Wieseltier came to Israel as an eight-year-old
child. He grew up in Netanyah and later studied English litera-
ture, history, and philosophy at the Hebrew University. In the
early 1960s, having spent some time in England and France,
he became one of the leading figures of the so-called “Tel Aviv
Circle” (with Yona *Wallach and Yair Hurvitz) which sought
to break with the ironic, impersonal, and non-political writ-
ing of poets such as Nathan *Zach and imbue Hebrew poetry
with a refreshing, avantgardist and experimental spirit. Wie-
seltier was co-founder of the literary magazine Siman Keriah.
His first collection of poems, Perek Alef, Perek Beit (“Chapter 1,
Chapter 2”), appeared in 1967, followed two years later by Meah
Shirim (“100 Poems”). Other collections include Kah (“Take
It 1973), Davar Optimi, Asiyat Shirim (“Something Optimistic,
The Making of Poems;” 1976), Penim va-Huz (“Interior and Ex-
terior,” 1977), Moza el ha-Yam (“Exit into the Sea,” 1981), Kizzur
Shenot ha-Shishim (“The Concise Sixties,” 1984), Ii Yevani
(“Greek Island,” 1985), Mikhtavim ve-Shirim Aherim (“Letters
and Other Poems,” 1986), and Mahsan (“Storehouse,” 1994).
Wieseltier’s poetry is subjective, often unconventional in dic-
tion and tone, and occasionally deliberately full of pathos. Loss,
death, and the ambiguities of the human predicament are the
major themes of his oeuvre. Underlying some of the poems is
a pronounced disdain for bourgeois norms and superficial ide-
ologies and at the same time an ambivalent relationship to Tel
Aviy, the city in which he resides. His “poetry of iconoclasm,”
as it was once defined, shows the influence of French surreal-
ism and of modern Anglo-American poetry. Wieseltier is also
known as one of the finest translators of English, French, and
Russian poetry into Hebrew. He translated a number of Shake-
spearean tragedies and novels by Virginia Woolf, E.M. Forster,
and Charles Dickens. In 2000 he was awarded the Israel Prize
for literature. A collection of selected poems in English trans-
lation appeared under the title The Flower of Anarchy in 2003;
individual poems have been translated into various languages.
Further information concerning translation is available at the
ITHL website at www.ithl.org.il.

BIBLIOGRAPHY: E. Sharoni, “Poem-Making as Life’s Way of
Struggle,” in: Modern Hebrew Literature, 3:3 (1977), 41-47; Y. Hurvitz,
“Ha-Shaot ha-Gedolot ve-ha-Temunah ha-Nidahat in: Siman Keriah,
7 (1977), 464-67; O. Bartana, “Lo Navi be-Doro,” in: Davar (Septem-
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ber 21, 1984); Y. Besser, “Ha-Raav le-Millim ve-Koved ha-Adamah,
in: Yedioth Aharonoth (August 7, 1981); M. Perri, “Kol ha-Guf Panim,”
in: Siman Keriah, 18 (1986), 402-12; G. Moked, “Al Mikhtavim’ shel
M. Wieseltier] in: Akhshav, 51-54 (1986), 548-51; Y. Oppenheimer,
“Dibbur ke-Davar Optimi: Al M. Wieseltier; in: Hadarim, 6 (1987),
70-80; Sh. Yaniv, “Wieseltier and the Evolution of the Modern He-
brew Ballad,” in: Prooftexts, 9:3 (1989), 229-46; A. Hirschfeld, “Mul
ha-Even ha-Kashah ha-Mitkatevet,” in: Efes Shetayim, 2 (1993), 34-43;
S. Nash, “Elohim ve-Adam be-Shirat M. Wieseltier,” in: Hadoar, 81:10
(2002), 27-29; N. Buchwitz, “Shittut be-Merhav Lo Mukar: Safah Po-
etit Hadashah bi-Khtivato shel Wieseltier ha-Za'ir; in: Alei Siah, 48
(2002), 106-21; idem, “Ha-Postmoderniyyim ha-Rishonim, in: Gag,
10 (2004), 26—43.

[Anat Feinberg (274 ed.)]

WIESENTHAL, SIMON (1908-2005), the world’s most fa-
mous “Nazi-hunter;” the personification of the efforts to bring
Nazi war criminals to justice after World War 11. Born in the
Galician city of Buczacz, then part of the Austro-Hungarian
Empire and after World War 1 part of independent Poland (to-
day located in Ukraine), Wiesenthal was forced to study ar-
chitectural engineering at the Technical University in Prague
due to restrictive Polish quotas on Jewish students. After com-
pleting his studies, he returned to Poland, obtained certifica-
tion as an architect, and began working in his profession in
the (then) Polish city of Lwow (Lvov).

During World War 11, Wiesenthal was incarcerated in
nine concentration and labor camps, among them Janowska,
Plaszow, Auschwitz, Gross-Rosen, and Mauthausen, from
which he was liberated, barely alive, on May 5, 1945, by the
United States Army. During the course of the war, he narrowly
escaped death several times, and twice attempted to commit
suicide to avoid being tortured. It was these close encoun-
ters with almost certain death, and his conviction that many
Jews far more worthy than himself had perished in the war,
to which he attributed his strong motivation to lend signifi-
cance to his own survival. A postwar incident, shortly after
liberation, in which Wiesenthal was beaten by a former kapo
in Mauthausen, who was summarily punished by the Ameri-
can commander of the camp, who assured the Jewish survi-
vor that the supremacy of the rule of law had been restored,
deeply influenced his decision to abandon his profession and
devote his life to the efforts to facilitate the prosecution of
Holocaust perpetrators.

Wiesenthal began his career with the War Crimes Unit
of the U.S. Army in Austria and later, in 1947, established the
Jewish Historical Documentation Center in Linz, where he
collected the testimonies of hundreds of Holocaust survivors.
In 1954, however, Wiesenthal closed the center due to waning
interest in the prosecution of Nazi war criminals, which he pri-
marily attributed to the growing tensions of the Cold War. In
his opinion, the perpetrators of the Holocaust were the biggest
beneficiaries of the hostility between the superpowers, which
severely limited the efforts to bring them to justice. He sent
his files to Yad Vashem, and went to work for Jewish organi-
zations assisting refugees from Eastern Europe.
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In 1961, however, following the *Eichmann trial in Jeru-
salem, Wiesenthal opened the Documentation Center in
Vienna and resumed his efforts to bring Nazi war criminals to
justice, a mission which he continued virtually until his death.
Although he played no role in the actual capture of Eichmann,
who was kidnapped by the Mossad in Argentina in 1960 and
brought to Israel to stand trial, Wiesenthal gained interna-
tional stature due to his connection to the case. In 1947 he
had prevented Eichmann’s wife, Vera, from having Eichmann
declared officially dead by an Austrian court (which would
have led to the removal of his name from the lists of wanted
criminals) and was the first to point to Argentina as his pos-
sible haven. After he closed his office in 1954, Eichmann’s file
was the only one he kept.

Over the years, Wiesenthal played a crucial role in the
exposure and apprehension of numerous Nazi war crimi-
nals, many of whom were prosecuted and punished. Among
his most famous cases were those of Treblinka and Sobibor
commandant Franz Stangl, whom he tracked down to Bra-
zil; notoriously cruel Majdanek guard Hermine Braunsteiner
Ryan, whom he found in the United States; Sobibor deputy
commander Franz Gustav Wagner (Brazil); and Karl Silber-
bauer (Austria), the Gestapo operative who arrested Anne
*Frank and her family in their hiding place in Amsterdam.
In addition, Wiesenthal played a prominent role in the ulti-
mately successful worldwide efforts to convince the West Ger-
man government not to impose a statute of limitations on the
prosecution of Nazi war criminals whose implementation was
scheduled to go into effect in 1979.

Throughout his life, Wiesenthal stressed the impor-
tance of remembering the crimes of the Holocaust and pre-
serving the accuracy of the historical record. In that respect,
he achieved worldwide status as a spokesperson for both the
survivors and the victims of the Holocaust, an achievement
which perhaps surpasses his role as a “Nazi-hunter” His ac-
complishments in this role were largely significant during the
1950s and 1960s, when there was little public interest in the
subject of the Holocaust.

Wiesenthal's work was guided by three major principles:
the primacy of the rule of law, his refusal to categorize people
by their religion or ethnic origin, and the importance of not-
ing the fate of the Nazis’ non-Jewish victims. Thus he stead-
fastly opposed revenge attempts, emphasized the fact that the
nations that produced killers also had Righteous Gentiles, and
consistently stressed the fact that the Jews were not the Nazis’
only victims. These points found expression in the numerous
books he wrote, especially in his best-known works, The Mur-
derers among Us (1970) and Justice Not Vengeance (1989). In
The Sunflower (1970) and the novel Max and Helen (1982), he
explored the themes of forgiveness and reconciliation.

A stubborn defender of his views, Wiesenthal was in-
volved in two well-publicized controversies, one with Austrian
chancellor Bruno *Kreisky, whom he criticized for including
former Nazis in his government, and a second with the World
Jewish Congress, which questioned his apparent lack of en-
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thusiasm for their campaign to prosecute Austrian president
(and former UN secretary-general) Kurt Waldheim for war
crimes he ostensibly committed during World War 11. Various
detractors accused him of claming credit for the achievements
of others, particularly in the Eichmann case.

In 1979, the *Simon Wiesenthal Center was established
by Rabbi Marvin *Hier in Los Angeles. While a separate or-
ganization, its high-profile activities, both in the fight against
antisemitism and the continued efforts to bring Nazi war
criminals to justice, have added to Wiesenthal’s international
stature and fame, though his association with the organiza-
tion that bore his name was limited. The recipient of numer-
ous honors, doctorates, and prizes, his efforts to perpetuate the
memory of the victims and hold their killers responsible were
most appreciated during his last years, when public interest in
the Holocaust reached unprecedented heights.

[Efraim Zuroff (274 ed.)]

WIESNER, JEROME BERT (1915-1994), U.S. electrical engi-
neer and educator; president of the Massachusetts Institute of
Technology (M1T). Wiesner, who was born in Detroit, Michi-
gan, was associate director of the broadcasting station at the
University of Michigan from 1937 to 1940 and assisted in de-
veloping modern electronic techniques for use in the speech
department. In 1940 Wiesner was appointed chief engineer of
the Acoustical and Record Laboratory in the Library of Con-
gress. During World War 11, he was consecutively: associate
leader of the radio frequency development group at MIT’s ra-
diation laboratory; project engineer of a key radar develop-
ment program; group leader of Project Cadillac which was as-
signed to devise an airborne radar system; and a member of
the Los Alamos Laboratory staff (1945). Wiesner returned to
MIT as assistant professor (1946), and subsequently held sev-
eral other university posts before being appointed provost in
1966. In 1971 he was named its president - the first Jew to be
appointed to that position, which he held until 1980. He was
a member of the President’s Science Advisory Committee
(1957), served as staff director of the American Delegation to
the Geneva Conference for the Prevention of Surprise Attack
(1958), and in 1961 was appointed special assistant for science
and technology by President Kennedy. From 1962 to 1964 he
was director of the Office of Science and Technology. Wiesner
played an important role in the development of the concept of
scatter transmission and in the application of statistical meth-
ods to communications engineering. He was a member of the
board of governors of the Weizmann Institute from 1964, and
advised on education and science policy in Israel. He wrote
Where Science and Politics Meet (1964).

WIESNER, JULIUS VON (1838-1916), Austrian botanist.
Born in Moravia, Wiesner showed an early bent for botany,
publishing his first scientific paper, on the flora of the vicin-
ity of Brno, when he was hardly 16 years old. After receiving
his Ph.D. at the age of 22, he taught plant physiology at the
Vienna Polytechnic Institute and at Mariabrunn. In 1873, Wies-
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ner was made professor of plant anatomy and physiology at
the University of Vienna, where he remained for 36 years, un-
til his retirement in 1909. Wiesner was one of the founders of
modern economic botany.

His major work in this area was Die Rohstoffe des Pflan-
zenreiches (1873), a comprehensive treatment of the world’s
plants as sources of gums, resins, fibers, and other economi-
cally valuable products. No less outstanding were Wiesner’s
contributions to basic botanical science. He did important re-
search on the effect of light on plants, on the process of chlo-
rophyll formation, and on the power of movement in plants.
In his Die Elementarstructur und das Wachstum der lebenden
Substanz (1892), Wiesner put forward a theory (now only of
historical interest) that the cell is not the ultimate unit of life
but is composed of simpler elementary units, which he called
“plasomes”

BIBLIOGRAPHY: K. Linsbauer et al. (eds.), Wiesner und seine
Schule (1903); Molisch, in: Berichte der deutschen botanischen Gesell-

schaft, 34 (1916), 88-99.
[Mordecai L. Gabriel]

WIEVIORKA, ANNETTE (1948- ), historian. She was
born in Paris to a Jewish family of Polish origin. Her grand-
father Aby was a noted Parisian Yiddish poet and a transla-
tor from Yiddish into French. In her youth, Wieviorka was
a convinced Maoist who went to China with her husband
and her son, and worked as a French teacher in Canton, be-
tween 1974 and 1976. She wrote a book about her experience
in China (Lécureuil de Chine, 1979). A high school teacher in
Paris from 1976 to 1990, she started doing research in French
history and opened a new field, the history of collective mem-
ory of the Holocaust in France. Her important dissertation
on the making of the memory of deportation in France just
after the liberation, published in 1992, proved to be a path-
breaking work. In her book she thoroughly studied the way
French public opinion discovered the atrocities of the Nazi
camps, and how the French administrations and the French
army helped in liberating the camps. In addition, she focused
on the reception of the very first testimonies given in France
by Jewish survivors. In her complete scanning of these testi-
monies, she argued that, far from being shy of testifying, the
survivors were immediately active in trying to describe the
horror they had witnessed and had gone through, but that
nobody was then ready to hear their statements: the hand-
tul of survivors wrote numerous books, which were not read.
With the passing of time, the French leaders were ready to ac-
knowledge the sufferings of Resistance fighter deportees, more
of whom survived their deportation as they were not sent to
Auschwitz. The historian concluded that “Buchenwald masked
Auschwitz” As a researcher Wieviorka entered the National
Center for Scientific Research (CNRS) in 1990, and she con-
tinued her work on the memory of the Holocaust in France.
Among many other books, she wrote a short work, The Era of
the Witness (Lére du témoin, 1998; English, 2006), in which she
asserted the central role of witnesses in the remembrance of
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the Shoah in contrast to works of scientific research. Starting
in 1961 with the Eichmann trial in Jerusalem, she described
this trend up to the early 21t century, when the words of an
Auschwitz survivor are almost sanctified. Between 1997 and
2000, she was a member of the official commission, appointed
by the prime minister, in charge of searching for looted Jewish
assets and properties in France. An advocate for the rights of
Jewish families to fully recover what had been taken, she ex-
plained the necessity of this research to appease the tensions
that arose in France. In France, Wieviorka is a public figure,
who regularly appears in the media to explain the Holocaust
to a wider audience. Her short book on Auschwitz, targeting
a teenage audience, Auschwitz expliqué a ma fille (1999), is a
worldwide bestseller, translated into a dozen languages. Her
publications include Les livres du souvenit, mémoriaux juifs de
Pologne (1983); Le procés Eichmann (1989); Déportation et gé-
nocide, entre la mémoire et loubli (1992); Mille ans de cultures
ashkénazes (ed. et al., 1994); Passant, souviens toi... (1995); Le
Proceés de Nuremberg (1995); Les Procés de Nuremberg et de To-
kyo (1996); and Auschwitz, 60 ans aprés (2005).

[Jean-Marc Dreyfus (2" ed.)]

WIGNER, EUGENE PAUL (1902-1995), Nobel laureate in
physics. Wigner was born in Budapest and was one of a small
number of extraordinarily talented Hungarian-born physi-
cists who contributed to the transformation of Newtonian
physics. Wigner obtained his doctorate from the Technische
Hochschule (later Universitaet) in Berlin in 1925, where his
contacts with physicists of equal standing were established at
colloquia of the German Physical Society. He worked at a Kai-
ser Wilhelm Institute, followed by the University of Goettin-
gen, until his recruitment by Princeto